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ADVERTISEMENT. 


E following Diſſertation was delivered of: 
late, in performance of a promiſe made to 
Jome of my brethren, who wanted to know my 
opinion, if fin was the decree, will, or in any 
reſpect, the work of God, as their mind was in 
a ſlate of ſuſpenſe reſpecting that ſubject, and 
more eſpecially as the Bereans ¶ in whoſe ſellow- 
ſhip I once wats) had, both publicly and private- 
ly, with the greateſt freedom, branded me as 
having deſerted the cauſe of God, by connecting 
myſelf with Mr Janes Macrae, a very worthy 
man, and miniſter of 


a Chriſtian congregational _ 
church at Sauchieburn. It therefore became a 
duty which I owed to myſelf, to them, and 10 
the truth, to ſhew what I had learned from the 
word of God; reſpecting this ae, et after 
all, I had no intention of making what I advanc- 
ced in the pulpit public to the world, had not the © 
repeated ſolicitation of my friends, and alſo the 
unwearied induſtry f my opponents in crying up 
the oppoſite doctrines, prevailed upon me to do ſos 
T therefore ſend it abroad with very little alte- 
ration, praying that it may be accompanied with 
the divine bleſſing, and impartially read and cone 
fidered by every honeſt and well diſpoſed Chriſti. 
bey find | 


an, and then received or rejected, as i x 
| 7 FRY 


1 


* 
2 <>. ' ” 
* * 


it agreeing or di ſagreeing with the infallible re- 
cord of Cod. . 


3 rate the opportunity of informing my readers, | 
hat have committed to writing a conſiderable * 
5 . of thoughts, in order ts detect, and if po» 
ble to expoſe to everlaſting ſhame and contempt, 
eral 1 abſurd and dangerous tenets of Mr 


Tl Bi+clay, ſcattered throughput his xoritings, 


hich are im"ibed and retailed by his ad- 
ents; fuch as, That fimple unbelief is the 
© fin againſt the Holy Ghoſi-—That there is 
To undelief remaining in believers—That it 
is not the duty of Chriſtians to faſt under 
the Goſpel— That a preſbytery is no ordi- 
nance of God— That laying on of hands by 
- Us preibytery is antiſcriptural—1 hat there is 
no example in ſcripture for giving thanks be- 

© fore the diſtribution of the cup in the Lord's 

C Supper, ag well as before the giving of the 
her with the inconſiſtency be- 
AT} Forinciples and practice, reſpecting 
SSM frequency of that ordinance, —A/! which 
n ad ſoon to publiſh, provided the follocoing dif 
Ken, }hall mcet 10100 the approbation of the 
1000 Fei, . 1 a Hal "uh 34 the * | 


Ao 
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IN is eleg 3 14 be very. july at | 
in the: fourteenth queſtion of the Shor- 
ter Catechiſm of the Church of Scotland, to b 
* any wafft of conformity unto, or tranſgrefſis - | 
on of the la of God.” © The law of the 7. 
is perfect, Prov. xix-.5. requiring us to' loye 
him with: A 2 perfect in variable, per- 
| every l and irregu 
well as all outward acts of wickedneſs. | 
that the hearts, Hiſpoßitions, and actions woe: 
men, * men, are contrary to this law, 


lat moon of the heat, 3 ww | 


26 ward ä Rem. Wis 1 


— Os 2.5» 


But that God the wg 8 "ſhould — : 
will, that we ſhould be lo, is baſe and wicked -{þ 
to a proverb. Sin in heart and life, 1 _ 
r — ant a, and NEFA 


Es) 


Came into his mind, Jerem. xxxii. and 35. 
Sin only forfeits his favour, defaces his 
image, and merits hell. And this the © Angels 
© that abode nat in the truth,” but ſinned. and 
fell, know and feel; and alſo theſe unhappy 
mortals, who have fallen, or yet ſhall fall a prey 
to their malice, power and wiles, ſhall in their 
direfal experience know and lament. At what 
time theſe Angels ſinned and fell, none can 
truly declare pong upon the ſame day that 
man was made and fell,) but that they purpol- 
ed, willed, and wrought their own fin and fall, 
none can deny, Johavviii. 44. and that God was 
Juſt in caſting them down to hell, all that vene- 
rate his word will and do affirm ; but that he 


could be juſt in doing ſo, if their fin was his 
detree ana wall, . themſelves will not nor 
do they ſay. That they were the cauſe of the 
_ fin of Adam, and all mankind in him, inde- 
pendent of God, and in dire& contradiction to 
His decree, law, and work, the ſcriptures evince, 
- and ſaints know and confeſs. That God out of 
His mere good pleaſure elected ſome to faith, 
| Helineſs, and heaven, and that from eternity, 
is an undoubted truth. That they were * 
in and through the obedience, ſufferings 
death of Chriſt, none but Atheiſts 5 5 
That they were choſen from a foreſeen fallen 
ſtate, is alſo true, and that the reſt who were 


not choſen, were left in the ſame foreſeen ſin- 
one; LG as in 14 wann 


R 


of the great truths of the Bible. Thefe thing 
I ſhall confirm and demonſtrate to all who have 
ears to hear, and hearts to underſtand the truth 
as it is in jeſus, tho? not in the order I have 
juſt now mentioned them. It oe” us 
therefore with reverence and humility to hear 
and receive the word of the Lord, knowing 
that the ſame ſhall judge us at the laſt day, and 
not the confeſſions of faith of fallible and fal- 
len men. T6 the law and to the teſtimony,” 


then let us repair and appeal; its decifions 


ſhall ſtand immutably ſecure againſt all the - 
cunning and affaults of earth and hell. 0 
this law and to this teſtimony, If they ſpeak 
© not according to this word, it is buckle there 
© is no light in them, Iſa. viii. 20. For he 
* that is of God heareth God's words, Joim | 
viii. 47. | 


So 


Having 8 this wk; I ſhall, in a 
firſt plaee, ſtate my own view of the electian 
and reprobation of men; prove from ſcripture 
that they were not abſolute, but relative or 


conditional, and anfwer ſome of the * 
objections, as I go long: 80 


Secondly, Take notice of and nk all the 
texts that are uſually brought forward to Proves 
that God decreed fin. And, Ds 


Thirdly, Enquire i into the — rob my 
ö n 


7 


(8) 


opponents fuming the name Berean, in imi- 


tation of the people of Berea, to diſtinguiſh 
them from all others, who in their view 
naher attend to nor believe the ſcriptures, 


That it is plainly aſſerted in ſcripture, that 
God elected ſome men to eternal life, and de- 


creed the reſt to eternal death, is manifeſt be - 


yond the _ of contradiction, Eph. i. 4. 2 
Timothy i. 9. Rom. ix. 13. that both were 


conditional, is alſo rae declared in ſeripture. 


The above text Eph. i. 4. According as he 
© bath choſen us in im,” * | Chriſt) © before. 


the foundation of the world,” aſſerts it. Here 


we ſee, that men were choſen in our Lord Jeſus 


Chriſt, © to be holy and without blame before 
© him in love.“ We cannot conſider them as 


choſen in or for the ſake of Chriſt, without 


conſidering them, antecedent to that choice, as 
finful and fallen, ſtanding 'in need of Chriſt 
and his falvation; and the date of the choice is 
faid to be defore the foundation of the world, 
i. e. from eternity. So we are told by Paul, 
in his epiſtle to Titus, that © eternal lie was 

« promiſed by God before the world began, 
Chap. i. 2. and it is ſaid, that our Lord was 
-4 foracedained: or rather foreknown, before 
© the foundation of the world,“ 1 Pet. i. 20. 
and that before the foundation of the world, 


All ee, may be . by our Saviour's 
3 wards, 


— 


as mentioned in the above texts, means from 


As } 


words, © Glorify thou me with thine own fell, 
+ with the glory which I had with thee, before 
the world was, John xvii. 5. The words 
before the world was,” in the text laſt quoted 
ſurely mean from all everlaſting, and he calls 
the date of it before the world was. S0 

that the words before the foundation,” and 
* before the world began,” in the firſt quoted 
texts, bear the ſame meaning with the words 
in John xvii. 5. which intimates from eternity. 
80 that we have good ground to ſay and affirm, 
that men were elected to grace and glory from 
all everlaſting, and alſo that men were appoint- 
ed to wrathfor their fin, which God fore- h 
knew, or in other words, decreed to. permit, 
or ſaffer to be done. For as God hath appoint- 
ed ſome from all eternity, or choſen them in 
Chriſt unto grace and glory, it naturally fol- 
lows that the reſt were not choſen, and if not 
choſen, inevitably caſt off, or appointed W? 


wrath for theit ſin. It is ſaid by our 1 9 


Mat. xxv, 41- that the righteous in the 
day of judgment ſhall be welcomed to in 
a kingdom prepared for” them Raute 

6 es FIBA of the world,” and the wick 

driven into © everlaſting fire, „„ 
ordained for the devil and his angels.“ The 
fame muſt have been prepared? or ordained 
for the wicked, fince they have it as their final 
and eternal. portion.. But this they could nor 
Is if it had not been prepared 12 them, as 


33 „„ 


e) 


well as for the devil and his angels. And 
as the kingdom was prepared or ordained 
for the righteous from the foundation of the 
world, that is, as we have already hinted, from 
all eternity, we have no reaſon to doubt” but 
the everlaſting fire into which the wicked are 
| | faid to be caſt, was equally ordained from ever- 
laſting. So that we ſee in Chriſt is grounded 
the decree of election, becauſe it was with 
| - refpe& to his voluntary undertaking that God 
could in juſtice appoint or ordain man, conſi- 
dered as. nocent,. to happineſs and heaven. 
And the ſame Apoſtle informs us, that men 
were not only choſen * in,* but © by* Jeſus 
Chriſt, Eph. i. 5. that is, on account of his 
obedience and death, which were conſidered 
by the Father, Son, and Holy Ghoſt, in the de- 
cree of election from eternity; and on the other 
Hand, God eternally decreed to ſuffer the reſt 
of mankind to remain in the ſame ſinful and 
fallen ſtate (out of which he decreed to take 
the reſt) to be puniſhed eternally for their ſin. 
This is obviouſly pointed out in Rom. ix. 21. 
Here we ſee that ſome are made veſſels of 
£ honour,” and others of diſhonour'; that is, 
ſome are juſtly appointed by Almighty God to 
glory, and others to ſhame ; but that both ſorts. 
of perſons a re taken out of the ſame lump, i. e. 
the corrupted lump of mankind. The former 
are faid to be © veſſels of mercy,” and the latter 
« veflels of wrath, which plainly indicate, oe 
55 they 


made in Adam their ſurety and head. They 


n 
they were e both conſidered by the divine decree 
as in a corrupt and fallen ſtate. For it is im- 


the objects of it are ſinners and miſerable, and 


| Gag ſhews his wrath againſt none but ſuch. 
But 


perhaps! it will be faid, Could God ee 
or conſider man as ſinful and fallen, before he 


P urpoſed to make them ? I anſwer no. But did 


e make them ſinners ? No, he made them up- 
right. God made man upright,” Eccl. vii. 29. 


God created man. in his. oun image, in know- 
_ © ledge and righteouſneſs, Gen. 1. 27. and al- 


fo all men in him, James iii. 9. I will here 
obſerve, that the tranſlators of this text have 
done a very great injury to it, contradicted 
themſelves, and at once have overturned the 
whole revelation of God : ſpeaking of men as 
they are now made by him, they have done 
an injury to the text by making the participle 
(vi ſerorac) refer to the time preſent and the 
8 of men now, as made by God; where- 
as it is only relative to the character of men, as 


have contradicted themſelves, fince they affirm 


that men, all men, are born not only like, but 
* wild aſſes colts, Job xi. 12, deſtitute of di- 


vine wiſdom, ſtubborn and refractory. The 
have overturned the whole revelation of G 
ſpeaking of men as now made or created by 
him, — it affirms, that men are not only 
born, 


plied in the notion of mercy and wrath, that 


Dx 
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| born, © children of wrath,” but that they are 


ſo (por) © by nature, or as ſoon as they 
are made or become living creatures, Eph. ii. 
3- And they cannot be the children of wrath 


dy nature, or when made, without being con- 


fidered as ſinners ; and they as ſinners cannot 
be made after the 'femilitude of God, unleſs we 
ſhall ſuppoſe that the' ſimilitude or. likeneſs of 
God conſiſts in wretchedneſs and fin,. which 
would be blaſphemy nomingled nnd entire. 


Here let me obſerve by the by, what John 


Fun ſays, in what he calls an An Alarm, is 
not the nature, ſtate, and condition of every 
© individual according to the purpoſe of God ?? 


page 55. To this queſtion of his, which he, 


poor man! thinks — ſtrong in fa 
your of God's decreeing fin, I anſwer, Yes. 
But what of all this? why to bold ſo, is to hold 
that God is the decreer of ſin: but in Barclay s 


view it amounts to more: it, amounts to this, 
that God works ſin, ſince he is the worker " 8 


that ſinful- nature now in man. But he is ſo 


far from acting in oppoſition to his law, or to 
his decree, that he acts agreeably to both ; he 
acts agreeably to his decree in making men noto 


as they made themſelves in Adam, and alſo in 


conformity to that law, In the day thou eat- 


| © eft thereof, thou. ſhalt ſurely. die“: which 
| death is not to be limited to the ſeparation of 


the foul from the body, but the: ſeparation af 


54 bots | 
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both from God, which exactly is the caſe in 
making men now; alienated from his life and 
favour, Eph. iv. 18. and that as a juſt puniſh- 
ment for their acting both againſt his condition- 
al decree and law, under which they were in 
Adam their ſurety and head. 


creed to make, and who made man perfect, 
decree him to fall from that eſtate? I anſwer, 
No, for God gave him a law which he was 
every way able to obey, but did not ; he ſought 
out many inventions, or he took of the fruit and did 
eat, Gen. iii. 6. Let it here be obſerved, that 
God could not give Adam a law, and decree 
him to break it. Why? becauſe he ſurely de- 
creed to give him that law which required his 
obedience to it. So that if he had decreed him 


decreed two things, the one oppoſite to the 


which he gave and which he had decreed was 
his ti; he muſt then have had another will, 
contrary thereto, if that he had decreed him to 
break it. For without all doubt, what he de- 


one commanding obedience, and the other the 
_ reverſe, then it is not true that he is in one mind, 
Job xxiii. 13. Further it will be allowed, 
that ſin, which is the tranſgreſſion of his law, 
is hateful to him, Jerem, xliv. 4. and if ſo, as it 

_ really 


But it may be aſked, Did not God, who de- 


to break it, he upon this principle muſt have 


other; beſides it will be allowed that, that law 


crees is his will, and if he had two wills, the 


. 
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but alſo after his fall, that he might have taken 


4 


really is, can it be believed by any reaſonable 


creature, that he would decree and will the 
thing that his righteous ſoul hateth, and that 
with a e hatred? the ſuppoſition i is very 
abfurd. — 


© But * it was + God's 8 and will, this 


Adam ſhould fin, may be and aQuually is 
known, ſay ſome, * his creating the 


tree of good and evil, and that before Adam 
« finned.” If ſo, have we not the like reaſon 
to ſay, that he had neither decreed nor willed 
that Adam ſhould fall, ſince he had created the 
tree of life in the midſt of the garden, Gen. ii. 
'9. before that he had ſinned, which as clearly 


 thews that God had decreed and willed that he 
mould eat of it and live for ever, as that -be 
bad decreed and willed that he ſhould eat of 
the forbidden fruit and die. For we ſee that 


Adam was in ſuch a fituation, not before only, 


and eaten of the fruit of the tree of life, Gen. 
iii. 22. but this he could not do, why? becaiſe 
both the decree and will of God was that he 
ſhould not eat of it and live for ever, ſince he 
had eaten of the fruit of the'tree of good and 
evil. So the Lord who has an active hand in 
fulfilling his own decree and will, interpoſed, 


and by his divine power drove the man out of 


the garden, and placed at the eaſt end of it 
Sabin and a Haming ſword, which turned 


every 


( 15) 


erery way to keep the way of the tree of life, 
Gen. iii. 24. From theſe things it appears» 
plain, that God's decree and will reſpecting 
Adam ſtanding or falling was conditional, i e. 
he decreed and willed that he ſhould ſtand, if 
he ſhould eat of the tree of life, and not to eat 
of the tree of good and evil; but that he ſhould 
fall if he ſhould eat of the tree of good and. 
evil, and not of the tree of life. Now that he 
| had a power to do either the one or the other, 
none will deny, but thoſe who are determined 


to controvert the plaineſt truths in the ſcrip- 
tures. 


I ** already proved that God 8 will was 
revealed to Adam, that he ſhould not eat of 
the fruit of the tree of knowledge of good and 
and evil, upon the pain of death. And as all 
the trees of the — were good for food, and 
created for this very purpoſe, the fruit af the 
tree forbidden alone excepted, it is therefore 
plain that the tree of life was made for this end, 
and that the commandment extended io ĩt; and 
that Adam had power and liberty to eat of i it 


granted him of God, is 100 evident 0 be cal. 


led in queſtion. And as he command was 
God's decree and will, the fulfilling of his de- 
cree and will, in either caſe, depended upon 


the ſree will and . vith which Adam was 
Med. þ 
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But it will yet be ſaid, tho* the command 
* was God's revealed will, forbidding Adam 
© to eat of the tree of knowledge of good and 
© evil, yet he had a ſecret will, and a ſberet 
® decree that he ſhould eat of the fruit forbid- 
den.“ I have anſwered this already, and 
ſhewn from the ſcriptures, that in God there 
are not two wills, the one ſecret and the other 
revealed, the one contradicting and oppoling 
the other; but one will, 'fimple, and un- 
compounded of two oppoſite extremes croſſing 
and interfering with one another. It is every 
way unworthy of the divine majeſty to fancy, 
(for it is but a fancy) contradictory wills in 
bim at one and the ſame time, and reſpecting 
one and the ſame thing; and it is therefore 
extremely abſurd and profane. That it 
was the decree and will of God, that man 
- ſhould be holy and happy, is evident to a de- 
monſtration, from God's creating Adam holy 
and happy, and all mankind in him. For if 
otherwiſe had been his decree and will, it 
would have been more like that God whom 
men have fancied to themſelves, as the deereer 
And willer, and in ſome ſenſe the worker of ſin, 
to have made them at firſt ſinful and unhappy. 
In this way he would appear to be in working, 
as the ſcriptures ſay he is, one, and his way 
one. But according to them, he is #2v0, made 
up of mixture and parts, a will to ſin, and a 
will not to ſin; a will to puniſh not n. 
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fin, and a will to puniſh only becauſe of it; a 
will that ſin ſhould be for his glory, and a will 
that it ſhould diſhonour him ; a will that man 
ſhould be holy and happy, and a will that man 
ſhould be ſinful and miſerable. 


| Yet further; if according to the doctrine of 
my opponents, - God decreed, willed, and in 
ſome- ſenſe was the cauſe of the actual fin of 
Adam, his and all mankind's original fin, as 
a neceſſary part of his one eternal plan, we are 
neceflarily led to believe, that God abſolute- 
ly purpoſed, that Adam ſhould be driven out 
of paradiſe, in miſery to live, beget children, 
loaded: with wretchedneſs and fin, to undergo 
diſeaſes of various kinds, to expire in unknown 
agontes and pain, and many of them to be 
at laſt burned in hell, and that for ever; and 
all for no other reaſon, but becauſe it was his 
own ſovereign will! This is not only an af- 
front to common ſenſe, and repugnant to the 
ſcriptures of truth, but a downright infult ta 
God, if it is poſſible for men to inſult him. 
I really pity theſe monſters of impiety and re- 
bellion, and pray in faith and love, that if it 
be his eternal, blefſed, holy and good will, pur- 
poſe and decree, they may be delivered from 
that inconceivable fink of arrogance and de- 
luſion, into which they have fallen, and made 
to know and acknowledge, that God's will is 
an eſſential part of himſelf, and his decrees his 


C ” 


2 
. imageyholy, juſt, righteous, and good. 


I obſerve further, that the hw under which 
Adam was, when in a ſtate of perfection, was 
ſo far from being ordained of God to be broken 
by him, that the Apoſtle informs us that it 
40as ordained unto life, Rom. vii. 10.; ordain- 
ed unto life, to whom ? Not furely to men 
now, or ſince Adam fell, for the fame: Apoſtle 
informs us, that by the deeds of the law no fleſh 
corrupted can be fuſtified ; to whom then was 
the law a to life ? To Adam, and to 
bim only in that ſtate of perfection wherein he 
was created, and in which he repreſented all 
mankind, for it could not have been ordains 
ed to life, if he was ordained to break it; it 
would rather be, as it is now to all his deſren- 
dants, and as it was to himſelf, as ſohn ab he 
diſobeyed its command, a miniſtration of con- 
demnation and death, 2 Cor. iii. 7. 9.; Gen. ii. 
16. 17. Let further, if the law given to Adam 
was ordained to, and promiſed him life, and 

| that law the very image of the deity, it is 
famply impoſſible for God to have ordained- 
Adam to death, but upon the condition of his 

nonobedience. And as death only is the wages 
Vn, Rom. vi. 23.; and the power of death 


in the hands of the devil, Heb. ii. 14. the 
devil ** the cauſe of _ the 2 
death. 


Moreover, 
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ol ſpirit and irony of ex 


bis own glory too, that they 
bound to hold, two equally independent 


4 their reſ 


Mapen for others ſuit himſelf; pi 


(19) 
- Moreover; the chief of my opponents, in the 

aforeſaid Alarm ſays, in the greateſt bitterneſs 
| preſſion, (to which he 1s 
no ſtranger) againſt all who will not with him 
maintain that God ordained ſin, and that for 
hold, or are 


Gods, light and darkneſs, eternally counter. 


6 plotting, - counterſcheming,, and rde - | 


one another, according to.the uttermo 


pective powers, page 556. But let us 
ſee how far thele words are applicable to him- 
ſetf. He holds chat God's revealed will pro- 
hibits fin, and ſo cannot will it, but that ſome 

fancied ſecret will- of his wills fin. Now if he 
hold, as - he does, that one of theſe wills is 
independent and eternal, he is, I think, bound 


to hold the other equally independent and -eter= 


nal; and if ſo, may I not apply to him, with< 
out fear-of being wrong in my application, his 
own words, Go to thoſe who avowedly hold 


two equally independent Gods, light and 


* darkneſs, eternally counterplotting, counter - 
* ſcheming, and oppoſing one another, accords 
ing to the uttermoſt 
Ders.“ 80 exactly does the cap which he has 
it is that 
he does not appropriate it to himſelf and wear 
it at all times, and on every occaſion, as one 
of the many tokens ſo peculiar to the Bereanss - 


C2 Her 


their reſpecti ve po 


(62). 


Here let it be obſeryed, that Adam who was 
made perfect, had 2 free will and alſo a free 
power either to obey or tranſpreſs, either to 
eat, or not to eat, the fruit forbidden him. 
We believe the former from the permiſſion, 
i gf every tree in the garden thou mayeſt freely 
| eat, the tree of life not excepted, but of the 
Fruit of the tree of knowledge of good and evil, 
ſl Zhou ſhalt not eat of it, Gen. ii. 16. 17. by 
|| the event we with ſafety conclude the latter. 
Now, upon this ſuppoſition that Adam was 
| teft to the freedom of his own will, either to 
4 obey or diſobey, a foundation is Jaid for the 
probability, that though Adam was decreed 
I} to fall, he might have ſtood, unleſs it ſhall be 

| ſuppoſed that God had a hand in his fin and 

| fall. And if he had ſtood, farewell to the ful- 
| filling of the decreein 1 fall, and if he fell 


in any reſpect by God, not Adam but God is 
to blame. 


it I ſhall illuſtrate this by an inſtance from civil 
If hfe. A houſe is founded, built, and inhabi- 
| | ted, but a perſon employs another to take a- 
way the foundation; the houſe falls and kills 
| the people within. In this, who -is to blame 
for the fall of the houſe and the murder of the 
inhabitants ? Not the houſe, for it would have 
ſtood, hid not the foundation been taken a- 
way. Who then? Who but he who actually 
took away the foundation, and he alſo that em- 
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Lord. David wrote a letter by 


TY 


loyed him to do it; both are guilty, if not 
the ſight of men, moſt aſſuredly in the ſight 
of God. And to this agrees the word of the 


Uriah 2 
Hittite, to Joab, commanding \ Ap 
bearer , in the forefront of the LA battle, 
and then to retire from him, chat he might be 
ſmitten and die. David did not kill him with 
his own hand, but the Lord, whoſe judgment 
is according to truth, ſays, thou haſt killed Uriah 
the Hittite with the fword of the children of 
Ammon, 2 Sam. xii. 9. } ſo if God took away 
any of that grace from Adam by which he 
ſtood, and without which be muſt ſurely fall, 


let any reaſonable perſon judge who is to blame 


for his fall; not he, for he would have ſtood 
as he had done before, if the grace had not 


been taken from him by which he ſtood, and 


without which it was 5 poſſible for him to 
ſtand. Who then but God, that took it away, 


no matter whether by himſelf or by another, if 
he was the firſt and prime cauſe, and he muſt be 

conſidered to be # firſt cauſe, if he wrought 
in Satan, and Satan in the ſerpent, to deceive 


Eve, and Eve to deceive or rather entice her 
huſband to eat the forbidden fruit. Or if 
he withheld new grace from Adam, by which 
only he could ſtand, and without which he 


all mankind, then we cannot but view God 
C 3 to 


could not but fall, and yet require him to keep 
a perfect law, and that in name of himſelf and 


6229) 
to be a hard maſter, ſeeking to reap where be 
had not ſown, and to gather where he had not 
ftrawed. But he is not ſo, for he ſends nor 
ſent none a warfare upon their own charges; 
| he + ; "ry nor requires \no obedience but 
where he gave or gives ſtrength to his people 
| do do as required, and if they do not, not he 
lil but they are faulty, as Adam was when he eat 
of the fruit forbidden him. I may therefore 
| | Safely conclude that Adam being decreed to fin, 


and the freedom of his own will and power 
either to ſin or not to fin, are inconſiſtent. 


 - - But perhaps it will be ſaid by ſome, © that 
Adam being decreed to fall, and the freedom 
of his will either to ſtand or fall, are conſiſ- 
* tent, becauſe God who had decreed that he 
© ſhould act, had decreed he ſhould act freely, 
and not by force or coercion.” But this plea, 
tho? indeed the moſt plauſible that can be in- 
vented, leaves ſtill the ſame difficulty behind 
It, when ſearched to the bottom, that he might 
Have ſtood, as well as fallen, unleſs God was. 
the cauſe of his fall; for it ſurely ought to be 
admitted that God according to his decree made | 
Adam with ſuch a freedom, that he muſt have 
fallen in the manner and at the time he did fall; 
and if ſo, God cannot be conſidered to have 
made him according to his decree, that he 
ſhould ſtand, for this would be not only to 
hold two decrees in God, the one that Er 
> | - 
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ſhould ſtand, and act freely, and the other that 
he ſhould fall, and that freely, at one and the 
ſame time. But that in Adam there were two 
jarring and oppoſite principles at one and the 
ſame time, the one willing that he ſhould ſtand, 


the other that he ſhould fall; and if both were 


equally powerful, which they muſt be if accord- 
ing to the decree of God upon this prineiple, 
he then could neither have ſtood nor fallen. 
Beſides, he cannot be conſidered to be a per- 
fectly free agent, either reſpecting the one or 
the other, having both the contrary decrees, 
and their extremely different confequences, to 
ſtruggle with: and if he was decreed to fall, 


and fell by the decree freely and without force, 


God who decreed that he ſhould fall, and that 
freely, is ſtill the cauſe of his fall; and if fo, 


how can we behold him juſt in decreeing him 
to, and cauſing him fall, and decreeing to pu- 
niſh him for doing his decree in his falling? 


But perhaps it will be ſaid, © that the ſup- 
© poſition of God's decrees concerning falva- 
© tion and damnation being founded upon the 
© confideration of men as fallen, iflues in the 


* ſame probability of God's decrees not taking 
© place, fince they depended upon the muta- | 


© biliry of a perfectly free and powerful agent.“ 


To which I. anſwer, God's decrees, founded 


in the conſideration of men as fallen, lays an 


immoveable foundation for their exact accom- 


pliſhinens 
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to, as one of the 


of power, either to ſtand or fall, and as that 


— I cle muſt change 
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pliſhment, becauſe founded in God's abſolute 
foreknowledge, which is equally {ure as if God 
had abſolutely decreed Adam's fall, and that 
ve himſelf was to be the cauſe of it. 


11 may alſo be ſaid, that if it had not been 


© the will of God that Adam ſhould fall, God 


© who could have prevented it, would have 
done it.” To this I anſwer, that it could not 
be his will, as we ſee from the reaſon before 
given. As this however is the boaſted ar t 
of our opponents, I ſhall a little further try. 
the ſtrength of it. Let it then be attended un- 
great truths of God, and 
which they themſelves allow, that Adam was 
created with a freedom of will anda freedom. 


perfect freedom of will and power were the will 
and the decree of God, God could not, in a 


_ conſiſtency with his will and decree, interpoſe 


and prevent by his power Adam uſin _ 
that power and freedom with which 
bleſſed. So that we ſee his ſovereign power — 
ruled by his ſoverei decree and Lill, enacted 
into a 3 thou ſhelt not eat, ſo that I may with« 
out fear or ſhame fay, as ſaid the ſublimeſt 
poet, and in many reſpeRs the ſoundeſt divine 
that has ever yet appeared in the world, when 
repreſenting-the words and the peripn of the 


Maſt High, 


The 


C--23--3 


Their nature, and revoke the high decree 
Unchangeable, eternal, which ordain'd 
Their freedom, they themſelves ordain'd their fall. 
” Paradiſe Loſt, Book Third. 


If God had willed that Adam ſhould fin, tho 
made according to his will and decree, enacted 
into a law, that he could either ſtand or fal! 
according to the freedom of his own will, he 
muſt have willed that his will and decree reveal- 

ed ſhould both be reje&ed and rendered null ; 
and if fo, does it not amount to this? That as 
God is one ſimple, indiviſible, and uncom- 
pounded will, power, wiſdom, juſtice, ſove- 
reignty, love, and holineſs, willed that he him- 
ſelf verily, wholly, and effentially, ſhould be 
rejected, made null, and ceaſe to exiſt ; which 
would be the groſſeſt impiety and the moſt flaa F 
nt rebellion againſt the being and per | 
ections of the great I AM Jehovah, Father, 
Son, and Holy Ghoſt, the ſame to day, and 
_ yeſterday, and for ever. I have ſaid, that God's 
ſovereign power was ruled by his ſovereign de- 
cree and will, ſo that he could not interpoſe 
and prevent Adam's fin; and I fay not this on- 
ly reſpeing his power, but I affirm that God's 
overeign power is more to be ſeen in ſuffering 
or permitting Adam to fin, and upholding him 
and all pron Fg in that ſtate, than if he had 
prevented his fin, or damned him and all man- 
kind then in his loins. For it argues w_ 18 
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neſs in not ſuffering ſin and the ſinner to be in 


the world. It ſuppoſes that he had not power 


0 ing to his own will, * and decree. 


|" God, as given above. Let the 


to overrule it for his own glory, nor keep the 
ſinner within proper bounds, and manage him 
Jo as to accompliſh his own ends. Men who 
are weak, uſually wreak all their power in get- 
ting rid of their enemtes, leſt they ſhould at 
any time or by any means get an advantag 
over them. But it is not ſo with God; 
power is ſeen to be ſovereign, not Burak 
the finner immediately, but in ah Bw his 
life, and permitting him to-take his own courſe, 
ordering him and his. fin all the while accord- 


Moſes, that holy. man of and inſp * by 
God, had the ſame idea of the ä — of 
power of my 
6 Lord be great, according as. thou haſt ſpok- 
* en, ſaying, the Lord is long ſuffering and of 
great mercy, Num. xiv. 17. 18. Had the 
Lord deſtroyed the Iſraelites for their ſin i in 
Il} not believing him, and that immediately, it 
would have been a proof, ſays Moſes, that 
5 the Lord was not able to bring this people 
into the land which he ſware unto them,“ 
verſe 16. ſo that we ſee the ſovereignty of God, 
or his almighty power, more clearly ſet forth 
in ſparing finners, during the time of his long 


| | ſuffering forbearance, than could have been in 


1 erecuting his threatened vengeance * 
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upon them. Separate then from the Tong fuf« 
fering of God, we have no idea of his ſove- 
reign power, exerciſed either on earth or in 


And I am ſure, and that without any the 


leaſt doubt, that the greatneſs of the power of 
God is more diſplayed in his long ſuffering 


patience and forbearance towards my oppo- 


nents, notwithſtanding the heinous and hide- 


ous nature of their fins, than tho? he ſhould 


caſt them. down to hell at once without pity, 
and beyond redemption, which, if his own ſo- 
vereign mercy and power prevent not, will 
indeed be the caſe, when once the long ſuffer- 
ing patience and forbearance of God with 
them in this world is ended; for though he 
is now long fuffering and doing good, over- 
ruling them in his wiſdom and power, laugh- 
ing at their folly, and holding them in deri- 
fion, © then ſhall he ſpeak to them in wrath, 


© and ver them in his fore diſpleaſure, then 


* thall he laugh at their calamity, and mock 
© when their fear cometh,” and all this and for 
no other reaſon, © becauſe they would have 
* none of his counſel, but deſpiſed all his 
* reproof,” ue hr 5D EE 4 

Let us now go forward, and ſmooth and 
guard our way, anſwering every objection, ef 


tabliſhing the truth, and bringing every _ 
: an 


had 
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and high imagination into the obedience of 
Chriſt, while ſpeaking of the power of God, 
and the fin of Adam, and all men in him. I 
ſhall be a little more explicit upon this ſubject, 
and endeavour to put the true meaning o the 
word permit into a clear point of view, that we 
may be enabled to form a diſtin& idea of i it, 
and not bewilder our judgment by uſing it 
in another ſenſe than the ſcripiure applies it to 
God; and by this means we ſhall the better 
perceive what weight it ue have in the pre- 
_ argument. 


We muſt belts aiſtinguiſh 8 theſe 
two things, to permit and to induce into error. 
To permit, in the common acceptation of the 
word, as uſed by almighty God in the ſerip- 
tures, intimates only that he ſuffers or allows 
men to be tempted for his own moſt wiſe and 
juſt ends; but to ſay, that he in this his per- 
miſſion induces to the thing permitted, or ir- 
reſiſtibly lays the perſon permitted under the 
abſolute neceſſity of doing the thing which he 
does as permitted, is contrary to his own di- 
vine perfections, his juſtice, his veracity, and 
his goodneſs, and is exprefly againſt his moſt 
righteous law, 1 pray that you do no evil, 2 
Cor. xiii. 7. and amounts to this, that he 
himſelf abuſes the diſpoſition of the nature of 
his creatures, as an inevitable and infallible 
mean of leading into error or fin, and all for. 
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no other end, but to gratify his own ill nature, 
in pouring out his indignation and fury upon 
men for doing what was abſolutely impoſſible 
for them not to do, nay, for doing that which 
he himſelf had decreed, willed, and by his 
own irreſiſtible force, induced them to do. 


But the fact is, ſuch perſons as make the 
objection, if it had not been the will of God 
© that Adam ſhould fall, be who could have 
prevented it would have done it,* are in the 
long ſuffering and patience of God permitted. 
to be thus blinded by Satan the god of this 
world, and who works in the children of un- 
belief: and were it not for this or ſome ſuch 
horrible deluſion, I do not ſee how it could be 
poſſible for them to uſe ſuch a ſilly, abſurd, 
and blaſphemous argument as the above, an. 
argument ſo contrary to fact, ſo injurious to al- 
mighty God, and ſo dangerous to themſelves. 


It was indeed God's will and alſo his decree, 
that he ſhould ſuſpend the exerciſe of his divine 
power, or permit Adam; and he in this his per- 
miſſion was not paſhve, as ſome ſay or ſuppoſe, 
but active, for permiſſion is an active act in 
God ; but though active in permitting, not ac- 
tive in doing the thing permitted, or if fo, all 
the ſins that ever were, are, or ſhall be in the 
world, muſt have been done by him, for they 
were, are, and ſhall be permitted by him, for 

1 other- 
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otherwiſe they never could be. What God 
decrees will be done, and done by himſelf, for 
py his counſel ſhall ſtand, and he will do all his 

© pleaſure,” Iſa. xlvi. 10. but what he permits 
to be done, is done by others in direct oppoli- 
tion to his decree, will, and acting, and in 
open defiance of his impending and threaten- 
ed vengeance. For the manifeſtation of his 
mercy to men whom he had choſen in Jeſus 
Thrill as their ſurety and head, and his juſtice 
to the reſt who were not choſen in him to ſal- 
vation, he ſuffered Adam to fin, but was nei- 
ther the immediate nor the mediate cauſe of 
His fin. The apoſtle tells us, that the woman 
was deceived, 1 Tim. ii. 14. and leſt any 
ſhould blaſpheme by ſaying, that it was by 
God, he tells us by whom, the ſerpent be- 
« ouiled Eve through his ſubtilty,* 2 Cor. xi. 
1 and with this agrees the words of Eve her- 

elf, the ſerpent beguiled me, and I did eat, Gen. 
iii. 13. No other cauſe did ſhe give her maker 
for her firſt and great tranſgreſſion, but this, 
© the ſerpent beguiled me, and I did eat.“ She 
had not the idea that ſhe was appointed to ſin, 
and that it was not poſſible for her to do other- 
wiſe, elfe doubtleſs the would have pled it as an 
excuſe for her crime, which would have more 
filenced her maker upon the footing of juſtice, 
than ſimply ſaying, the ſerpent beguiled me, 
and I' did eat,“ fince ſhe could not but know 
that ſhe poſſeſſed power, if the had uſed it a- 


right, to em reliſted all the wiles and i pour 
o 
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ef the devil. Adam had as little-to ſay for him- 
ſelf, if not leſs; the woman whom thou gav- 
© eſt to be with me, ſhe gave me of the tree, 
© and I did eat, Gen. iti. 12. He in theſe 
words throws a reflection indeed upon his ma- 
ker, as well as in blaming his wife, but very 
unjuſtly; for he being the ſtronger, and ſhe 
the weaker veſſel, could have eaſily refuſed the 
fruit, and ſaid, as Job in another caſe, and that 
one mixe difficult, Thou ſpeatęſt as one of the 
fooliſh women. : 5 


But perhaps it will be ſaid, that God 
© made uſe of ſatan in the ſerpent to deceive 
Eve, and ſhe her huſband.* That the ſerpent 
_ deceived Eve is granted, and that ſhe allured 
her huſband ſome way, is alſo granted; but 
that either the ſerpent or ſhe was the means of 
his fin in the hand of his God, I abſolutely 
deny, or if fo, God being the cauſe in the 
ſenſe aforeſaid, was guilty of his fin, and if 
guilty either as an immediate or mediate cauſe 
of either the fin of the ſerpent, the woman, 
or Adam, how could he in juſtice have pro- 
2 1 as 8 We _ either, and 
e himſelf y guilty? Equally guilty, 
did I ſay? * ſaying, 1 = 
he only was guilty, for they could not do 
otherwiſe, if they were the inſtruments in his 
hands in bringing ſin into the world ; but he 
was holy and juſt, and they the guilty crea- 
tures, and juſtly puniſhable for the crimes 

8 which 


for him. But if otherwiſe had been his decree 


zz the decree and will of God reſpecting Eve 
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which each had acted: for the truth of theſe 


words of the apoſtle ſtood, and ever ſtands true, 
© let no man ſay when he is tempted, I am 
< tempted of God; for God tempteth no man; 
© every man is tempted when he is drawn 
away of his own luſt, and enticed, Jam. i. 
13: 14. If fatan had been tempted of God to 
act as he did, in lying to and beguiling Eve, 
in what ſenſe are the words of the apoſtle true, 
God tempteth no man? . 


The words of the Lord put this beyond all 
doubt with all who in reality believe them, 


BY that God neither decreed that ſatan ſhould de- 


ceive Eve, nor ſhe to entice her hufband to 
eat of the forbidden fruit; and the Lord God 
ſaid, it is not good that the man ſhould be alone, 


Iwill make him a help meet for him, Gen. ii. 


18. If the Lord had intended from eternity, 


that Eve ſhould in any reſpect be the cauſe of 


the fin of Adam, theſe words of his demon- 
ſtrate the contrary, * it is not good that man 
ſhould be alone; they ſhew in the moſt ob- 
vious manner, that his intention, decree, and 
will were that ſhe ſhould add to the happineſs 
which he then enjoyed, by being an help meet 


[ 


and will, theſe words ought to be rendered 
thus, it is good that man ſhould be alone, 
I will not create an imp unmeet for him. Now 


Were 


(33) 
were that ſhe ſhould be an help m: meet for him, 
both reſpeQing his ſoul and body, in his then 
holy and happy eſtate, none can, with any the 
leaſt ſhadow of reaſon and truth, affirm that 
God had -another and a reverſe decree and 
il, reſpecting ſatan. His intention ſurely - 
was not, that he ſhould deceive her, and that 
ſhe notwithſtanding ſhould be an help meet for 
him; be knew the contrary ; he knew that ſhe 
no fooner would fall into the ſnare of the de- 
vil, but ſhe would endeavour to act according 
to her nature and diſpoſition, in order to bring. 
him into the ſame ſnare with herſelf, and ſo her 
actions ſoon diſcovered the ſame, for * ſhe took 
of the fruit, and did eat, and gave alſo unto 
her huſband with her, and he did eat,” 
chap. iii. 6. R oh, 


Perhaps it will be aid, if God had not will- 
ed, and in ſome ſenſe induced ſatan to bs 
and deceive Eve, and ſhe her huſband, 
and by whom was it done? I — the 
firſt and only cauſe was ſatan in the ſerpent, 
independent of God, and in direct contradic- 
tion to his dectee,. law, and will ; for theſe 
three are one; and the words of our Lord, John 
viii. 44. evinces the truth of this obſervation, 
©" when he (the devil) ſpeaketh a ie, he ſpeak- 
eth of his own, for he i is a liar, and the fa- 
* ther of it.“ Here is the origin of the fin f 
2 e is pointed out the 


3 Perſon 
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perſon, and by what he led our firſt parents 
into the great tranſgreſſion ; he lied againſt 
God, ye hall not ſurely die, Gen. iii. 4. and 
ſaying this, he ſaid it of himſelf, for he is a liar, 
and the father or author of it. Here we ſee, 
that ſatan acted of himſelf as his own maſter, 
in telling a lie, and in ſo doing he acted like 
himſelf. But perhaps it will be ſaid, did not 
God make and uphold him a devil? To this 
I anſwer, that he made him a devil, I deny; 
God made him holy and happy, but he finned 
and abode not in the truth ; therefore God caſt 
him down to hell, 2 Pet. ii. 4. and that juſt- 
iy, becauſe he abode not in the truth, nor 
hept his firſt eſtate, but left his own habitation, 
Jude 6. and that God upheld him is indeed 
true, for in him he lived, and lives. But will 
It be ſaid, that he was, and is upheld in life 
for no other end, but to fin himſelf, and lead 
_ ethers info the ſame evil? The thought 
is impious and wicked; the end for which he 
was made, and the end for which he is upheld 
in being, is to ſerve and obey his God; and to 
this agrees the word of our Lord, thou ſhalt 
© worſhip the Lord thy God, and him only 
©. ſhalt thou ſerve, Luke iv. 8. If otherwiſe, 
He ſerves the Lord, and does his will, and 
ſo God is unjuſt in taking vengeance : but it 
is not ſo, God is juſt in all his ways, holy in 
all his works; and if he finned or does fin, his 
damuation is juſt, © for the ſoul that 9 
a 
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mall die, Ezek. xvii. 4. and death only is the 
wages of ſin, *Rom. vi. 23. 


If it would not be thought too preſumptous, 
or favouring too much of curiofity, I would 
enquire a little into the ſcriptures of truth, in 
order to find out what was the ſin of the devils. 
We are ſure that ſin is a criminal violation of 
ſome law, and doubtleſs the law under which 
the Angels were, reached their heart as well 
as all their outward actions, to which law they 
without dventure had a will and power to 
be conformed, both in heart and conduct. 
But their pride, in not deſigning to. ſubmit to 
this law, perhaps was partly, if not wholly 
their ſin, and the cauſe of their ruin. And 
apparently to this agrees the words of the 
Apoſtle, when defcribing the character of a 
Biſhop or preſbyter,.* not a novice, leſt being 
_ © lifted up with pride, he fall into the condem- 
© 'nation of the devil ;* dazzled with their own 
ſupereminent excellencies, they forget the 
hand from whom they received them, and ſa 
raſhly ventured on that which diſcovered and 
wrought their condemnation. I hinted before, 
that- perhaps they. finned the ſame day that 
Adam was made and fell: and there is more 
reaſon in the ſcripture account of the matter, 
than a perhaps, that at this time they tranſgreſ- 
ſed the law of their maker. The Apoſtle in- 
forms us, that the devil. ſinnetb from the begin- 
9 nung, 


. 

ing, 1 John iii. 8. The words from the beginni, 
own the date of their crime ; ay 
ſurely mean from all eternity, for in this caſe 
they muſt have been Gods, ſince none hut God 
is eternal. Nor can the words mean from the 
beginning of their own being, for in this caſe ' 
they could not have been in the truth, John 
viii. 44. ; the words from the beginning can 
only ſignify, in the beginning of time, or 
when God created the heavens and the earth, 
Gen. 1. 1. ; the fixth day of which, viz. time, 
God created man, Gen. 1. 31, Andperhaps, 
to ſay no more, God made known his willand 
work reſpecting man, forbidding any of the 
Angels to be prompted with a vain curioſity 
to go down to ſee man, his laſt and beſt work, 
(whom he had made, ) for a certain time. And 
to hear of a man compoſed of the duſt of the - 
ground, inferior to them in nature and hap- 
pineſs, excited perhaps their defire to go and 
pay him a vifit, not minding the-above ſuppoſ- 
ed prohibition. Now that their not remain- 
ing in, but leaving heaven, or the ſphere of 
their temporary reſidence, ſeems to be viewed 
by the Apoſtle as the fin for which they were 
caſt down to hell. And the Angels which 
| © kept not their firſt eſtate, but left their own 
© habitation, he hath reſerved in everlaſting: 
© chains under darkneſs unto the judgment oF 
© the great day, Jude 6..; but whatever was 
their fin, we have reaſon and the n 7 


— 
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God to ſupport us in affirming, that they, in-- 
dependent of God, deviſed, willed and wrought 
it; and for which God (to whom all the acti- 
ons of Angels, Men, and Devils were known 


from eternity) decreed, willed, and wrought 
their puniſhment. | 


Here I would obſerve, that if God decreed 
to ſave man, and not for the ſake of Jeſus 
Chriſt, in whom (the ſcriptures ſay) they were 
choſen to ſalvation, and to damn men, and not 
becauſe of ſin, as my adverſaries affirm, then 
none upon this principle can in juſtice be faved 
nor damned. For if it was a good and juſt de- 
cree to fave and damn men without righteouſ- 
neſs and ſin, then it muſt be evil and unjuſt to 
ſave and damn men only for righteouſneſs and 
ſin, which the ſcriptures plainly and repeatedly 
declare only is the cauſe. Beſides, if God de- 
creed to damn men, and not becauſe of ſin, 
as he damns none but becauſe of it, then in 
damnation he does not fulfill his own de- 
cree, but acts the reverſe. And if God decreed *: 
to ſave men only becauſe it was his will, and 
not for the ſake of Chriſt, then in ſaving them J 
only for his ſake he does not fulfill his decree, 
but acts in direct oppoſition to it; and the 
life, ſufferings, and death of Chriſt are ſuper - 
fluous and vain, nay ſinful and unjuſt ; but they 
are not ſo, for his life, ſufferings and death, } 
were needful, good and right, So the jut 

0 ſuffered | 


| 
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fatisfy the juſtice of, and bring us to God, i 
Pet. iii. 18. and it was his will and pleaſure 
that he ſhould do fo, for it pleaſed the Lord o 
bruiſe him and put him to grief, Iſa. liti. 1. 
And ſurely in doing ſo he fulfilled his decree, 
and 247 ed the works of the devil, 1 John M. 
8. and i if fin f is the work of the devil, and that 
he deſtroyed it, then ſin cannot be his decree, 
or if ſo, it amounts to this, that he himſelf de- 
1 his own decree, which could not be, if 


the ſcriptare ſpeaks truth, tbe counſel of the 
Toro! Handetb for ever, Plal. XXXIIi. 11. 


Vet further, if men were en to falvation, 
and not in nor for the ſake of Chriſt, and 
others appointed to fin and wrath, and that 
from eternity, I aſk how, or in what manner 
they were conſidered to be? The firſt could 
not be choſen before they were conſidered as 
made, and they could — be choſen as made 
in Adam, for they were made perfect; ey 
muſt therefore have been choſen to falvation 
rſons conſidered in being, and needing that 
vation, which could not be till. they ſinned 
in Adam, their ſurety. and head. And the 
ſecond could not be reprobated to wrath, or 
appointed to fin, till conſidered as. made ; and 
as they were made equally perfe& in Adam, 
as the election of grace or the perſons choſen 
wo ſalvation, they ſurely were not appoumed, 
t 


to wrath as in that ſtate. Their being decreed 


judgment is the law or word of God : © the 


CW 


to wrath muſt then be from the conſideration 
of them as lapſed creatures, and if ſo, the de- 
cree reſpecting them is not abſolute, reſting 


in and ariſing from Almighty God as an arbi- 


trary and ſovereign lord, but as a juſt and 
righteous judge, who will not lay upon man 
more than right, that he ſhould enter intq 
judgment with God,” Job xxxiv. 23. Let it 
be known and remembered, that the rule of 


« words that 1 have ſpoken, the fame ſhall judge 
© him at the laſt day, John xii. 48. And ag 
the rejecting of that word is the ſole reaſon 
why. the ſentence of - condemnation ſhall be 
paſſed} upon men, it is but reaſonable to be- 
lieve that the decree of condemnation and the 
execution thereof, have only one and the ſame 
motive in God. Sin foreſeen, as loved and 
continued in, reſpecting the firſt, and finfloved 


and continued in, reſpecting the ſecend, on 


this footing God's ways would be equal, uni- 


form, and juſt, whereas on the other hand 


they would be unequal, inconſiſtent, and une 
juſt. And ſhall we aſcribe any or all of theſe 
to God ? No, let us fay and believe, as faid 
and believed Elihu, © fr be it from God that 
© he ſhould do wickedneſs, and from the Al- 
mighty that he ſhould commit intquity ; yea 


F ſurely, God will not do wickedly, neither 


5 will the Almighty pervert judgment, Job 
* | XXXI V. 


(4) 
Nriv, 10. 12. and 2s faid the Apaſtle, « | 
© God unrighteous who taketh — IB 
© God forbid; for then how ſhall God judg. 
© the world ? Rom. iii. 5. 6. We hate 


idea of decreeing a law as righteous and _ | 
and a decree or purpoſe to break it by the ſubs 


Hall to whom it is given, even in men:; and 
l1 a 


we not hate the ſame idea reſpecting God ? 

-furely. Does not God pronounce a woe 
upon the men. that ſhall decree unrighteouſneſs, 
and write their. grievouſneſa which they have 

reſcribed, Iſa. 1. ; and can we ſuppoſe 

God himſelf exempted from the fame charge, 
were ye to ſuppole that he decrees and preſ- 
cribes 7 ſame very things? No, by no means. 
Therefore we may upon the aforeſaid principle, 
(God. decreed ſin, or decreed the damnation of 


inndeent creatures, from no other motive but 


becauſe it was his own will,) apply to the 
eat God, who is moſt juſt and glorious f in 
ineſs, the words of the Apoſtle, thou art 
9 inencuſable, whoſoever thou art that judgeſt, 
4 for wherein thou judgeſt another thou con- 
© demneſt thyſelf, 10 r thou that judg eſt doſt 
© the ſame ng s, Rom. ii. 1. the thought 
is 1mpious and bell. deſerving, for the judgment 
of God is according to truth, and his judgment 
is not oppoſite to, but conſiſtent with his will 
and decree, . His will and decree muſt then 
have reſpect to men in a ſinful and * 
demnable ſituation. = F 


— 
— 


{ 0 ? 
0 1 here further notice, in condemmation vf 
the Berean Barclayites, that they cannot be 
viewed conſiſtent with themſelves, in affirming 
that God decreed any, far le all manner of 
wickedneſs and ſin, 2 yet to 2 
kommend theſe words af? Mr 
collector, ſupporter, and head * 


Againſt his-purpoſe who 4-206 
And chooſe a-purpoſe =" £8 


With devils an the pit muſt-dwell, 


By herr own ER 


1 want toknow how it:is, ROT ee 
for any to n urns, 3s 
= Ee he 24 he and this | 


2 
bor deing his wil ill and p 
to bring my Opponents 3 
from error. to truth, they | malt ſee theſe things 
abſurd and 3 and naw ES ry being 
patronized or defended by any but 
of ties, whoſe bufineſs-it is, and whoſe 128 
S falſehood 3 . 

ow far my opponents curry on | 
lame _ 2 a litile ũme my em- 

5 | ploy 


1 
ploy to diſcover, as for this I have leifure and 
no ſmall inclination. | VENT 


Does not the ſcripture repreſent God as 
Having no pleaſure in the death of the wicked? 
| Does not he atteſt this by an oath, ſwearing by 
himſelf, his exiſtence, perfections, decree, will, 
and perſonality, as I live, faith the Lord, 1 
have no pleaſure in the death of the wicked, 
Ezek. xxxiii. 11.; and did he decree, will 
and work the ſin of Adam, the cauſe of death 
to all men, and damnation to many? Is he one 
in nature, decree, will and work, to day, yeſ- 
terday and for ever, and yet decreed and willed 
the ſin of men? Had he and has he no pleaſure 
in the death of the wicked, yet had he plea- 
fore in decreeing the innocent to death, ten- 
poral, ſpiritual and eternal? To fay bo, (and fo 
 fay my adverſaries) is extremely wicked and 
| Horrible. And none can with any the leaſt 
ſhadow of reaſon and truth deny, but that he 
had and has pleaſure in his own decree, fin, 
and the damnation of men. If the wicked 
have pleaſure in unrighteouſneſs, as the ſcrip- 
tures ſay they have, Rom. i. 32.; is it not 
natural and neceflary for God himſelf to love, 
and take pleaſure in his own decree and will, 
fin, and the damnation of the innocent ? For 
both theſe are, as ſay my antagoniſts, the ab- 
folute, eternal, and immutable decree and will 
of God. Tho? the ſcriptures ſay, he hates 
in, and loveth not the death of a ſinner, 2 

45 
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delighteth in mercy, Micah vii. 18. But if it 
thall {till be contended, that God decreed and 
willed the: origin of and being of fin in the 
world, notwithſtanding of all that I have ad- 
vanced to the contrary, I then may in juſtice 
apply to them the words of our divine maſter, 
made uſe of by him upon another occaſion, 
not unlike this, every kingdom divided againſt 

© itſelf_is brought to deſolation, and every 5 
or houſe divided againſt itſelf ſhall not ſtand; 
0 2 if Satan caſt out Satan, he is divided 


inſt himſelf; how then ſhall his 3 
1 ?* Mat. xii. 25. 26. 


1 if God decreed ſin, and that it 
came and reigns in the world in the exact time, 
and to the meaſure appointed, and that in in 
conſequence of the divine decree, then in as 
much as he decreed it, he in part wrought it; 
for decreeing a thing to be, is ſo far of the 
performance of it. And if he decreed it in all 
its forms, it muſt have been in his eye equally | 
- hateful and icious as it is when brought 

into being : and as he hates it when brought 
into being and finiſhed, and has no delight in | 
it, Pſal. v. 4. he could not in a conſiſtency 
with his nature, decree or will the being of it. 


— 9 — —— — 
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But how abſurd is it to ſuppoſe that he decreed 
ſin, and left others to finiſh it? Does not the 
ſeriptures tell us, that he himſelf executeth his. 
| decrees in the works of creation and provid- 


ence? My counſel foall tand, and 1 will do all 


( 44 ) 


my pleaſure. Here we ſee that his counſel i is 
his pleaſure, and His pleaſure he will do; what 


is nor done by him, is nor his pleaſore, nor 
hie counſel, 1 | 


Thar ſin is oppotite to as tree of: God, 
let ir be known and Kept in mind, what the 
Eord faid by: his ſervant Moſes, If ye will 
net be reformed by me by theſe things, but 
* wilt walk contrary unto me, then will I alſo 
walk contrary unto you, and will puniſh _ 
yer ſeven times for aff your fins, Lev. xxvi 
23. 24. ; theſe words onftrate, I think, | 
that in is not only 2 to the decree of 
God, bur alſo $ nature; wilt and 
work, to a * or can be confi- 
dered to be eſſentiat to his being and perfecti- 
ons, contrary to his will, law, and actions. 
Here ſin is faid to be as march contrary to God, 
as God's punmhing men for their fin, is 
_ contrary to or againft them. © If ye will wall 
© contrary unto me, I will atfo walk 
 raxto you.” And furely it will, or at leaſt it 
onght to be aflowed that God in puniſhing men, 
punifhes them contrary to their decree, will, 
ant work; for no man in his fober ſenſes; 
would decree; will, and work bis own punifh= 
ment; and to thts agree the words of the apoſtle, 
No man ever yet hated his own fleſh,” and if 
this be true, as it really is, as God's puniſhing: 


men nr for their fins, is as much contrary to their 


e 
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decree, will, and work, as their ſins are con- 


trary to his decree, will, and work. Sin 
therefore muſt be conſidered to be fo far from 
being his decree, will, and work, that it is 


in every point of view contrary thereto : un- 


leſs we ſhall ſuppoſe that his decree, will, and 
working, are contrary to his being and per- 
fections; which to ſuppoſe would be highly 
iniquitous, and truly ſatanical  _ 


Again it will be ſaid, that to deny that God 
| decreed lin, is to rob him of his ſovereignty, 
as Lord and King of all. If the objector 
means, that to deny that God decreed to per- 


mit ſin, robs him of his ſovereignty, I agree 


with him; but if he means that God as a ſove- 


reign Lord and King ordains ſin, and decreed 


men to commit it, only becauſe he is ſovereign, 
I deny it; for I hold, that tho? God is ſovereign 
and abſolute in fixing his love upon ſome men, 
in the perſon and for the fake of his own and 


only begotten Son, and paſſing by the reſt of 
mankind that were by him foreknown to be in 


the Tame ſtate, he is not, nor does he as a ſo- 


vereign king, rule but in conſiſtency to all the 


other perfections of his nature. If God is head 


and lord of all, he is juſt, holy and righteous, 


and never acts in ſovereignty without a cauſe. 
For if he reign | 
throne is eſtabliſhed in righteouſneſs ; juſtice 
and judgment are the habitation thereof, Pal. 
= E 3 I=xxiy, 


s and rules as king over all, his 


( 46 ) 
Itxxix. 14. ; and alt His ways are judgment 
and truth, Dan. iv. 37.; as 2 fovercign he 
not only permits fin, but o verrules it, ſo as to 
bring glory to himſelf, good to his people, and 
damnation to all who by ſin oppofe him. 


But I know it is faid, and greatly boaſted 
of, that God decreed fin for his own glory; 
but this I abſolutely deny, and rhmk the Apof- 
die bears me out in my denial, all have ſinned, 
aud come Sort of bis glory, Rom. iii. 23. in 
i fir then as men or devils fin, in fo far they 
come ſhort of the glory of God; ſo ſin is a 
robbing him of his glory, makes him a liar, 
1 John v. 10. murders his ſon, Heb. vi. 6. 
and ruins the ſinner, O Iſrael, thou haſt de- 
ffroyed thyſelf, Hoſea xiii. 9. I may then ſay 
of thoſe who make it their boaſt, that God 
Ordained fin and men to daranation, not be- 
cauſe of it, bat becauſe it was his own fove- 
reign will, good pleaſure, and for his own glo- 
45 as the Apoftle ſaid to them that boaſted in 
he law, through breaking the law, diſho- 
nqureſt thou God ? Rom. u. 23. To break 
the law, the tranſgreſſion of which is ſm. 1 
John it. 4. not only robs God of his glöry, 
but throws a flight upon his decrees, his fove- 
reignty, his per fections, and his all, and there- 
fore is higkly profane, wicked, and in its nature 


damnable; and that they who maintain, that 
God, for his own glory, ordained fin of _ 
| | r, 
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and ſin of devils, are robbing God of his glo- 
rious prerogatives, the ſcriptures: plainly de- 
clare, and in a very little time, if mercy pra- 
vent not, their own experience will evince. - 


Morever, if ſin is according to the decree 
and wilt of God, I want to be informed, 
wherein lies the difference between the decree 
and will of the devil, and the decree and will 
of God? for ſurely it will be admitted, that 


the devil decreed, or in other words conceim | 


ed and willed the ſin of our firſt parents, and 
not only ſo, but put his plan and will in exe- 


% * 
In Suda divifion in the heart of man, 


"Diviſion from God's one infinite plan. 
Barclay's Songs, vol. 2. page 10r. 


The above aſſertion, the devil decreed or 
conceived and willed the fin of our firſt pa- 
rents, will, I know, be locked upon by our 
rigid and abfolute predeſtinarians to be little 
leſs than blaſphemy, and in their view no lefs 
than making the devil a god; and is he not a 
god? Eph. it 2. and the god of this world, 
2 Cor. iv. 4. ruling in the hearts of the child- 
ren of undelick, leading them captive accord- 
ing to his own will? 2 Tim. ii. 26. Now the 
queſtion is, does he work in, and rule over 
the children of diſobedience without a plan, 
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S The ſcriptures not only tell us, that ſatan 
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and having no end in view? Nofurely ; for we 
may and muſt allow him the ſame liberty 
and the ſame power to conceive, purpoſe, and 
execute his plans, as we give to and ſee taken 
by the ſons of men; and in this we only grant 


him what the ſcriptures declare he juſtly de- 


ferves. It is allowed, that he beguiled our 
firſt mother Eve, and that as the weaker veſ- 
ſel too, and by his deceiving, lies cauſed her 
to ſih againſt God; but did he this without 
firſt purpoſing to do fo? To ſuppoſe this 
would be abſurd; had he not a certain end in 
view, and did he not plan the moſt likely means 
to accompliſh that end? Yes, ſurely, for he 
entered. into the ſerpent, and ſaid, ye ſhall not 
< ſurely die, for God doth know, that in the 
day that ye eat thereof, then your eyes ſhall 


+ be opened, and 7e ſhall be as gods, know- gf 


ing good and evil,“ Gen. iii. 4. 5. 


conceived or planned the fin of our firſt pa- 
rents, but alſo all the ſins that he is the cauſe of 


ſince that diſtant period, for he is the cauſe of 


all ſins. Put on, (ſays the Apoſtle) the 


4 whole armour of God, that ye may be able 


© to ſtand againſt the wiles of the devil,“ Eph. 
vi. 11. © leſt he ſhould get an advantage of us, 
© for we are not ignorant of his devices, 2Cor. ii. 
xx. It would not alter the ſenſe, tho? we ſhould 
put decrees for devices, as they are words of 
88 | Ohne 
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of one and the ſame import; and the apoſtle 
fuppoſes ſaints not to be ignorant of his devices 
es, purpoſes, and wiles ; but our ſaints, or ras 
ther they who take this name to themſelves, 
excluſive of all others, are not ſo knowing, for 

they deny that ſatan either decreed, willed, or 
wrought the fin of our firſt parents, indepen» 
dent of God, but that he fulfilled the decrea 
and wilt of God, in. working by him, or as | 
an inſtrument in his hand. Let none preſume |} 
from the above to ſay or ſuppoſe, that I held 
that the devil eternally decreed ox p 
fin. He was and is the creature of God, 
as ſuch he neither exiſted from eternity, nog 
py his. own nor others fin.; but that 
planned and wronght his own fip, is clean 
beyond reply, and that he in his infernal 
councils purpoſed to ruin the firſt holy and hap» 
PY pair, Adam and Eve, and all mankind. in 
eir loins, has been proved already, and that 
upon 'the footing of reaſon as well as the re- 
velation of God; but that he purpoſed this befare 
he ſinned and fell, none can with any ſhadow 
of reaſon and truth. believe; and. that he alſo 
has a fixed purpoſe and intention to deceive 
and deſtroy all whom he deceives and deſtroys, 
the ſcriptures, as we have ſeen, leave us in 
no doubt; and that he has purpoſed ta deceive 
and alſo to deſtroy thoſe whom he has not de- 
ceived, ſo as to deſtroy, is abundantly clear, 
for God, who for his own glory ne 
the 
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devices of. the crafty, baffles his wiſdom and 
wiles, and fruſtrates all his devices and plans; 
however deep and well laid. God for the beſt 
of purpoſes, his own glory, and the good of 
men, often permits him to gain his end, and 
Fulfill his views, and that upon the ruin of the 
rm and defigns cf his faints, whereof 
ul is witneſs, * We would have come unto 
6 7 (even I Paul) once and again, but ſatan 
© hindered'us,” 1 Theſ. ii. 18. ; 


Now, as fatan decreed, willed, or wrought 

his Gun iy, and the 2 all on can 
any, without being guilty of the moſt glaring 
and ſhockin biafphemy, ſay that Gol bad 
decreed, willed, or in any reſpect, either by 
himſelf or by the inſtrumentality of others, 
decreed, willed, or wrought ſin? The anſwer 
is eaſy, Surely no; or if otherwile, the decree, 
will, and work of God, are the ſame as his 
except that he in time decrees, wills, an 


works what was decreed and willed by God 
from eternity, Chron. 


I Will further obſerve, chat our adverſaries 
not only deny that Satan decreed his own ſin 


and the fin of men, becauſe this would be in- 
croaching upon the prerogative of Almighty 
God, who only, as they think, decreed ſin © for 

© the manifeſtation of his own holineſs, glory 
and godhead, for all this is at leaſt implied 
„ I in 


665) 
in the words ordaining, decreeing, fore: 
* knowing, predeſtinating. (See the Alarm, 
page $7.) Here we ſee the reaſon why God 
decreed fin, to manifeſt his own holineſs, glo- 
ry and godhead, ſo that if ſin had not come 
into the world, his holineſs, glory and god- 
head, could not have been manifeſted. Strange 
afſertion indeed! Was not the Holineſs, glory, 
and godhead of the deity manifeſted in hea- 
ven before fin had a being there, and alſo on 
earth before fin had entered into the world by 
the offence of one man Adam ? The' truth is; 
the holineſs, glory and godhead of the deity-is 
not manifeſted in the decreeing of, nor in the 
being of ſin, but in his overruling and decree. 
ing to puniſh it, and alſo the ſinner, either in 
his own perſon, or in the perſon of Chriſt, 
and that according to the co of his own 


will, which was as free when he made his de- 
crees, as when he executes them. | 


1 will here obſerve © once more, that when I 
have ſaid or yet ſhall ſay, that my opponents 
make God not only to have decreed ſin, but 
that he is the cauſe and the worker of it, 1 
have ſaid only what they themſelves have faid 
before me, and that in words · that cannot ad- 
mit of another meaning. See their own ex2 
preſſions, the ſovereign and abſolute Lord of 
all worketh all things according to the coun- 
F ſel of his own will, Alarm, page 33. _— 


( ys ) 
wagtls #armot be reſtricted to the decreting of 
fin; Txclufive of his cauſing it to come 40 pals, 
for tho? decreeing A fin may, and muſt be con- 
ſidered to be a working df it in that deoroy- 
yet the decreeing and the being af it, abſtrac. 
ted from the decree, are two things ; fo that 
the working of ſin, abſtracting from the de- 
creeing it, enta into the idea of God work» 
ing ſin, as it has in its mature, mode and 
meaſure abounded in the world. And the 


words chat immediately fallow from thoſe quot - 
ed ſnom nge 35th, ſhew in the moſt obvious 


| peſtle, Gad worth all things after the 
counſel of bis qzon till, to refer not only to hie 
decreeing ſin, but to his power and provid - 
ence in bringing it into being, working al 
thun according to the counſel of his own - will, 
hen uſed by the Holy-Ghoſt, Eph. i. 11, 
to expreſs the purpoſes, eternal and vnchangs i 
b able, with the correſpondent operations fol 
< lowing therenpon of the one living and true 
God.“ (See the ſame page 35.) I think chat 
the decrees, will and works of God are in di- 
rect appoſition to the decrees, will and works 
of the devil. 1 believe that they have two very 
diſſerent , kingdoms, which are conſtituted, rul- 
ed, ſupported, and propagated by ways and 
in a manner extremely different. But where 
the difference is, upon the aforeſaid 2 inciple, 
Gad decreed, willed, and by the 1 mes of 
He Satan 


. W ( 


the tempter to it, and Satan willed and wrought 


dom and intereſts of God, and the decree, will, 


tan are not two, but one and the ſame thing. 


— relpan was tlie cauſe of Adam's ſin, 


and break it to-morrow, and all the while be 


(933) 
Satan wrouglit the fin of Adam,“ I cannot 
conceive. The will was one and the ſame 
God willed that man ſhould fin and be damii- 
ed, Satan: willed the ſame, becauſe he judg ed 
from his own experience, that. death was the 
wages of fin. God willed that Satan ſhould be 


the fame. God willed it for his own glory and 
the advancement of his kingdom, Satan to 
gain a name and advance his intereſts. There- 
fore upon the hypotheſis that God decreed, wil- 
led, — Was the cauſe of the ſin gf our firſt 
parents, the decree, will, work, glory, king- 


work, glory, kingdom and intereſts of Sa- 


How horrible is this! yet this is the 
native conſequence, as far as I can fee, of ſup - 
poſing that God either decreed, willed, or in 


But if it be ſaid (for what will not be aid 
by wicked and unbelieving men)? that God 
as an abſolute ſovereign * above all law, 
may give one law to day, and reverſe it to- 
morrow, commanding men to keep it to-day, 


holy, juſt and good? I acknowledge in ſome 
inſtances this is true, ſuch as his poſitive or 
temporary inſtitutions, which depend entirely 
upon the will 0 the lawgiver, but not t reſpect- 


F ing 


3 

ing the moral law or eternal rule of ri ghteoul- 
; nel, under which Adam was in a ſtate of in- 
nocence, to obey or diſobey for himſelf and all 
mankind, whoſe ſurety he became: for this 
law is founded on the very natureof God, he- 
ing a tranſcript of his glorious holineſs, inflex. 
ible juſtice, and unbounded goodneſs, aud on 
his relation to him as his creature and the ſub. 
ject of his moral government. And therefore 
to ſay or ſuppoſe, that he could give this law 
to Adam to-day, and give the reverſe to- mor- 
row, if he pleafed, and command him to keep 
or break it, leads us by an eaſy and plain con- 
lequence to this, that he at his pleaſ pleaſure could, 
if he ſo willed, raze from or blot out all the 
_ glorious perfections of his nature, and yet be 

God, holy, juſt and good. This is uncom- 
monly iniquitous, not only bordering upon, 
but is oP denying God and blaſpheming 
every fa thing. This is no forced infer. 


ence from the premiſes. laid down and ſuppor- 
ted by them ; for if God could 
the 


ive one law, 
rect ima ge of himſelf, as the moral law 
"undoubtedly is, and the very oppoſite, if he 
pleaſed, wy alſo command to obey the one 
and diſobey the other, the foregoing inference 
is but rational and fair, tho! in itſelf is horribly 

wicked and eternally damning. | 


| Vet further, 10 the law mak which Adam 
was, when in the image ard enjoying the loye 


and 


12 


and fellowſhip of his God, was abſolutely. per 
fect, and that law abſolutely decreed and willed 
of God, as given to him, requiring him upon 
the pain of damnation to w it, it is in it- 
ſelf ſimply impoſſible not only for God to give 
another law of a contrary nature, becauſe it 
would be imperfe&, but that he conld either 
decree or will that that law ſhould be broken. 
For this would land us into this monſtrous con- 
cluſion, that in God there are two abſolute 
| decrees and wills, the one as oppoſite to the 

other as abſolute truth and abſolute falſehood. 


Again, our opponents produce, and that 


with an air of aſſurance, the charge of Paul to 


Timothy, © I charge thee before God and the 
© ele angels,“ 1 Tim. v. 21. as an undoubt- 
ed evidence that the election of ſome men to 
pn and glory was not from foreſeen ſin, but 

zuſe it was God's own will. Here,” ſay 
, © the angels that ſtand are ſaid to be ele, 
anch it is well known that were not e- 
© TeQed as finners, or choſen from one ſtate 
to be put into another; and why not ſuppoſe? 
fay they, that it was the ſame reſpecting the 
* fons of men?” That GO are ſaid to 
be elect, and are really elected, I fully and freely 
allow. But the queſtion is, are they ſo called 
to diſtinguiſh them from thoſe that Lane and 


others reprobated or ordained to fall ? Neither 


F 2 the 


fell, or were they elected to ſtand, and the 
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he one or the other, I am fully aſſured. For 
no part of the word of God informs us that 
the angels that ſtand are ſaid to be elect, to 
diſtinguiſh them from thoſe that fell, but to 
diſtinguiſh them from others of the angels 
that continue in the ſame ſtate of holineſs and 
happineſs as they. I therefore hold that theſe 
angels that are ſaid to be elected, are thoſe 
whom God hath ſent with joyful or heavy 
tidings, to ſave or to deſtroy the ſons of men ; 
ſuch as Gabriel to Daniel, chap. viii. 16. and 
Michael to guard the body of Moſes, Jude q, 
For if it were once admitted that the elect an- 
gels ſtood, as ſay our antagoniſts, becauſe 
they were elected, and therefore could not fall, 
and that the reſt fell becauſe they were not e- 
jected, and therefore could not ſtand, we are 
bound to hold that thoſe who were elected 
ſtood, and that by God; thoſe that fell muſt 
fall, and that by God. And if ſo, we muſt yiew 
him not only to be a partial Lord, but unjuſt, 
in taking vengeance ; both of which the ſerip- 
tures deny as unworthy of his divine Majeſty, 
and contrary to his moral government of the 
world : thoſe who ſtood, and thoſe who fell, 
were made equally perfect, poſſeſſing the ſame 
abilities to obey, and the ſame freedom of will 
to tranſgreſs, the ſtanding of the one and the 
falling of the other muſt be reſolved not into 
the will nor the decree of God, but into the 
an of their own will, which inclined the 


bind 1 5 one 
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one to ſtand, and ſo ſtood, and inclined thé 
one to fall, and ſo fell; and to this agrees the 
words of the head and ſole maſter of our op- 
nents. 


But fatan roſe in his own time, 

And burſt away to ſhades of night, 
He drew away a hoſt with him, 
Combin'd againſt his purpoſe right. 


Theſe words demonſtrate, if words can de. 
monſtrate any thing, that the purpoſe of Goll 
was, that ſatan and thoſe that finned with him, 
ſhould not ſin; for if otherwiſe, neither he 
nor they could combine againſt the right pur-, 
pole of God; if that his purpoſe was that. - 
they ſhould fin, they did his purpoſe as well 
as thoſe that ſinned not, but ſtood; and to 
ſuppoſe that he had two purpoſes, the one that 
ſome ſhould ſtand and not fin, the other 
that ſome ſhould ſin, and not ſtand, then 
theſe his purpoſes muſt be as - oppoſite to 
each other as righteouſneſs and ſin; and if 
this be not highly affronting to the Deity, I 
leave my enemies themſelves to be the judges; 
with me ir is without diſpute, and I truſt alſo- 
with all that know, and have any the leaſt 
reſpe& and reverence for his highneſs. 


I nor only ſay, that the Angels that fell with 
thoſe who ſtood, fell and ſtood according to 
the freedom of their own will, independent of 

| n the 
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the decree of God, inducing either the one or 
the other to ſtand or fall; but I ſay alſo, that 
there is not a devil in hell, but might have been 


an Angel in heaven, nor an Angel in heaven 


but what might have been a devil in hell, by 
their uſing or not uſing aright that freedom of 
will with which all were bleſſed. The divine 
perfections could not require, that the ſin of 
the one ſhould be abſolutely prevented or not 


permitted to be, ſince it was the divine will and . 


derree that they ſhould be made free agents, ca- 
pable of ſtanding or falling; or if otherwiſe, he 
would have acted in preventing their fin, con- 
trary to his own divine decree and will, which 
willed and decreed, that they ſhould be made 
capable of ſtanding or falling, according to 
their nature and freedom; neither can the di- 
vine perſections be ſuppoſed to be the cauſe 

why thoſe who ſtood ſinned not, ſince theſe di- 
vine perfections created them with the very 
fame: freedom of will and power to ſin, as 
thoſe who ſtood, and which freedom of will 
and power to fin or not to ſin was the divine 


will and decree. Since therefore the Angels 


who ſtood with thoſe who fell, were made by 
God with a perfect freedom, and that freedom 
His eternal decree and will, to ſuppoſe him to act 
afterwards in any reſpect contrary to this (which: 


muſt be ſuppoſed, it the ſtanding of the one, and 


i himſelf, 


| the falling of the other, were owihg to him) 


is. ſuppoſing him to will and act againſt his 
own nature, and in direct contradiction to. 
| 1 


(38-7. 

I cannot help taking notice of part of a con- 
verſation that paſſed of late between one of my 
opponents, r Drummond, late miniſter 
of the people called Bereans in this place, and 
one of his own members, whoſe mind was in 
a a ſtate of uncertainty reſpecting their darling 
doctrine, that God decreed and willed ſin.“ 
James Drummond, to convince his then hear- 
er, that God ordained, wills, and works fin, 
told him, that as the Angels that ſinned were 
made perfectly holy, they could not have con. 
* trived their fin, nor wrought it, had not God 
© pur it into their hearts to do ſo;* ro which 
his hearer anſwered, If this aflertion of yours 
be true, none need be at any loſs to know the 
cauſe and origin of ſin ; but, adds he, I find 
no ſuch thing recorded in my Bible, and 
therefore I am not bound to take your word 
for it. To which his miniſter made this noble 
Berean- like return, hout, never mind, John, 
© : what tho” you read it not in your Bible? it is 
© true for all that. I ſuppoſe enough is quoted 
of the converſation to ſhow the reai ſentiments 
of the teacher; but may I not take up the argu- 
ment and ſay, thai as God was holy, yea glo- 
rious in holineſs, he could not have contrived; 
nor put it into the hearts of the Angels to ſin, 
and if not, there muſt have been one or more 
unholy, and that in heaven, that contrived the 
fin of theſe holy angels, which to ſuppoſe would 


| be highly tid. and 3 The ſcrip- 
tures 


( 6 ) 


tures indeed do not inform us clearly what was 
the particular ſin of theſe once holy ſpirits. 
But whatever it was, we are ſure, and that 
from the ſcriptures of truth, that God who 
is holy could not be the contriver of, far leſs 
the tempter to any thing that is oppoſite to his 
nature ;. and fin only is ſuch, whether com- 
mitted by Angels or men. 'It is therefore the 
groſſeſt blaſphemy.and deluſion for any to ſay, 
as the above-noted'perſon, that God contrived 
and put it into the heart of the Angels to fin 
_ againſt him by breaking his law, the very i- 
Mage of himſelf, and to ſuppoſe bim juſt and 
righteous in caſting them down to heli for do- 
ing his own contrivance, and haying in their 
hearts what he himſelf put therein; but the 
truth is, 1 | 
They by their own ſuggeſtions fell, 
Self tethpted, ſelf depraved, 

Authors to themſelves in all. MirTon, 


- I really pity the poor man, and thoſe be- 
witched by his ſophiſtry and ignorance; it 
would have been better for him, and them 
that adhere to him, that they had never been 
born, if they live and die under the power and 
pollution of ſuch wickedneſs and preſumption; 
Ss for if God live- who is holy, they muſt die un- 
S holy, and that for ever. I would earneſtly 
adviſe him, and pray God, that he would put 
2; | it 
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it into his heart (if ſo be his decree and will) 
to return to his former honeſt employment, 
and not by perverting the truth, and ſubvert- 
ing ſouls, inhance his own damnation, and 
thoſe over whom he tyrannically rules and 
noodwinks, and to that ſuch a degree, that it 
is no wonder tho? the blind be foremoſt ; and 


One who cannot deceive nor be deceived, in- 
forms us, that if the blind lead thę blind, 
both ſhall fall into the ditch.“ 


There are others, and their name may be 
called Legion, for they are many, who deny the 
eternal electing love of God, even in or for 
the ſake of Jeſus Chriſt, and the eternal repro- 
bation of others even for ſin, becauſe it would 
make God more falſe, more cruel, more un- 
juſt than the devil, as a certain divine, (viz. 
JohN WzsLEy) has ſaid. But let this divine, 
1 had almoſt ſaid devil, know, and all men of 
his truth and God-denying way of thinking, 
that in this they blaſpheme the Almighty, and 
diſbelieve his word; they have the ſame, if 
not 2 greater reaſon to deny, that God paſſed 
over the Angels that ſinned, and caſt them 
down to hell for one fin only. Why do nat 
ſuch monſters of wickedneſs impugn as par- 
tiality, cruelty, and unjuſtice, the ſcripture ac- 
count of God's finally rejecting not only ſome; 
but all the Angels that ſinned? Now, as: 
this is owned by theſe Antichriſts themſelves, 


and 
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and none of them as yet is ſo daringly pre. 
ſumptuous and prophane as to charge God 
with cruelty, partiality, or injuſtice, why do 
they view God as guilty of any or all of theſe, 
in chooſing ſome men and leaving others, in 
chooſing ſome in Chriſt through ſanctification 
of the ſpirit, and belief of the truth, to ſalva- 
tion, and paſſing by or appointing the reſt to 
damnation for their fin; if he is juſt in the 
one caſe, he is equally. ſo in the bther. In 

the one caſe he damns them all in juſtice, and 

that without mercy to any ; inthe other caſe he 
_ ts. equally juſt in damning all that he appoint- 

ed to be damned, but is juſt and alſo merci- 
ful in ſaving the reſt, through the life, obe- 
dience, ſufferings, death, and interceſſion of 
the Lord Jeſus Chriſt, in whom they were 


Moreover, why do ſuch men reject God's 
decreeing ſome men to faith and holineſs in 
heaven, and his decreeing others to condem- 
nation and eternal death for their own fin only, 
as leading to cruelty and injuſtice in God, 
and © ef: allow, that he is neither cruel nor 
unjuſt in damning impenitent ſinners? For 
ſurely to deſtine to miſery is not ſo cruel as 
actually to infiQt that miſery ; ſo that they 
are equally called upon to believe what they yet 
reject, by what they themſelves allow. | 
They next tell us, that God is love, 2 3 
4 1 
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© that it is contrary to God as a God of honey . 
to ordain a number of his innocent creatures 
© to eternal woe.“ That God is and was love 
I allow; and alfo that it is every way oppoſite 
to his nature as ſuch to ordain innocent crea- 
tures to damnation; but may not love be 
provoked ? Yes, and this they allow; for 
it is God, and as a God of love that puniſhes 
men at laſt becauſe of fin, Well, the ſame 
that damag them and nothing more, nothing 
leſs, was the cauſe of the decree of damnation, 
for ſin was known to God from eternity to be 
in its nature what he knows it to be when he 

puniſhes men for it; and therefore the decree - | 
of damnation was as juſt an act of God * | 
the execution of it is by him. 


I0 ſay, as ſome moſt vickedly doc and 1 
port, that God as a God of love appointed a 
certain number of men to ſin, that his decree 
is the cauſe of their ſin, and that for no other 
reaſon but to damn them, and to be glorified. 
in ſo doing, is the moſt 1 
lical principle that could ever enter: into che 
| heart, or proceed from theanouth' vf creatures. 
There are others, aud they are many, : who 
affirm, with no ſmall ſhare of preſumption, as. 
certain, that God decreed to ſave men 
$ beet he foreſaw they would believe, be 
* holy, and be ſaved.” Put this is contrary ta 


we. Herd ſcriptures, which inform us that 
_— men 


— —— 
men were ehoſen, not becauſe A ed Guia. 
ſeen as conformed to his Son, but that they 
might be conformed to him, Rom. viii. 29. 
Not becauſe they were obedient, but choſen un- 
to obedience, + Pet. i. 3. Not becauſe they 
were foreknown to be holy, but choſen to be 
ſo, Eph. i. 4. Not choſen as believing, but 
that they might beleive; © as many as were 
ordained unto © alan life, believed, Acts xiii. 
48. Not choſen as foreſeen, as loving God, 
but choſen becauſe he firſt loved 3 1 John 
iv. 10. The will. of God in our election de- 

pended not upon our will in chooſing him; but 
upon his own will which is — gd free. 
* boy will have mercy on whom I will have mer- 
Rom. ix. 15. Election in this ſenſe 
2 inte, os. in, and ariſing from God's 
good pleaſure ; his will was the cauſe why he 
choſe this one, and not that one, to faith; 
holineſs, and heaven; but though abfolute'in 
this view, not abſolute. in every view, for the 
Choice of this one to faith, holineſs, and hea- 
ven, was. conditional, reſtin in and ariſing 
from the foreordained and foreknoun obedi- 
ence, ſufferings, death, and interceſſion of 
Chriſt, in whom and thro' whom men only 
2 choſen; to faith, 8 and heaven, 
„514. and the r were rejected. b 
3 Bill and decree of God, becauſe 
of foreleen original ſin, their own aQtual un- 
delle and * diſobedience; for men ſurely 
Were 


666 
were choſen to be ſaved-in the way that they: 
are ſaved, © through ſanRification of the ſpis: 
« rit, and belief the truth, 2 Theſſ. ii. 13. 
And men ſurely were decreed to damnation 
only in the way: that they are damned, that 
© they all night be damned who believed not- 
© the " ah. but had — in CN _ 
_ hood, ver. 12. . 


There are others who 5 chat God has 
no reſpect of perſons, but that he loved and 


mankind. It will be vain to tell theſe people, 
that Chriſt only © bore the ſins of many, ' Heb. 
ix. 28.; "that he: ſhed his blood only © for the 
© remiſſion of the fins of many, Mat. xxvi. 
28. ; and that they ſhall never periſh, but have 
— life, John x. 15. 28. "Since they are 
not determined to hear what the ſcriptures ſay 
— — — 


queſtion, Suppoſing with them that Chriſt died 
| ap" mankind, can any be intereſted in the 
re 


demption of Chriſt, and by- him faved from 
ſin and hell, without faith? I know they will 


anſwer no, and with them I agree, ſince it is 
ſajd, he that believeth not ſhall be damned, 
Mark xvi. 16. ; there is none other name un- 

© der heaven, given among men, whereby we 
© muſt be ſaved,” but the name of Jefus, Acts 
iv. 12. © and where there is no viſion the peo- 
7 n rr Kur 18. IF Chriſt died 


for 


ſent his Son to die, to redeem and ſave all 
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for all mankind, it would have been but fit 
that the Goſpel ' ſhould be preached to them, 
that by faith "they might be ſaved, and not be 
put beyond the power of God, as alſo their 
own power to be faved, for faith, without 
* which none can pleaſe, nor enjoy God, only 
© cometh by hearing, and hearing by the word 
© of God.“ Rom. x. 17. But as the Goſpel. 
Is not preached to all men in every place, and 
in every period of the world, it is evident that 
Chriſt died not for all men, 'but for thoſe only 
who had, have and ſhall have the means of ſal- 
vation, and ſhall be ſaved by them, and as all 
| periſh who have not the © goſpel, or the viſion 
of God, they muſt periſh not for their own, 
but for the original ſin of Adam their ſurety 
and head, fince © where there is no law, there 


BS. is no tranſgreſſion. Rom. iv. 1 5 


| 1 will yet further obſerve, that if God de- 
creed, willed, or in any ſenſe was the author 
or cauſe of Adam” s ſin, that he muſt have de- 
creed, willed, and wrought oy murder and 
treading down of his own only begotten and 


|. well beloved Son. For the apoſtle tells us, that 


the ſin of unbelief is a * crucifying the Son of 
+ God' afreſh,” and a putting him to open 
5 ſhame,” Heb. vi. 6. Not only ſo, but a 
treading him under foot, and counting his blobd 
ſacred and divine an unholy thing, Heb. x. 

eg. And it cannot be denied that the ſin of 


Adam 


6 


Adam was of that nature, ſince he believed the 
devil that he ſhould not die by eating the for- 
bidden fruit, in direct oppoſition to the words 
of the Lord, in the day that thou eateſt there- 
* of, thou ſhalt ſurely die;“ and as the fin of 
unbelief is the ſame now, if not greater, on 
account of the clearer light than when Adam 
ſinned, I cannot ſee any reaſon that theſe men 
have to find fault with the Church of Rome, 
in offering up an unbloody facrifice; in what 
they call their (accurſed) ho/?, tho' in direct 
contradiction to the apoſtle, who ſpake as the 
Lord the Holy Ghoſt gave him utterance, © not 
that he ſhould offer himſelf” (nor be offered 
by others) © often, but once in the end of the 
World hath he appeared to put away fin by 
the facrifice of himſelf, Heb. ix. 25. 6 
and ever after ſat down on the right hand of 
the throne of God, chap. x. 12. Nor that 
they can have any reaſon to be offended with 
unbelievers in their not believing the Goſpel, 
fince they are fulfilling the decree and doing 
the will of God in ſo doing. TA 


But to convict theſe men of blaſphemy a- 
gainſt the Moſt High God, let them know that | 
all who believe not the Goſpel are ſo far from 
fulfilling God's decrees in not believing, . that 
God, whefe words are more to be credited than 
theirs, expreſsly declares, that they are re- 
* jeQing the counſel of God againſt them» 
Fr GE: Gen. 
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? ſelves,” Luke vii. ere and counting them- 
ſelves unworthy everlaſting life”, Acts xiii. 


46. 


28 "Ret ſaid, that the ſin of Adam, and; con- 
ſequently the fin of Eve, was a believing the 
devil and diſbelieving God. But I may and do 
add, that it included not only the ſin of unbe- 
lief, but all manner of fin and blaſphemy, that 
ever was, is, or ſhall be committed; and to 
juſtify this oblervation,; let me produee one 
text of ſeri R ſpoken by one who neither 
did nor couſd deceive, all 3 is in the world, 
the luſt of the fleſh, and the luſt of the eye, 
and the pride of life, is not of the Father, 
but is of the world,” 1 John ii. 9 In theſe 
three are included all hy ſins that then were 
done in the world, whether by Satan the god 
of it, or thoſe in whom he works and over 
&hom he rules, or in ſaints themſelves, who 
thro! the remaining corruption that is in them 
are too often found guilty. And as theſe three 
are ſaid not to be of the F « 1 but of the 
world, none can without contradicting the 
| spoſtle, or rather the ſpirit by whom he ks, 
uleribe them. to Gd. 


Now hg the fin of Adam and alſo of Eve, 
ended theſe three, which according to 
the judgment t of God in the apoſtle-extends to 
And them all manner of ſin, when, 


Is : 71 : 1 how, 
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how, and by whom committed in the world, 
will be ſeen in the account which Moſes gives, 


Eve and a of A is included all manner of 
fin, called © the lyſt of the eye, luſt of the fleſh, 
and the pride of life, and theſe not of the 
Father but of t, or rather of the 
god of it the devil, with what reaſon then can 
any aſſert, that the an-of Adam, Eve, or any 
— * ordained; wiled aud wrought by 


I have all along ſuppoſed, and I truſt proved, - 
that the decree of election and reprobation 
were founded in or rather upon God's fore. 
fight of all men as ſinners; but the perſons 
that this treatiſe chiefly is intended to oppoſe, © 
ſrenuouſly deny this; and the only argument 
that they have as yet brought forward to ſup. 
port them here is, that it was not poſſible for 
God to foreſee that Adam ſhould fin, without 
appointing it; but if this 22 has any 
truth or force in it, it naturally leads to this, 
that all the abominations that ever were com- 
mitted in the world, both by men and devils, 
were decreed by God; for otherwiſe upon the 
G 3 afore. 


” 
» 
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foreſaid hypotheſis he could not foreſee them, 
which I have already ſhewntobe every way oppo- 
ſite to the pure and holy nature of God, con- 
trary to all the ideas of juſtice and equity a- 
mong men, and in its nature horribly ſhocking 
and diabolical. Howbeit it is neceſſary to be a 
_Uittle more full upon this point. 


- Taſk my opponents who boaſt of the above 
argument invincible, God could not fore- 

lee Adam's fin if he had not-decreed it, did 
he foreſee his fin before he was foreſeen as 
made? No ſurely, or if otherwiſe, he foreſaw 
nothing neither in his decree nor in exiſtence. 
Or did he foreſee his ſin either in his own de- 
cree of making him, or in him as made accord- 
ing to that decree? Not the firſt, unleſs that 


huis Yecree in making him was fin, and not the 


laſt, except he was finful when and while he 
remained as made, which cannot be if the 
Bible be true, that tells us, he was made after 


the image of God, Gen. i. 26; and that he was 


perfect in his way from the day that he was 
created, till iniquity was found in him, Ezek. 
XXviii. 15. —unleſs it can be proved that fin 
is the image of God. But could not God 
ſoreſee Adam's fin in his own permiſſion, as 
well as in his own decree? For ſurely it will 
be admitted that he could not foreſee ſin as in 
exiſtence, even tho? he had decreed it, if he had 
not decreed to permit it to be, and that , = 
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effect of Adam's own free will and power, az 
that he could foreſee his obedience for a time, 
and that as the effe& of his own free will and 
power in his decree. : 


Agai aſk, * did not-God foreſee men 

0 2 his own decree? and is it ra- 
« tional to ſay that he decreed to damn men 
* becauſe he foreſaw their damnation ? — Lo 
the firſt I anfwer, Ves. —ButI aſk in my turn, 
did he not alſo foreſee the cauſe of that decree, 
and the execution of it ? Moſt certainly. Now 
is it rational to ſay, that he faw their dam- 
nation without foreſeeing the cauſe of it? 
And if he had decreed in, the cauſe of that 
decree, and the execution of it, in this caſe 
he would have foreſeen his own decree and 
the execution of it damned ? For we can no 
more conſider the cauſe of the decree with 
the decree itſelf, as alſo the execution of it, 
ſeparate from God, tho' they are in themſel- 
ves diſtinguiſhable, than we can conſider the 
condemnation of fin and the ſinner, excluſive- 
EE each other. Sin is as much the work of 

ſmner, 1 ndent of the decree and 
work of God, as the damnation of the ſinner 


ſurely it will be admitted, that he in no ref. 
pect decreed or wrought his own ruin; for 
_ tho? he conceived, brought forth, and tiniſhed 
ſin, Jam. i. 15. —the cauſe of — 


is independent of his decree and work—And 


ever yet hated his own fleſh, Eph. v. 29.—0r 


SC 


did not conceive, bring forth, nor finiſh the 
effect thereof, his own damnation—For no man 


if ſo, the Lord and his apoſtle were wrong in 
ſaying, fear him, which after he hath killed, 


' bath power to caſt into hell, Luke xii. 5.— 


There is one lawgiver who is able, (and only 
able) to /ave and to deſtroy, Jam. it. 12. 
So upon the whole we muſt believe, not that 


he forelaw fin becauſe he deereed it, but be- 


cauſe he decreed to permit it. 


But ſome of them, (for they are not all of 
one mind) have gone this length, to deny the 
word foreknew or fore/aw altogether, becauſe 
forſooth it is not to be found in ſcripture, as 
applied to God. But from this it appears how 
well founded their claim is to the honourable 
name of Berean, which they have thought 
proper to aſſume, to diſtinguiſh them from 
others, who in their view neither ſearch nor 
attend to the ſcriptures. But that the word 


. foreſaw or foretneꝛo, which are one and the 


ſame, are not only once or twice, but very 
often mentioned in the ſciiptures and alſo appli- 
ed to God, I will endeavour to ſhew. For whom 


de did foreknow, be alſa did predeſtinate, Rom. 


n» mw; and alſo mentioned as antecedent to 


| 
= - 


viii.. 29.— Here is the word foreknew or fore- 


1 Again, God hath not caſt away 
* People which hae fareknew, Rom. xi 


and 


„ 


1 


and alſo © the foundation of God ſtandeth ſure, 
having this ſeal, the Lord knoweth them 
that are his, 2 Tim. ii. 19—and elef accord. 
ing 40 the foreknowledge of God the Father, 1 
Pet. i. a. — and again, the ſame apoſtle ſpesk- 

ing of Jeſus ſays, that he verily wwas (Tgoryruce 
ure) foreknown before the foundation of the world, 
verſe 20. From theſe texts, and many others 
that might be mentioned, any perſon may ſee, 
that is not blind, that our opponents have but 


little, yea no ground for ſaying, that the word i 


foreſaw or foreknew is not to be found in the 
ſeriptures as nr to A in the rel of 
election. — . 


Perhaps it will be faid, that the word rt 
know, is the ſame with the word predeſtinate, 
but in this they would be greatly , for 
the-words-are not one, and therefore cannot 
* of one and the ſame meaning. 3 


Doubtleſs they will tell us, (for they 9 
to be well 9 with the depths of ſatan, 

as: the apoſtle John ſpeaks) that if God had 
— or elected to ſalvation all that he 
foreſaw as ſinners, he would have elected the 
whole human race, for they were all in the 
Tame ſinful ſtate, and ſeen by him to be ſo. 
To this ſpecio 
knowledge in in the order of nature, and accord- 
ing to the notion which we form of things, 


does before preordination; and tho we are 


us argument I anſwer, that fore- 


not ' 


- 

* 
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that for no other reaſon but becauſe it was 


| 
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not nor ought not to conſider them as ſepatate 
acts of God, as if the one was before and the 
other after, yet as God has been pleaſed to 
ſpeak of them as diſtin& things, according to 
our ſhallow conception, it ſurely is our duty to 
ſpeak of and believe them in the order in which 


they are revealed: and not to put the laſt firſt 
and the firſt laſt, as our opponents do. | 


Let it be known therefore, that the apoſilet 


are not ſpeaking of God's foreknowledge rel 


* pecting the reprobate part of mankind, but 
. nf 


only. of the election of grace—And he did not 


them becauſe he foreſaw them, nor be- 


_ cauſe they were ſeen to be ſinners, but becauſe 


it was his own will and good pleaſure ſo to do. 


Neither did he foreknow them becauſe he had 


choſen them, but he foreknew and choſe them 
according to his own will. He foreknew them 
as ſinners, becauſe his will was to permit them 
to fin in Adam. He knew them in the choice 
of them from that ſtate in the perſon of Chriſt, 
in whom they were.choſen, and he choſe them 
according to his foreknowledge of the future 
obedience, death, and — of his only 


| begotten Son; and faith and holineſs, as his 
on ſpecial and peculiar actings. 


Our opponents perhaps will tell us next, 
s that tho* God decreed to damn men, and 


« his 
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© his ſovereign will, and tho' he damns none 
© but becauſe of fin, he is neither cruel nor 
* unjuſt, for his thoughts and ways are not our 
« thoughts and ways. That God's thoughts 
and ways are not our thoughts and ways, i 
fully granted; for his are abſolutely perfect and 
divine, but ours are imperfect and human. 
But tho? they are thus different in their nature, 
they are not oppoſite to each other. The idea of 
juſtice in God is the ſame in men, if it was poſ- 
ſible for men to act perfectly juſt. To ſuppoſe 
that God could be juſt in decreeing to damn 
innocent men, contradicts all the ideas of juſ- 
tice and equity not only among men, but alſo 
in God himfelf, according to his moſt ſacred 


word. Beſides, his decree and the damnati6n of 


men as not innocent but guilty, are directly 
oppoſite to each other. All the ideas which 
the ſcripture lays down of juſtice and equity in 
God, naturally lead us to this concluſion, that, 
his juſtice and equity are the proportioning the 
puniſhment to the crime, or the reward to the 
obedience ; but no ſuch idea of juſtice in God 
does the ſcripture maintain as his decreeing to 
damn the innocent, for he may as well clear 
the guilty, which the ſcriptures ſay he neither 
will nor can; or if ſo, his damning them as 
guilty, and for no other reaſon, as the ſcrip- 
tures evince, muſt be unjuſt. 9 


But again, it will doubtleſs be ſaid, that we 
| have 


do what he will, becauſe he giveth not account 
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have no reaſon to charge God with injuſtice, 


of any of his matters; but if he giveth not 
account of any of his matters with men, why 
do they ſay that he is juſt in his matters and 
dealings with men? for ſurely they cannot 
| know that he is juſt in his matters and dealin 

with men, if he give no account how he deals 
with them. He gives this account, that he 
will not nor cannot condemn the righteous, nor 
clear theguilty ; becauſe of fin he juſtly damned 
the angels, becauſe of righteouſneſs he ſaved 
And faves the reſt; becauſe of ſin men are 
condemned; becauſe of righteouſneſs men are 
not condemned. He that believeth is juſtified, 
and that juſtly ; he that believeth not is juſtly 
condemned. He that believed ſhall be faved, 
he that believeth not ſhall be damned; and 
that. both the one and the other ſhould receive 
a recompenſe according to the deeds done, 


agreeing with or oppoſite to his given law, 


was decreed, and willed, by God, and are the 
direct image of his moſt holy and glorious ſelf. 


They next tell us, that the ideas of right and 
© wrong, received from the law or word of God, 
are not in all reſpeQs and at every time the 
very ſame ideas of juſtice and righteouſnels 
in God.“ But may they not be aſked, why! 
Why fay they, © but becauſe he acts contrary 
© ſometunes to his own moſt righteous, n 
. a [ 4 an 


_ © Iſaac, 
nor among men; for the E 


forfeited what the Iſraelites took from them, 


| cke hand of God, or by the hand of his 


mand * viewed; 
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and moral law, as in the caſe of the Iſraelites 

« robbing the Egyptians, and Abraham in of- 
* fering up his own only and well beloved ſon 
and that according to his command; 
but — them be told, that there · is nothing in 


either of theſe: caſes againſt the principles of 
right-and wrong, according to the ſcriptures, 


ians not only 


but their own lives alſo, and fo God might in 
the ſtricteſt juſtice take or cauſe others to take 
_ both; and Iſaac in like manner 
God, and deſerved . to die, 


at God's reger and if his life was 


20 


by all the rules of ju 


* tice and equity among men, to be unjuſt.? 
To this ſpecious argument I anfwer thus; the 


— — tate ty an, and offer him up, had 2 
perhaps to Iſaac as a creature, un- 
—_—_— oh Chriſt, juſtly deferving to die; 


the other, lay not thine band upon the „ Con- 
ſidered him as a and intereſted in he Lurd 
Jeſus, and therefore in juſtice connected with 


mercy, ought to live and not die; fo that the 
command reed the one and the command 
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reſpecting the other, were both according to 


the ideas of right and wrong among men when 
conformable to the law of the Lord, which is 


holy, juſt, and good. 


- The ſcriptures inform us, that God is a be- 
ing of infinite perfections; now if God is infi- 
nitely good, it is ſimply impoſſible he can con- 
ceive or employ his infinite power in defence 
of injuſtice, and that to the inevitable and'e- 
ternal perdition of men ; and if he be infinitely 
holy and true, it is impoſſible he ſhould ever at- 
teſt, authoriſe, or propagate falſehood. He muſt 
eſſentially love truth, and this is incompatible 
with the love of a lye. If he be infinitely wile, 
he can never act againſt himſelf or his own 
law, the very image of his nature, by employ- 
ing his power againſt his own veracity, h6li- 
neſs or wiſdom, in tempting any.—1 heſe are 
principles effentially connected with the ſcrip- 
tural idea of a ſupreme and infinitely perfect 
being, and the oppoſite would be to invalidate 
every revelation of his will, and give men a 
i Guſt handle to call it in queſtion as inconſiſtent, 
deluſive, and abſurd. - 


... To take off the force, if there yet vey 
force ſuppoſed to remain after what I have al- 
ready ſaid, in theſe words, he (God) acts con- 
« trary ſometimes to his own moſt righteous 
© and eternal moral law, as in the cafe of his 
s commanding Abraham to offer up his 1 7 
| - | et 
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Let it be known, that this command, fer 1 
thy ſon, was no part of the eternal moral law, 
but a poſitive and temporary command, arifing 
only from the will of God; and fo could be à- 
gain abrogated when and how he pleaſed, which 
actually was the caſe. But the moral law is 
founded on the heart, and ariſes from the 
pure perfections of his nature, and ſo is the 
ſame in nature, ſpirit and extent, throughout 
all ages.—Let it be further known, that it is 
ſaid, God tempied Abraham to offer up his 
ſon, Gen. xxii. 1.,—which tempting cannot 
mean that the will of God was that he ſhould 
conſent to the - tempration, and flay his Tfaacs 
For we fee that what he wills ſhall be perform. 
ed, whatever the power of men or the malice 
of hell ſhall try to effect to the contrary ; and 
that it was. not the will and intention of God 
that he ſhould kill his ſon, may be and it 
known in his keeping him back from offering 
him up as a burnt-offering. God's tempting him 
is ſaid by rhe apoſtle to be trying him. Abra- 
. bam when he was tried offered up Iſaac, Heb. 
xi. 17. and the end in view was to prove him, 
to ſee if in fact he was faithful to him, and 
give to the world an evidence of the power of 
chat faith with which he was bleſſed, and by 
which he intentionally offered him up; and af. 
ſo that Abraham might have an occafion of ob- 
taining more good to himſelf in yielding obe- 
dience to this temporary and poſitive law, as - 
8 A well 
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well as ſubmitting to the moral hw, founded 
on the perfections of the Deity, which in no 
fenſe nor upon any account can be obliterat- 
ed, more than the perfections on which it is 
founded : ſo that a right underſtanding of the 
fituation of Iſaac as a ſinner, and as a e of 
Chriſt, Heb. xi. 19. and the difference be- 
tween both laws, . ſolves the point, and demon- 
ſtrates, that the ideas of right and wrong are 
the ſame in _ at all times, and upon mT 
nn 


Thus have I ſtated my own opinion, and 
— from the word of God, reaſon, and the 

nature of things, and anſovered fome oe ihe 
prinerpal objections as I went along, that 's 
decree of election and reprobation reſpected 
men as ſinful and fallen, "Shih was the firif 
ing propoled. | bY 


1 ſhall now take notice of the ſcriptures | that 
our opponents bring forward-to ert their 
hypotheßis, that God decreed angels and men 
to fin, and to damn them as holy and inno- 
cent, becauſe it was his will and for no other 
. and decreed to ſave men not from ſin 
ſorely, fince they were not conſidered as ſin- 
ners in the decree of election, but only becauſe it 
was his own will. In order that men may judge 
with more preciſion in this matter, let us hear 

edunſel on the other ſide. The firſt text * 
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I ſhall mention, as ſu ppoſed to "FR. their 
cauſe, is Gen. xlv. 5. Be at grieved, nor an- 
ry with your ſelves, that ye ſold me hither, for 
827% did ſend me before you to preſerve lifes 
Hence it is inferred, that though Joſeph's bre» 
thren ſinned in ſelling him to the Iſhmaelites, 
they only fulfilled the decree and will of God; 
and that they were only inſtruments in his hand 
for doing o, and therefore had no reaſon to 
be grieved for what they done. But that the 
above inference is raſh and antiſcriptural, let 
it be obſerved, that Joſeph's d in ſell- 
ing their brother ſinned againſt God, and this 
is alſo. admitted by the objectors themſelves 3 : 
and as they ſinned, had they not reaſon to be 
grieved for their ſin, tho* God over-ruled it, 
and brought good -out of it? Yes, ſurely. 
And — it is ſaid, that God ſent Joſeph 
down to Egypt, it can only mean rhat he ſuf- 
tered or permitted his brethren to do as they 
did, having purpoſed to draw good out gf their 
evil; for 1 145 was once admitted that God ſent 
Joſeph i into Egypt by the hands of his brethren, 
as his ſervants, it ought alſo to be admitted 
that he broke that law, of which he himſelf 
mo the author, and ſo would. be equally guil- 
y, if not more ſo, than his brethren 28, fold 
bin. The meaning of theſe words, God ſent 
me beſore you, may be known by what the {ame 
righteous perſon afterwards ſaid, ye thought evil 
againſt me, but. God meant it unto good, chaps I. 
H =: 20s 


5 
20.—— Here we fee, that God and Joſeph's 
brethren had two very different ends in view; 
the one meant it for good, the other meant it 
for evil; the one permitted the evil to be done, 
intending to bring good out of it; the other 
if aQually did the evil from an evil principle, but 
had no hand in the good that was brought out 
of it; ſo that this text ſerves not the purpoſe 
for which our opponents bring it. 


Another text is Exod. vii. 41. 33.—where 
it is faid that God hardened the heart of Pha- 
Taoh, fo that he ſhould not hearken unto nor 
" obey his voice ſpoken by Moſes and Aaron, — 
Io which I anſwer, if it is faid that the Lord 
' Hardened Pharaoh's heart, it is alſo ſaid that he 
Hardened his own heart, ſo that if the Lord 
Hardened his heart, he did the work which 
Pharoah did himfelf, and if fo, what he did was 

fin; for Pharaoh being an unbeliever could do 
nothing elſe. It was natural for Pharaoh to 


fin, andhe needed not be moved or enabled to 


do ſo. Let it be known that the apoſtle tells us, 
that fin only is the cauſe of men's hearts being 
hardened, Heb. iti. x2.—and if God harden- 
ed the heart of Pharaoh, and that by fin, which 
only could harden his heart, then he was the 
worker of that ſin by which he was hardened ; 
and if he hardened him by fin, and puniſhed 
him for being bardened by it, where does his 
juſtice and equity appear? But the 9 3 
IN * 
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Pharaoh being an unbeliever, naturally reject · 
ed the word of the Lord ſpoken by his ſervant 
Moſes, and God ſuffered him to remain in this 
ſtate, and for a time gave him reſpite, Exod. 
viii. 1 5—becauſe he was under no obligation 
to him to have mercy or compaſſion upon him 
nor take him away in his wrath at once: 7 
as he did not yield obedience to his command, 
having once the power to do ſo in his ſurety 
Adam, he was juſt in his own | time in * 
vengeance upon him. | 
I will further obſerve, that it is 
inconſiſtent with the divine juſtice to ere ay i 
where there is none, or punith where there is | 
no crime, neither can there be any crime where 
there is no law, nor can there be any tranſgre- 
ſion of a law that i is not fully and fufficiently 
known or proved to be divine. Now, let 
us ſuppoſe what was actually done—Moſes goes 
to Pharaoh, and commands him in the name of 
God to let his people go.—A' thing this which 
was no leſs contrary to his will than to his i * 
tereſt, Pharaoh did not fin in not doi 
once what Moſes required, for ſurely it will Fa 
at leaſt it ought to be believed, that he was in 
no reſpect obliged to take the ſimple word of 
Moſes as his rule; it was therefore nec E 
that he ſhould give : evidence that God had ſent 
him to make fuch demand. Now what | 
Moſes to prove his divine miſſion, and con- 
vince 
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vince Pharaoh that what he ſaid was from God? 
Why, he works miracles. Pharaoh hardens 
his heart, and paid no regard to their force as 
wrought by the Almighty, but looked upon 
them as either the effect of human art or impoſ- 
ture, and fo called in his own Magicians (per- 
haps Jannes and Jambres, 2 Tim. iii. 8.) who 
by their inchantments effected the ſame things 
that Moſes did—Pharaoh, notwithſtanding of 
miracles being done as a confirmation of Moſes's 
_ miffion, and that what he ſaid was true, thro' 
the high permiſhon of God's all-wiſe judgments 
ſtill hardens his heart; and God, to prove be- 
ond diſpute that Moſes atted as his ſervant, 
immediately performs, more wonders, ſo that 
the Magicians were baffled, and made to ac- 
knowledge that his is the finger of God, chap. 


viii. 19—but Pharaoh, on account of his reli- 
gous 3 and worldly intereſts, was not 
o eaſily convinced. God, to whom nothing 
is hid, knew the hardneſs of Pharaoh's heart, 
and the ſource from whence it aroſe, and ſo to 
procure his aſſent to his divine will, ſent plague 
upon plague, till at laſt the haughty and fin- 
hardened Monarch ſuffered the people to go, 
nay thruſt them out of the land of Egypt, chap. 
Xii. 39.— but not yet thoroughly perfuaded of 
| the divine power that wrought in favour of 
his own people, again hardens his heart, and 

_ fays, N hy have we let Iſrael go from ſerving us: 
i chap. xiv. 5. Immediately. he made 64% 
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chariots and took his people with him, faying; 
« | will purſue, I will overtake, I will divi e 
the ſpoil, my luſt ſhall be ſatisfied upon them, 
I will draw my ſword, my hand ſhall deſtroy 
them, chap. xv. 9. But God again inter- 
oſed in behalf of Ifrael, and drowned him and 
is people in the Red Sea, as a puniſhment of 
their obſti and unbelief. "Now I aſk, 
where and what was Pharaoh's crime which 
could merit fach a ſevere - puniſhment? Did 
it not lie in his not delieving Moſes, after he 
had given fuch evident proofs that he fpake 
not of Rirrſelf, but as cummiſtoned by God? 
Let me alfo aſk, what end had God in view 
in doing ſo many and fo great wonders by the 
hands of Moſes and Aaron? Was it not to 
ſubdue the heart of Pharaoh, and in due time 
deliver his own peculiar people? Without all 
doubt this was the end, not only in in the laſt} 
but in the firſt and intervening wonders which 
he did in the land of Egypt 3 and if ſo, we will 
by an eaſy gradation fee the impropriety, 
impoſſibility for God to harden the bare 
Pharaoh, ſo as not to attend to the end of 
the firſt more than to the intention of the laſt 
wonder done by him upon that occaſion ;' for 
this would lead us to beheve that God hardenz 
ed his heart on purpoſe to reje& his command; 
reſiſt the divine evidence of his miraculous 
works, fruſtrate his intention, and fight againſt 
himſelf; not only ſo, but that he himſelf be- 


- Came 


1 in that which is to come, or both, all who op- 
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came the abettor of the falſehood and the cauſe, 
the inevitable.cauſe, of Pharoah and his le's 
fall. Can there be a more impious and blaſ- 
phemous arraignment of the divine juſtice and 
Ss wiſdom, than to ſuppoſe him capable of ſuch 
= — rant folly, as to give a law, ſanctioned, 
1 demon rated to be divine, and yet bard- 
— the heart from receiving or believing it to 
be ſo, and puniſh again and again for the fame 
thing, effected by Fimſelf in direct oppoſition 
to his own law, will, and RE, The 
_ prieſts and diviners among the faithleſs Philiſ- 
. had more knowledge of the eanſe of qhe 
fin of Pharaoh, than our noble Bereans.. They 
| aſcribed. his fin not to God, but to himſelf, 1 
Sam. vi. 6. ſo theſe texts which ſpeak af God 
8 — the heart of Pharaoh are ſo far from 
for them, that we claim them as being 
tht upporters of our opinion, that God work. 
eth not, and conſequently neither decreed nor 
willed ſin, but permits it to be done, that he 
might be juſt in puniſhing either in this life or 


on him. 


Numbers, xxiv. 13. is much talked of, and 
often produced, as manifeſtly clear to the point, 
that God wills fin, and conſequently decreed it. 
© If Balak would give me his houſe full of fil- 
ver and gold; I cannot go beyond the com- 
* mandment of the Lord, to do either good or 


c * bad 


670 
© bad of my own mind. The ſound, and not 
the ſenſe of theſe words, when taken in con- 
nection with the whole of the hiſtory eatly 
bewilders my opponents. It will We 
needful to conſider the conduct of Balaam, 4. 


the commandment of God to him, in order to 
deliver the paſſage from the abſurd gloſs put 


upon it by theſe | men, who bring it in asa 


proof that "God decreed, and of confequence 
wills the being of fin. . 
it will be proper to obſerve, that all creatures 
receive from God all the powers and faculties 
they enjoy; and therefore muſt be conſidered. 


to be dependent upon him, not only for their 


being, but alſo for the exercile of them, ſo that 


they cannot exert them at any time but by his. 
permits them ſometimes 


permiſſion ; but tho? he 
to abuſe theſe powers in the practice of ſin, he 
wills not the evil eſſects of theſe abuſed powers, 
except it be for their own correction, as in the 
caſe of Balaam, who for his ſin of loving the 
wages of unrighteouſneſs, was rebuked oy hir 
own dumb aſs, 2 Pet. ii. 15. 16. 


In the caſe now under conſideration, Balk 


deſired Balaam by his art magic to curſe the 
people of God, and Balak no ſooner deſired, 


but? Balaam was willing to grant him his re- 


queſt, and ſo had an to his charms and 
enchantments for this purpoſe; but God, 
whols * * Iſrael was, and bo des 


ſerved 


But before I do this, 
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ferred nq fech treatment eicher from Balak: or 
Balaam, i in their favopr,. and diſap- 
| pointed, all the effects of Balaam's charms or 
incantations, and inſtead of permitting * 
vil to aſſiſt him, as he doubtleſs enpected, ſent 
one of his own angels in his place, to inform 
him that his way was perverſe, chap» xxii. 32 
and to put words in his mouth quite the reverſe 
of what the king of Moab — Num. xxiti. 
5. And when a ſecond attempt was made do 
_ amprecate deſtruction on the people of God, 
che Lord met the ſoothſayer, and 2 
his mouth and ſaid, Go again unto Balak and 
+. ay (thus, I have received commandment to 
s bleſs and he hath bleſſed, and J*cannot re 
. verſe it, verſe 16. From theſe plain Qs it 
is manifeſtly clear, that God by. 2 almighty 
power forced Balaam, in direct oppoſition to 
his own natural will and deſire, to bleſs rhe 
children of God, and to relate the evils that 
were to come upon theſe nations, Num. xzxiv, 
17. in puniſhment of Barak for his fin againſt 
that people; and to correct the * his 
madneſs, he we the power of ſpeech to, and 
enabled the to argue in a rational manner, 
in order to convince him of his impiety againſt 
God, his people, 2nd for dis erual's conduct to- 
wards herſelf. But let it be known here, that 
Balaàm was no more an inſtrument in the hand 
of God, in bleſſing the Iſraelites and 8 
the evil that in due time fell upon * 


0 

theſe nations, than the afs was in pronouncigg 
reproof and correction to the prophet for his 
wickedneſs, viz. a mere material inſtrument. 
For certain it is, tho* my opponents. ſhould 
never believe it, that what Balaam ſaid in fa- 
our of the children of Iſrael, was as much a- 
gainſt his nature, diſpoſition, and defign, 
as the ſpeech and rational conduct of the als 
were above, yea contrary to her natural powers 
and faculties. And the proceedings of both 
ſhew the infinite power and wiſdom of God; 8 
his infinite power and wiſdom in reſtraining 
Balaam, and ſatan by whoſe power and art he _ 
tried — curſe K deſtroy his on choſen pe- 


pa power and-wiſdoin in com 
——— — 


— to rebuke the prophet for his coyatoulaeſs, 
by a once dumb ery rrational Tt Bur 
in no reſpect ere el Fu ow of 
evidence that God or alt ef theſe caſes | 
willed or decreed fin: . 12 it ſenſe or truth 2 Is 
it not nonſenſe and falſetiood-to 'fay or ſuppole, 
that God would either decree or will the thing 
that he had abſolutely forbidden, and wrought 
an aſtoniſhing miracle in order to and for 


8 correing u, wach Of 
prophet u attempting to do what was forbid- 
2 It will de in vain, nay” fiel, {6 


ponents to have recourſe to "the ſecret 
will Moe God, as if # willed the bad or evil that 
Da did, not only ee, as Thave ſhewn 


RY and 


the highly favoured n na on, {| 


Her words were more. rational and true than 


< but — ings which are revealed belong 
are thought to be an evidence, and that not 


Which 


* 
and that more than once, his ſecret and reveal. 
ed will would be in oppoſition to one another, 


but alſo becauſe it would amount to this, that 


his ſecret power which effected the miracle, in 
giving ſpeech and reaſon to the aſs to admoniſh 
and chaſtiſe her maſter for his ſin and cruelty, 
exerciſed itſelf in direct contradiction to his 
ſeeret will. What they will make of this, 
I know not; doubtleſs they will make the beſt 
of it they 4 for my part I ** w 
Prove as effectual in _ convincing them o 
und correfting them for their error, as the 
words of the aſs did her maſter, For ſure I am, 


what they have as yet advanced upon the point 


* Theſe words in Deut. xxix. 29.— * the ſe⸗ 


belong unto the Lord our God, 


5 unto ws and to our children for ever 


obſcure one, that God bas ſame things which 
are not revealed, and that theſe are his decrees 


It eat once admitted that God hath kept things 


ſecret from men, while he hes made knowg 
to them other things; but it yet remains-to be 


proved. that che ſecret things of God. contra 


the things which he has revealed, and 
belong to us and to our children for 
ever, which cannot, I truſt, be done without 
#Grſt proving chat the things which ho hath re 
1 a V 


8004, 1 mem the things which we are. nor yet 
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redi tre falls, for they declare that be i jt dn 
mind, and that his way it one, and he could not 
de in one mind, not his way one, if he had. 
ven, as he did give, a law forbidding fin, and 
Nr that law was his E and 

have a ſecret mind and will that that law ſho 
be broken; by doing the things 


forbidden 
- thereby. I do not believe that God would aQ 
ſo inconſiſtently. But allowing for argument's 


fake, that God has prohibited fin by his re- 
vealed law, and yet had a fecret law waknown 
w men, willing that that law ſhould be brok- 
en; as there is no revelation of this, how * 

comes if to to'paſs that men know this ſecret in. 


tention of God, that his revealsd law ſhould 
be ob "rranſgrefſod 3 It wonld be tion to 
pretend to 'enumerate all the of 


come to paſs, but are revealed tharthey. hall 
come to paſs. ' For nothing belonging do the 
falvation'and "damnation of men is kept a fe- 
eret, nor the way how they are to be excited, 
Perhaps the ſecret things of God may be the 
time ynd. manner de ae che number 
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die and be faved or damned, for theſe things 
are not a ſecret, but revealed by God in his 
i Holy word. —Men may with as much reaſon 
1 a and aſſure, that tho God has revealed that 
all muſt die, and be ſaved or damned as they 
i believe or not believe the goſpel, and yet ſay 
ii and afſure that God has a ſecret will and decree 
chat they ſhall never die, nor be ſaved nor 
damned, as to affirm that God had revealed 
Sl that men ſhould not ſin, yet had a ſecret de- 
cree and will that they ſhould ſin; and to ſay 
fo would turn the whole revelation of God in- 
| + tO uncertainty and deluſion.— And that this is 
the unavoidable: conſequence of ſuch à notion, 
as that God has a ſecret will, mind, and decree, 
<antraty_ to his revealed will, mind, and de- 
Fes, who but Ignoramuſes can doubt? I am 
 Iideed not fond to charge the conſequences of 
ich a doctrine upon my opponents, unleſs 
they themſelyes hold ſuch = ak which, 


I pope they do not; but tho? they do not, it is 

\ , A undoubted truth, that they have the ſame rea- 
qs to hold the conſequences of their doctrine, 
| as they Rn to Bok Oh doctrine itſelf, if they 
|] Had reaſon and knowledge to make and draw 
conſequences. But alas! ſome of them have fo 
finall judgment of doctrines or of their conſe., 
ences, that they can ſcarcely tell how many. 
tecth are in their head. So ignorant are they of 
things revealed, tho“ wiſe to a proverb in 


— 


| own. eyes, about the ſecret things- of God, 


N he Which 
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only to Bim, and neither tu 
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father, — 
fay they, che Lord was the cauſe. 
hearkened not unto the voice of their 
ind if oo be fardy decreod.amd mitted fin; Snap 
it was aſin 3 to hearken to the ad- 


mne tert, and the. cauſe why they were puniſh- 
i 20.7 hey hearkened not unto their father, ] 


— 


— 
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merefore the Lord had deereed, and alſo wil-' 
led, that he ſhould flay them, and what he had 
decreed and willed, he by his overruling provi- 
dence effected So we ſee that this text ſup- 
r not the notion that God decreed and wil - 


ſin, but decreed and willed to r men 
only becauſe of 1 it. c 


Another text is wks for the ſelf 1 
thing by my opponents, which-is 2 Sam.. xyi. 
1 i 1. Let him alone: (faith David) and let bim 
__ exr/e, for: the Lord hath bidden him. Here we 
» ſee; Tay they, that God wills the being of fin, 
| fince it is ſaid that God had bidden Shimei to 
curſe David the king:;— That he wills fin with 
a witteſs muſt indeed be allowed, if the words 
tht Lord hath bidden bim, means that he com- 
- manded him to do ſo.—But the word is pal- 
five, and ſhews that God was not active in 
bidding him, which he muſt have been if he 
had commanded him to curſe David, but that 
be only ſuffered or permitted him to do what 
his own wicked heart, wholly in the power of 
j _ tan; prompted him to do.—And that this is 
| the truth, may further be known from the 
words of Shimei himſelf, * Let not my Lord 
< impute . imquity unto 2 neither do thou 
Drememberthat which thy ſervant did perverſe- 
< Iy;. thy ſervant _doth know that I — ſin· 
ned. 2 Sam. xix. 19. 20. From theſe words 
i kn that Shimei had no 3 
E 2 
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that he had fulfilled the decree and will of God, 
far leſs that he had a command from him to, 
curſe David, or he would have pled. the ſame - 
in his-own behalf. For he could not but know, 
that Dayid had a very great regard for the de- 
cree, will, and command of God, and would 
de ſo far from puniſhing him for doing ſo, 
that he would have highly commended him, 
And the charge which David gave to his ſon 
Solomon reſpecting Shimei's conduct in curſing 
him, that he ſhould not hold him pas 
* but bring down his hoar head to. the 
with blood, 1 Kings ii. 8. g.—clearly 
that David did not believe that Shimei's cur. 
ing him was decreed, willed, and commanged > of 
of God, but the very reverſe but that he be- 
lieved God permitted him to-do ſo, and that 
he deſerved to be ſo uſed, is very evident from 
the words, let bim alone, r the L008 hath be. 2 


den him. 


* 3. 


Minor, leti it be kin 2 alſo kept i J =. 
mind, that had the Lord attually bidden or 
commanded Shimei to curſe David, whick he 
muſt have done if he bade or commanded him 
at all, he in this caſe bade him break his own ' 
moſt. right — 4 perfect law, thou walt not 
© revile the gods (or judges) nor curſe the rul- | 
er of thy people, Exod. xxii. 28.—And'it | 
cannot. oe enied with reaſon and truth, that | 
David was the ruler of the peoples and King ' | 
. „ over 8 
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over r Shimei, and King over him accordin 
the decree, and by the expreſs comm 
God, 1 Sam. xvi. 12. And is it not highly pro- 
voking to ſuppoſe, that God the righteous law. 
giver would give a law, and yet command 
any to break it, and not only fo, but to pu- 
nih or command bim to de puniſhed for ſo 
doing? Befides it leads to this, that out of 
the mouth of the moſt Hi proceed con- 
1 tradictory laws, and to fy fo is to contra- 
did the words of the prophet; Out of the mouth 
Þ the moſt High Ae not rot and y 
are 1 gong 


m. ii. 38.—and that t 
cannot be admitted, ſince” 
don nature te to, and Wes * 
throw one another ; therefore it is only à bare 
permiffion in God, that is meant by theſe - 
words, Let Bim curſe, for the Lord hath bid- 

| . den bim, or a paſfive looking on, 'Plat. I. 21. 
or, as the ſcripture alſo ſaith, a 4 faffering ben fo 
; N in bis aun Ways, * A xiv. 16. 3 


j © Theſe words i in a Sam. ir. 1. — 
| of the Lord was kindied again 45 and bt 
moved David againſt him to ſay, Go, number If 
racl and Fudgh,—are pled 2s a proof that God 
wills fin, and of c te decreed: it; fot 

Son moved, fay they, David to numbe the 
e, and to number them was à ſin. But 


Feli moved David to do this fin, hew comes 


ene to fox, * when he i 


ſempied, 1 am . f God, for God'tempieth 
no man, Jam. i. 13.—for ſurely it will be al 
lowed, that there is no difference between the * 
words to tempt and to move ; but that God {| 
moved not nor tempted David, will be ſeen by 
conſidering another paſſage, ſpeaking of the 
ſame thing, And Satan ſtood up againſt Iſrael, 
and provoked David to number lirael, 1 Chron. 
| xxi. 1. Here we ſee who it was that moved 
David to fin againſt God by numbering the 
people, ſatan, who is elſewhere called the ac- 
cuſer of the · brethren, and who goeth about 
like a roaring lion, ſeeking A may de. 
ceive or deyour ; and God, to puniſh David, 
n ſatan the adverſary, as the word 
imports, to provoke David, And allo David to 
fin this fin, that he might be juſtly puniſhed - | 
for his own paſt offences. But if it *a Rad, that 
God moved ſatan to move David, and ſo God. 
is hill the firſt cauſe of David's | ; to this I 
anſwer, if God moved fatan to move David, 
he muſt be conſidered as guilty of fin, as ſatan 
eg nat) 3 ns Ho "i 
icy then could 804 8 juſtice bave — 
ſo many, and of conſequence; one. _ 
the number, lor his and their ſin bes; 


gain, they nies in theſe words, "Twi „ 
3 be a 75 hung /dirit in the mouth of all li. 


pr . ; and the Lord ſaid, thou. Malt 12 75 - | 
im 
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E « Kilt he holdeth faſt his integrity, alchoꝰ thou 
1 mon ama it. 


no more, nor can mean no more, but a bare 


— de could not have 
Lord 


was active in 
in doing the work which be did that was 


- — 


— fo, then he wrought 
e bo only enn 


_  eviviig . 


in the earth, a perfect and an upright man 


6 


him, and thou ſhalt alſo prevail: AY 
even ſo, 2 Chron. xvifi. 21.— But that theſe 
words of the Lord, go out and do even ſo, means 


permiſſion or a ſimple ſuffering the lying ſpirit | 


to take his own'courſe; and work bis own will, 
may be known from the words immediately, 


yr 


[i that before the Lord fad, go our and deceive the 
prophets of the king of Iſrdel, the Tying fpirit 


g before, I will go ont and be a lying Piri 


mouth of all bir prophets ; hence it is plain 


was determined to 


out and See ten 
Bad not the 
bim. But though the Lord 
itting kim, not active — 


mitted, or if ſo, the Lord was. guilty of telli 
lies, on 


to decerve and then to deftry 
ght effectually 
deſtroy by de- 


en accurſed tes.” 


2 85 1 fe fe S ee Py 
| eed arid willed fin. And the 
6 2 ſaid unto Satan, Haſt thou confidered 

«* my ſervant Job, that there is none like him 


* one that feareth God and eſcheweth evil, 11 
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aut cauſe. The whole tenor of the narrati- 
on ſhews that Satan was the immediate agent 
in all that befel this holy man—It was him 
that moved the Sabeans to take away his oxen 
and aſſes, chap i. 14. 15.—and brought fire 
from heaven, in order to perſuade Job that 
God was fighting againſt him, which burnt up 
his ſheep, verſe. 16. It was he that induced 
the Cha/deans to carry away his camels and 
murder their keepers, one only excepted to 
carry the diſmal tale, verſe 17. It was he that 
raiſed (as the prince of the power of the air,) 
a great wind which beat upon and cauſed the 
hauſe fall, where Job's ſons and daughters were 

eating and drinking, verſe 19.——It was he alſo: 

8 him with ſore boils from the ſole of 

his foot unto his crown, chap. it. 7,—and* 
moved his wife to importune him to cur/e'God 
and die, verſe 9. All this was done by ſatan, 
whoſe implacable hatred againſt Job was en- 


ceeding great But none of - theſe things could 
he effect till God granted him permiſſion, chap, © 
i. 12.—1i. 6.— in both of which texts. we ſee | 
his limits preſcribed, beyond which he, deſired 
but could not go. Now the. end which fatan 
had in view, in bringing all theſe exils/ upon 
Job, doubtleſs was to tempt him to impatience, 
and to curſe God to his face, chap. ii. 5. 
But Job, kno ing that impatience was a fin, 
ſtood the fiery trial and held faſt his integrity; ' 
without ſinning or charging God fooliſhiy, 
chap. i. 22. But the end which God had in F 
VIEW 
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view in ſuffering him to be thus -uſed, was 
widely different. —It was only to prove him and 
try him, and give an evidence to ſatan that he 
Was a liar, and that the power of grace was 
ſtronger than all his malice, cunning and force. 
For it- ought to be carefully obſerved, that 
Almighty God, neither in the'temptations he 
ſends on men, nor on thoſe which he permits 
from others, intends that the perſon fo tempt- 
ed ſhould conſent to the temptation ani ſin a- 


gainſt him.—So far is he from having any ſuch 


intention, that he expreſsly commands the con- 
trary. And if men be not wanting to them- 
ſelves, I mean believers, they may by the 1 
of God reſiſt and overcome che temptarion, x 
Cor. x. 1 3 a 


A We ſee Job ood. the fiery wal, Ind by the 


power of his faith and fortitude came off more 
than a conqueror, and that in the judgment of 
God, expreſſed in the text brought to prove 
that God decreed and wills ſin.— But if God 
had decreed and willed that Job ſhould ſin by 


theſe temptations, we ſee: by his not inning, 


that his decree was fruſtrated,” and his will diſ- 


appointed, which to e would be extreme- 
I abſurd, 


But perhaps it will be faid, © if God did 
"© not will that Job ſhould fin, tho' tempted, 


1 * he ſurely Gilled that ſatan — im f in tempt- 


nz 


the ſame intention ref; 


power which he once bad, to do good, 
doing evil, not God but he i is to blame: and 
if he reſtrained his power, which we ſee he 
did, this is an action worthy for him to perform. 
I know it will be infiſted, that ſatan ſinned, 


Job without cauſe. To this I reply, 
move God to do any thing, or did God per- 


thing to Job, but what | 


right + 
do diſpoſſeſs Job of al his ſubſtance, yea of life 


JJ ⁵ ͤ Bs. otter ans Ao 


ed by fin that he can do nothing elſe ;. and if 
God wills that he ſhould do nothing but fin, 
- why does he will that he ſhould worſLip the 

Lord his God, and 2 bim alone? Luke iv. 8. 


1 
ing him, and if ſo, he willed ſin.“ To this 


1 anſwer, had God moved ſatan to do ſo in 


this caſe, he behoved to will ſin; but he had 


g ſatan, as he had 
reſpecting Job. He permitted him to take 
his own way, and if he ſinned in abuſing that 


by 


becauſe it is ſaid that he moved God againſt 
did ſatan 


mit ſatan to do any 


was right ? Will not the judge of all the earth do 
Yes, ſurely. Had not God a right 


itſelf, if fo had been his holy ſovereign will ? 


Without all doubt he had, and ſo thought this 


Go paring perſon himſelf. Ty R ＋ gave 
and the Lord hath taken azo ed by the 


name of the Lord, chap. ; 3 ut ſuppoſ- 
ing for argument's ſake, that it was the will 


of God that ſatap ſhould fin in tempting. Job, it 


will lead us to this that it is the will of God that 
fatan ſhould always fin, ſince he is ſo harden- 


K It 
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1 God willing ſin, becauſe I ſuppo 


God decreed fin.—But it is not unreaſonable 
to ſuppo 
which he did not will ? Let fuchſhew the reaſon- 
adbleneſs of this if they can. With me it appean 
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It is a ſtrange will indeed which theſe men fan- 
cy in God, a will to fin, and a will not to fin. 
It will be in vain for them to run to their ſup- 
poſed ſecret and revealed will of God; for this 
will make the matter no better, if not worſe. 
It ſuppoſes a contradiction, yea jarring wills in 
God, not only fo, but that reſpecting ſome of 
his creatures he has but one will, and reſpeQ- | 
ing others he has two oppoſite wills; ; for it is 
evident that he has but one will, and that is to 


do good reſpecting the angels and ſpirits of juſt 


men made perfect in heaven, and but one will, 
and that is, to do evil XZ 


ng unbelieving 
men and the devils in hell, but two wills reb 
petting ſaints on earth, a will that they ſhould 
fin when they do fin, and a will that they 
ſhould not fin when they ſin not—Excellent | 
logic and ſound divinity indeed ! 


It 18 proper to obſerve here, that * of my 
opponents have given up with the notion of 
ſe they are not 
able to ſupport it to the full ſatisfaction of their 
on conſciences; yet they ſtiffiy maintain that 


ſe that God would decree the thing 


abſurd. 


wy 


| Frov, xvi. 4. 7 be Lord bath 3 all things 


for 


03 
or himſelf, and the * for the day of evil, 


is much and often talked of as a proof that C 
made men wicked, and that for himſelf or for 
his own glory. But ſuch a ſhocking and dange- 
rous ſenſe can in no reſpect be drawn from the 
words, God made ali things for himſelf, and to 
ſhew forth his glory, . becauſe he made them 
all very good, Gen. i. 31.—And as he made 
them good, and for himſelf, he made them 
not wicked and for his glory too. Men ſinned 
in Adam, and died ſpiritually, and were alſo 
liable to eternal death, and God creates men 
anew, and that for himſelf, or to ſhew forth his 
praiſe, T Pet. ii. 9.—And the reſt he ſuffers 


to remain in their naturally finful ſtate, to be 


3 forth to the * of wrath, Job Xxi. 
30. | 


But it perfugs will be faid, that as God 
makes men now and ſinful, he makes them 
wicked, and that for the day of evil, if not 
choſen to . God makes 
men now. finful, I admit, and that on pur 
ſor the day of evil, if not choſen in C I 
falvation : but his "making them at all, 8 | 
part of the puniſhment * to Adam's ſin, 
for he, and — in him, forfeited their natural 
lives, and were juſtly obnaxious to eternal 
death, Rom. v. 18.— Therefore his making 
them naturally ſinful, and prolonging their na- 
tural life, is no more an evil in God „ nor op- 
K 2 * 
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polite to his law, than his damning them at 
laſt is, or preſerving them in that ſituation. 
And tho' wicked men here and alſo hereafter 
can do nothing but fin, will any rational being 
have the boldneſs and preſumption to affirm, 
that God wills their fn, either here or here- 
after? If he wills their fin, how can he in juſ- 


tice prolong their life, and will their puniſh- 


ment here and hereafter, and that for no other 
reaſon but becauſe they neither did nor do 
his will? And as he decree nothing but what 
he willed, fin is oppoſite to his decree, but pu- 
niſhment for fin is both his decree and will, or 
if not, he damns men contrary to his decree 
and will, which would be blaſphemy againſt 
the Moſt High God in every point of view. 


I have admitted that God, the maker of all 


men, makes them by nature ſinful, and that 


as a puniſhment for Adam's one offence; and 
let it be farther known, that God once made 


them perfect in Adam their natural head, and 


ne ſinned, and they in him, 1 Cor. xv. 22. 
and God, who is not bound to make them as 
he made them once, acts not againſt but in 


conformity to the nature of that law, under 


which Adam and all mankind in him were 
at that time, in withholding from them that 
original righteouſneſs which they once had in 
Adam in their natural generation. He only 
makes them in that ſtate which they, by their 

4 own 
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ewn ſin and folly in their perfect head, made 
themſelves, children of wrath ; ſo he is nor the 
author nor worker of that fin under which they 
are made in their natural generation, but the 
maker of them, as they were conſidered in the 
covenant which they broke in- relation to Adam 
their repreſentative and natural head, and to 
partake and that juſtly of the puniſhment, 

which they, by their own wilful fin in him, 
laid themſelves ſubject unto; ſo that he is as 
juſt in bringing men by natural generation un- 
der the ck of a broken law, as he is in pre- 
ſerving them in that eſtate, —And furely none 
will ſay, that he acts againſt the threatenings 
of his law, which as I have ſhewn was his de- 
cree in ſo doing; ſo that this text has nothing. 
in it favouring. God's decreeing ſin. 


— 


Another paſſage which they bring to ſupport 
that impious and ſoul-ſhocking doctrine, God: 
decreed, willed, and in ſome ſenſe worketh ſin, 
ö Ila. vi. 10. Mull the heart of this people fat, 
and mate ti. = ears heavy, and ſbut their eyes, 
leſt they ſes with their eyes, and bear with their 
ears, and underſtand with their hearts, and con- 
vert and be. bealed. Here, ſay they, the 
Lord ſent the prophet on purpoſe to do-theſe 
things unto- them, that is, in plain words, to 
preach: the. goſpel- to them, that they might 
be damned; not. becauſe they ſhould reject it, 
dut that they might reject it, and that thei: 

C 
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damnation might be the greater. I know that 
the goſpel has this effect upon all who do not 

believe it. But is it ſent on purpoſe and for 

no other end, but that by it their eyes ſhould be 
_ ſhut, their ears made heavy, and their hearts 

fattened for che ſlaughter? Both it not find all 
men in this ſituation? Yes, ſurely; for all 
men by nature are children of 10 and to 
them the preaching of the croſs is fooliſhneſs, 
1 Cor. 1. 18. They receive not the things of 
God, neither can they know them, becauſe they 
are ſpiritually diſcerned, chap. ii. 14.—and that 
the above paſſage only ſpeaks of the effect of the 
goſpel upon unbelievers, and not tat the gol- 
pel ſhould blind their eyes nor make their ears 
heavy, nor harden their hearts, fee what the 
apoſtle ſays, is the meaning of the ſame text, 
For the heart of this people is waxen groſs, and 
their ears are dull of hearing, and their eyes 
bave they cloſed, leſt they ſhould ſee, &c. Acts 
Xxviii. 27.— Here the fame. ſpnit that inſpired 
the prophet, in the apoſtle” afcribes the groſs- 
neſs of their heart, the heavineſs of their ears, 
and the cloſing of their eyes, to themſelves, 
and not to the prophet, nor to the Lord of the 
prophet, nor to his decree, will, nor work ; 
ſo that we may ſay, as faid an excellent poet, 
© They are authors to themſelves in all.“ So 
that this text gives them as little countenance 
as any of the foregoing. 


Let us go on and examine ſome other 
texts, 
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texts, which they think are for them and 


againſt us. Iſa. x. 6. 7. is ſtrong to their pur- 
poſe as they ſuppoſe, [ will ſend him againſt an 


hypocritical nation; howbeit he meaneth not ſo. 


Here, ſay they, God is ſaid to ſend the Aſſy- 


rian againſt a people, contrary to his own 
mind. But what of all this? This will not 


prove their point that God decreed fin, nor 
that he wills or moves men to do it; the Aﬀy- 
rian is faid to have it in his heart to deſtroy, 
tho* not the people againſt whom the Lord in- 
tended to ſend him, and as the hearts of all 


men are in his hand, there is nothing unjuſt in 


inclining the heart of the Aſſyrian to go againſt 
one people, and not againſt another, yet the 
people againſt whom the Lord intended to 
ſend him, deſerved to be puniſhed, for they 
are called @ hypecritical nation, juſtly deſerving, 
the rod of bis anger, and the Aﬀyrian was be 
in the hand of the Lord. So that this text no 
more ſupports their favourite point, God,or- 
* dained, willed; and in ſome ſenſe is the cauſe 
of fin,* than the former. | 


Another text is brought for the very ſame 
purpoſe, viz. Iſa. xxx. 28. And there ſhall be 
a bridle in the jaws of the people, cauſing them 
to err. Can there be any thing more remark- 
able for men that pretend to believe that God 
is holy, and that he can do manner of iniqui- 
ty, yet bring ſuch a text to prove that he 1s 


unholy, | 
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entioly,” and that he cauſes men to err from 
his ways? For if they mean not that, the 


| text does not anſwer the end for which they 
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uſe it; but if they were not intending to ban. 
im all truth and righteouſneſs from the minds 
of men, reſpecting the idea of God, they muſt 
ſee that his cauſing men to err, as mentioned 
in this text, is of the fame import with what 
is ſaid elſewhere, He diſappointeth the devices 
of the crafty, 10 that. their hands cannot per- 
form their enterpriſe ; He taketh the wiſe in 
their own craſtineſs, and the counſel of the fro- 
ward is carried heallong, Job v. 12: 13. and 
this he doth, becauſe they have erred from- 
him, and deſired not the knowledge. of his. 
Ways. 


Again, Ila. lxiii. 17.18 boaſted of as an 
invincible proof, that God. has not: only de- 


creed and willed, but that he leads men into» 


the ways. of wickedneſs and fin. O Lord, why 
haſt thou made us to err from thy ways, and 
hardened our heart from thy fear? Theſe 
words only. mean, that God permitted them: 
to err from his. ways, and that.they themſelves. 
hardened their hearts from his fear ;— for if. 
otherwiſe, the Lord, whoſe whole ways are. 
righteouſneſs and truth; would be a finner, 
and his ways ſin and iniquity.. The ſame pro- 


het ſays of the ſame very people,, A deceived: 
heart hath tur ned them aſide, ch. Xliv. 20. Now £ 
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if the Lord cauſed them to err, it muſt be by 
deceiving them; and if he deceived them, then 
he effectually did the work of ſatan; and if 
he did the work of ſatan, wherein lies the dif- 
ference between them? I have already ſnewu 
that ſin only hardens the hearts of men, and 

if the Lord hardened their hearts, it was by 

ſin, and if by ſin, as moved, led, or tempt- 

ed by him, then he acts the part of ſatan and 
ſinners, and if ſo, he muſt be unrighteous in 
taking vengeance. But he is not ſo; for all 

have ſinned, and theſe very people are ſaid 
to have gone backward, and hardened their 
necks, Tide worſe than their fathers, Jerem. 
vii. 24. 26. They held faſt deceit, they re- 
fuſed to return ; God called, but they refuſed; 
but did he call them to return, and yet keep 
them back from returning, by cauſing them to 
err, and hardening their heart from his fear? 
The thought is iniquitous and truly ſatanical. 


Another text is produced as ſtrong to the 
point; O Lord, thou haſt deceived me, and 1 
was deceived, Jerem. xx. 7,—Here, ſay they, it 
is evident, that God deceives men. True, 
he deceives men, but the queſtion is, what is 
the nature of that deception here mentioned; 
If it be, that the Lord in or by his holy pro- 
vidence, cauſes wicked men whom the pro- 
phet perſonates, to fall, and that by their own 
contrivances, into certain dangers and difficul- 

ties, 


E 


ties, or that he ſuffers them to be deceived by 
fatan, ſin, or their own evil hearts of unbelief, 
we heartily agree. But if the deception here 
ſpoken of be viewed as a deceiving by ſin, or 
into the commiſſion of it, I hate it as highly 
blaſphemous, and in every reſpect unworthy 
_ of that God, who hateth ſin, and that with a 
| hatred ; for none but a devil, or thoſe 
ted by him, and who are one ſpirit with him, 
eould ſay ſo of God. For could any that has 
the leaſt reſpect for his juſtice, purity, and 
perfection, ſay or ſuppoſe, that God would 
work ſin, by it deceive the fouls of men, 
ſince he hates it, and them alſo that-love and 
commit it? No verily ; hall the throne of ini- 
gitity have fellowſhip with him, which frameth 
iniquity by a Jaw? Pſal. xciv. 20. Doth God 
fay, 1 pray that ye do no evil, 2 Cor. xiii. 3. 
and yet does he that very evil ih deceiving 
men? Doth he write, faying, Ob do not this 
abominable thing that I hate, Jerem. xliv. 4. 
Vet does be notwithſtanding: deteive the ſouls 
ef men by it? Doth he ſay, I baue no pleaſure 
in the death of a finner, and that the ſoul that 
fenneth ſhall only dit, and yet cauſe men to com: 
mit it, that he might have pleafure in their rain; 
and that in- oppoſition to his own decree, if it 
conſidered men. not as made and finful ? The 
error of the wicked be far from me; God is 
good,” and ever doth good, and if men be de- 
_ ecived, it is by the devil the god, this mn 


decreed it? Is it not nonſenſe and 
And if it came neither in his mind to command 
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who * the minds of thew that believe not, * 


To obviate every poſſible objection again 
God's not decreeing, or in any reſpect being 


the author or worker of fin, I ſhall only at pre- 
ſent and upon this point, read and conſider one 


text of ſcripture, * They built alſo the high 
places of Baal, to burn their ſons with fire 
for burnt offerings unto Baal, which I com- 


* manded them not, nor ſpake it, neither came 
* it into my mind,” Jer. xix. 5.—From this 
text we learn, Firſt, that it was a fin in theſe” 


people to build an altar. to Baal, and offer up 


their children to him for a burnt —_— 


Secondly, that what they did was not comman 

ed but forbidden, for fo only could it be a fin. 
in them to do it, for nothing is fin in the fight- 
of God but what he has forbidden. Thirdly, 
that ſuch a vile and inhuman practice never 
came into the mind of God. 80 if it came not 


into his mind to. command it, as we ſee it did 
not, and if it came not into his mind but to 


forbid it, is it ſenſe, is it truth to fa 


, that be 


it nor decree it,. how ſhall we ſuppoſe that he 
wills it? Does he will the thing that he does 
not decree? And if it came not into his mind 


to command nor decree, nor will it, why ſhould, 
it come into any perſon's head to ſay, thatit- 


ü came 


hood? 
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came into his OY ſo as to work it, by de- 
ceiving the ſouls of men with it? And if this 
ſin came not into his mind, ſo as to command 
nor decree, nor will, nor work. i it, what reaſon 
can any man aſſign for ſaying, that all other 
fins came into his mind, ſo as to decree, will, 
and in ſome ſenſe to work them, in order to 
deceive and then to deſtroy? For death ever 
was, is, and ſhall be the wages of ſin, all man- 
ner of ſin, when, how, and by whom commit- 


| jd. 


If it can be proved that God 1 willed, 
and wrought one ſin only, on purpoſe to de- 
ceive, and then to deſtroy, the ſame argument 
that proves this will alſo prove that he decreed, 
willed, and works all fins.—But if on the other 
hand it can be proved, as I have endeavoured 
to do, and which I think I have done, that 
one fin never came into the mind of Almighty 
God, ſo as to decree, will, and work it, the 
Tame argument that proves this, proves alſo, 

that- he neither decreed, willed, nar. in any 
reſpect, nor in any ſenſe wrought i it, ſo as g 
deceive on purpoſe to deſtroy. And his de- 
creeing, willing, and working fin (my hand 
ſhakes while I write, tho? reproving the works 
and workers of darkneſs,) muſt have been his 
purpoſe to deſtroy all who are deceived by it, 

either in their own perſons or in the perſon of 

. Chriſt, ſince he bruiſed and ls to death his 
3 own 
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own Son for the ſin of his people, and deſtroyt 
impenitent men for it, and for nothing elſe. 
Again, Amos ii. 6. is s quoted by our oppon- 
ents as much to the purpoſe, for God 
ordained all things, ſin not excepted. If there 
vil in a city, and the Lord hath not done it? 
This text, hy they, is as ſtrong, if not ard, 
er in the way that it ſpeaks, than if it had ſaid; - 
all the evils in a city are done by the Lord. 
It is freely granted, thatit is ſuthcient to prove 
that the evil which it fays is done in a city. by 
the Lord, js done by him.—But the queſtion 
is, what is the evil that is here laid to de don 
by him ? Is it moral evil, a tranſgreſſion of His 
own law? If. ſo, then it proves too much? 
yea more, I preſume, than they themſelves wilt 
allow, tho* rhey may qually allow — ſince 
they hold that he deer willed, and i in 
fone ſous i the — all de er that ever 
vere, are, or ſhall be in the world: it proves 
not only that he decreed the evil, that is ſpoke 
of, but that he works it. It there evil in a city; 
md the Lord hath not done it * Now if it be mo! 
nl evil that is here intended, he commits not 
only one but all the evils that are, not in one 
eity only, 


| | vorld, ſuch as lying, drunkenneſs, uncleanneſs, 


curing, murder, and unbelief, for all theſe 
and many more are committed in a city And 
i he indeed a liar, a drunkard, a fornicator, 

1. " 


bur in. all the cd of the: whats 
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u curſer, a murderer, an unbeliever, and a de- 
_ vil? Yes ſurely, if he does all the fins that are 
done in a city.— Upon this principle then he 
muſt be worſe than the worſt of men, nay worſe 
than the devil himſelf For tho? he moves men 
to do theſe things, he does them not all himſelf, 
but the idea is blacker than hell.—The evil 
| here mentioned is only puniſhment for the ſins 
that are done in a city or cities; he puts down 
one, and raiſeth up another; he killeth and he 
maketh alive, he wounds and he heals; yea, 
none paſſeth with impunity, the wicked here, 
and ailo hereafter; and the ſaints themſelves are 
not exempted, © for whom he loveth he chaſ- 
teneth, and ſcourgeth every fon whom he re- 
© ceiveth, that they ſhould not be condemned 
with the world.” Eh 


A parallel paſſage will ſet this in the cleareſt 
ght. The Lora could no longer bear becauſe 
_ © of the evil of your doings, and becauſe of the 
_ © abominations which ye have committed; 
5 therefore is your land a deſolation, and an 
_© aſtoniſhment, therefore this evil is happened 
* unto you,” Jer. xliv. 22. 23.— The evil there- 
fore is not the evil of fin, for this God cannot 
do. He cannot be tempted to evil, neither tempt- 
erb he any man, but the puniſhment for ſin, 
which is evil to them that are ſo uſed, for 10 

_ afflition is joyous but grievous, -Heb. xii. 1 1. 


A As a further confirmation of the doctrine I 
5 contend 
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contend for, and ſuppreſſing the oppoſite, I here 
obſerve, that the idea which I have of evil, as 
jearned from the word of God, ſeems. always 
to include a relation to intelligent beings, and 
conſiſts in the evil of guilt, and the evil of 
ſuffering. —And as good is the contrary of evil, 
God who is good and always doth good, can- 
not therefore directly will the miſery or evil of 
his creatures for itſelf. —Yet he may and does 
will their miſery for the evil of ſin, but he can 
by no means, or on no account will, far leſs 
work, moral evil itſelf. The idea which the 
— * gives of God, as a being infinitely 
perfect, convinces me, that inſtead of working 
moral evil, or in any reſpect circumventing 
any of his creatures by his power and provid- 
ence into the — of it, he abhors and 
deteſts it, and is of purer eyes than to look 
upon it, but with perfect hatred and abhorrence, 
Hab. i. 13. where, how, and by whom it is 
committed; and doth he thus hate it in others, 
and will and work it himſelf ? The thought is 
deviliſh and damnable, The divine perfecti- 
ons of God, his veracity, his fidelity, his ſanc- 
tity and goodneſs, are fure and infallible 
| that he neyer will be guilty of any the 
teaſt moral evil, nor in any. reſpe& be the. 
cauſe of it in others. My opponents may then 
talk and vaunt of their knowledge of the true 
God, and of their own eternal life as a neceſ- 
fary conſequence _—_— as they pleaſe: on 
THO 2 
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if the Bible be the word of God, and as ſuch 
infallibly perfect and true, they know not God, 
the juſt God and the Saviour, whe/e work is 
perfect, all whoſe ways are judgment, a God of 
truth and without iniquity, juſt and right is he, 
Deut. xxxii. 4. And if they know not God 
as a God of truth who hateth iniquity, and 
whoſe work is perfect, they have no other God 
but the devil, who is indeed a god, and one 
too every way agreeable in nature, will, and 
work to that god whom they affirm does all 
the evils that are in a city.—Not the evil of 
puniſhment for ſin, for in this-ſenſe I would 
and do agree, but moral evil, the diſobedience 
of his own moſt holy, juſt and good law. 


I therefore from the bottom of my very heart, 
and from an unfeigned regard to the ſouls of 
men, beſeech my fellow. creatures to beware of 
fuch monſters of iniquity, and ſuch dangerous 
tenets as they teach, and inculcate upon their 
bewitched and ſin-hardened hearers, eſpecially 
in afbrming that God works all the moral evils 
that are perpetrated in the whole cities of the 
world, which upon the whole amounts to this, 
that God, in doing theſe things, not only con- 
tradicts but fights againſt himſelf, by furniſh- 
ing his enemies with the moſt deadly weapons. 


| Mat. vi. 13. is advanced for the fame dif 
graceful end, God decreed, willed, and works 


, 


( 17 ) 


fin ; lead us not unto temptation, but deliver tt; 
from evil, —fence it is clear, ſay they, that 
God leads men into temptation, but the text 
means no ſuch thing.—God for wiſe and holy 
ends, ſuffers his people to be brought into. 
temptation, that they may be tried, and found 
to his glory and praiſe, not by yielding to, but 
by reſiſting and overcoming the temptation, — 
And that it is only a ſuffering to be led, and not 
an actual leading into temptation, by our Father 
and God, that 1s ſpoken of in the text, may be 
known by what the apoſtle ſays to the ſaints at 
Corinth, There bath no temptation taken 17 
what is common to man, but Gad is faithful, who 
will not ſuffer you to be tempted,” above that you 
are able to bear, 1 Cor. x. 13.—Theſe words, 
wha will not ſuffer you to be tempted above that 
you are able to bear, clearly ſhews that it is ſome 
other one that leads into temptation than God, 
who is faid not to ſuffer his people to be tempt- 
ed above that they are able to bear. And the 
apoſtle James tells us in the plaineſt language, 
thut God tempieth no man ti evil, but that every 
man is tempted, when he is drawn away of, his 
own luſt, and enticed, chap. 1. 13. 14.— They 
therefore greatly err, not knowing the ſcrip- 
tures nor the nature of God, who ſay that God 
leads men into fin, or in any manner of way 
lays ſnares to entice or tempt men to the com- 
miſſion of it. For every good. gift, and every 
perfect gift, cometh down from God the father of 
| lights. | 
L 3 
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ſtrains, or if you will, 


was not the decree, and of conſe 
"good pleaſure of the Father, to 


mie goſpel from their view. This is the work 
of ſatan.*© If our goſpel” be hid, it is hid to 


( ) 


But if it be faid, © God tempted Abraham, 
and ſo may tempt others alſo, I anſwer, that 
God tempted, or rather tried him, Heb. xi, 
17.—is allowed. But was it to the commiſſi- 
on of fin? Was it not to yield obedience to the 
command, take thy ſon and offer him up for a 
burnt offering * And that God moves, con- 
ts men to do their 
duty, is admitted, but that he ſhould be guil- 
ty of the contrary, is highly ridiculous, dan- 
gerous and abſurd. N 


Mat. xi. 25. is viewed as a evidence 
that God decreed and willed fin, becauſehe hides 
the goſpel from the minds of men, and accounts 
it a ſn in them, and condemns them for fo 
doing. Theſe words, thou haſt hid theſe things 
from the wiſe and prudent, cannot mean, that 
they had not the goſpel preached unto them, 
they had it as well as the babes to whom it 
was” revealed. —Fhe meaning then is, that it 
ice not the 
open their 


* 


rts, or reveal to them, by the effectual 


tendking of his ſpirit, the words of truth. But 


there was no evil committed to them by God; 
de did not firſt ſhut their eyes, and then con- 
demn them becauſe they did not ſee; he did 
not make them unbelievers, nor did he hide 


< 'them 


theſe words it is plain, ſay they, that Pilate 
had not power come down fer this purpoſe 


God as a man.—But that it came down for 


God as a rational «creature, in tranſgreſſimg 


( ary ). 


«them that are loſt, in whom the god of this 
« world hath blinded the minds of them which 
believe not. But he ſuffers them to abide 
in the ſame naturally ſinful ftate, and to add 
fin to fin, till the meaſure of their iniquities ts 
filled up, while he has mercy on whom he will 
have mercy, in giving to know the truth as it 
is in Jeſus, Fn I IIS 3 


John xix. 11. is alſo ſuppoſed to counten- 
ance fuch a doctrine as, that God decrees, 
willed, and in ſome ſenſe is the cauſe of fin. 
T hou cauldeſi have no power at all againſt me, 
except it were given. thee from above —From 


could not have condemned the Son of God, 


from above; and as it was a fin in Pilate to 
condemn him, it is clear that God decreed and 
willed, what his power in Pilate effected. To 
this I anfwer, that the power by which Pilate 
condemned the Son of God, came down from 
above, is freely admitted, whether we undex- 
ſtand the power of Pilate to come from Rome, 
as one of the powers among the Jews, or hom 


this purpoſe, I deny, ſince what he did was-a 
fin againſt God. He abuſed that power which 


he had from Rome as a governox, and from 


tat law, judge righteaus. judgment,” and alſo a= | 


; 
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gainſt tha light that he had of right and wrong, 
in his own conſcience. —lIf this argument hold 
good, that the power by which Pilate condemm. 
ed the Son of God was from God, he (God) 
muſt be conſidered to have decreed and willed 
the ſin of Pilate, and if ſo, this muſt alſo hold 
| good, that all the ſins and abominations that 
ever were done on earth by men, or by devils 
in hell, are according to the decree and will of 
God. —For i it is only by the power of God (for 
in him they live, and move, and have their 


bdeing) that they do them all; and to hold this, 


and ſtill be holy and juſt,) which was not only 


in my view, is to hold onmingled blaſphemy 
againſt the Moſt High God. For the will of 
God, and conſequently his decree, is holy, an 


and 
in is ' oppoſite thereto—And theſe words in the 


Lord's Prayer, Thy will be done on earth as it 
is in heaven, is clear that the will of God is 
not that fin ſhould be either in heaven or earth. 
If fin be his will, then fin is committed in hea- 
ven, for he defires us to pray, that his will 
may be done on earth, only as it is in heaven. 
But there is no fin in heaven; all obey their 
Lord, fulfill his decree, and do his will, and 
it is only the duty of men to do ſo, for both 
are his will; and if both be his will, it is not 
nor can be chat he ſhould will fin, but he may 
give power to men, tho? not to do what is againſt 
' his will, (tho? he knew it would be miſuſed, 


Hen to Pilate, but to all men chat ſin againſt 
him. 
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bim, having decreed, and alfo willed to ſuf- 
fer his power to be abuſed, as every other gift 
of bis, by wicked and unbelieving men. That 
Pilate was not ordained to condemn the Son of 
God, let it be obſerved, that the day on which 
he was condemned, his wife had ſuffered many 
things in a dream becauſe of him, intimating 
that her huſband ſhould have nothing to do 
with that juſt man, Mat. xxvii. 19.—And it 
is highly probable that the dream which ſhe 
had reſpecting the Son of God, was from God, 
and not as ſome have ſuppoſed by the devil, 
for it can ſcarcely be believed that it was the 
devil that moved Judas to betray him, John 
iii. 27. and the chief Prieſts, -Scribes, and 
others of the people alſo that put him to death, 
which we are ſure he did, and that he {Satan 
would endeavour to perſuade Pilate by means 
of his wife to have nothing to do with that juſf 


man—Such a notion would lead us to believe, 
that ſatan acted againſt ſatan, that his King: 
dom was divided, and that he had the ſame 
will with God; ſo that we may ſafely diſmiſs 
this text, as having nothing in it favouring the 
doctrine of God's decreeing, willing, and work- 
5 * 


Another text is hauled in for the ſelf fame 
vicious purpoſe, viz. Acts ii. 23.—Him, being 
delivered by the determinate counſel and fore- 
knowledge of God, ye have taken, and by wick- 
ed hands have crucified and 3 aß 
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they, Chriſt was delivered into the hands of 
theſe wicked men, to be by them crucified 
and ſlain, and that by virtue of the determi- 
nate counſel and foreknowledge of God. But 
no ſuch ſenſe is it to be vie wed from theſe 
words — The apoſtle only narrates a mournful 
truth, and fixes a brand of deſerved cenſure 
upon the criminal conduct he deſcribes, name- 
ly their putting Jeſus to death, and the word 
(ele) ſignifies the free gift of God, in giv- 
ing or delivering his Son to men as their ſure- 
p, and Saviour, and that was according to his 
eterminate counſel and foreknowledge. But 
if it means that he was delivered into their 
hands by Judas, or by Caiaphas the high Prieſt, 
as a mean in the hand of God, and that ac- 
cording to his determinate counſel and fore- 
knowledge, I cannot ſee how Judas or the high 
Prieſt could be guilty in delivering him into 
their hands; for in doing ſo, they only did 
what God had determined them to do; nei- 
ther do I ſee how they could be ſaid to have 
crucified and ſlain him by wicked hands, if 
they only did what was appointed for them to 
do; neither do I think our bleſſed Lord pray- 
ed aright when he ſaid, reſpecting his murder- 
ers, Father forgive them, for they know not what 
they do, Luke xxiii. 34.—For if they had only 
done what God appointed them to do, then 
tho* we ſhould ſuppoſe them ignorant of it, 
they behoved to have been praiſed for doing 
the counſel, and fulfilling the will of ou 
5 , at 
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That God foreſaw that they would do ſo, is 


and thy counſel determined before to be done. — 
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true, and he permitted them to do, as ſatan 
and their own wicked hearts moved them. 
And theſe words, according to the foreknows- 
ledge of God, demonſtrate, that it was not 
God's decree, but that he beheld that they 
would put him to death, and therefore he 
wrote of his death, intimating that it would 
be becauſe he had determined to permit it to be 
done, and ſaw that it would be by the malice 
of ſatan and ſinners, in the hour and power of 
their darkneſs, Luke xxii. 53. and that the 
word determined means only according to 
God's revealed will or mind, laid open in his 
word, and not according to a ſuppoſed ſecret 
will of his, fee what the apoſtle ſays, And when 
they (the wicked Jews) had fulfilled all that 
was written of him, they took him down from 
the tree, Acts xiii. 29. So that the words, de- 
termined counſel of God, are of the ſame im- 
port with what was written of him, according 
to the foreknowledge of God. 15 a 


Acts iv. 27. 28. is in their view greatly to 
the point that God ordained fin: For of a truth 
againſt thy holy child Feſus whom thou haſt a- 
nointed, both Herod and Pontius Pilate, with 
the Gentiles and the people of 1ſrae!, were ga- 
thered together, for to do whatſoever thy hand 


Here, fay they, is an undeniable truth, that 
8 6 | what 
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what the Jews did to Chriſt, was according to 
the hand and counſel of 25 Hut if fo, 1 
cannot ſee with what propriety it can be ſaid 
of them, that in doing w what they did againſt 
Chriſt, they did it againſt the Lord and his 


' anointed. Not againſt their will, if they wil, 


Jed that they ſhould do ſo; not againſt their 
hand and counſel, if they only did whar their 
hand and counſel determined before to be done, 
But when the words are viewed with critical 


exactneſs, they ought to be placed thus, they 


were gathered together againſt the Lord and 


_ © againſt his Chriſt ; for of a truth againſt thy 
_ © holy child Jeſus, hom thou haſt anointed, 


© to do whatſoever thy hand and thy counſel 
determined before to be done, both Herod 
* and Pontius Pilate, with the Gentiles, and 
* thepeople of Irael, were gathered together. 

So that the words, to do whos thy 
© hand and thy. counſel determined before to 
© be done,” refers not to the Jews but to Jeſus, 
who indeed and in truth did all that God's 
hand and - counſel determined before to be 
done ; but the Jews did the contrary, for they 
rejected the counſel of God againſt themſelves, 
Luke vii. 30.—But this — could not do if 
they did only what God's hand and counſel 


| = ines before to be done. And that the 


word determined to be done, is of the ſame 
import with the word written, may be further 


| known, by what the Evangeliſts ſay of Jeſus, 


the 
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the Son man gat as it vat determined, Lukes 
xxii. 22.—And the Son of man as it is 
written of him, Mat. xxvi. 24. Nothing can 
be more clear, than that when it is ſaid that 
Jeſus was determined to go, it means that it 
was written of him that he ſhould go; and we 
are ſure that he went till he willingly laid down 
his life a ſacrifice for the life of the world; 
but a woe was pronounced againſt them, as 
written in the book of God, and according to 

God's hand and counſel, that ſhould be e guilty [| 
of putting him to death. 9 


Perhaps it will be ſaid, that I deny that God 
had decreed that his Son ſhould die, to take 
away the ſins of men and reſtore them to the 
love, image, and enjoyment of himſelf, ſince 
I deny that the Jews were ordained to put him 
to death, To this Ianſwer, I deny not, but 
hold it as one of the fundamental truths of 
the goſpel, that God appointed his Son to die, 
to make reconciliation for iniquity,. and anoint 
the moſt holy, tho' he decreed not that men 
ſhould fin in doing ſo. I believe that for this 
end he was born, and for this cauſe came he 
into the world, John xvii. 37.—T believe that 
God ſpared him not, but delivered him up to 
the death, even the death of the croſs, and 
that freely for us all, Rom. viii. 32. but 
what of all this ? This will not make God the 
decreer of fin, unleſs it can be proved that God 
M ſinned 


had decreed that the Jews: ſhould put him to 
Es death, in this caſe he muſt have | ecreed ſin; 
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inned in ſending his Son to die, and that he 
Himſelf ſinned in laying down his life for the 
meep, John x. 15.— and ſhedding his blood 
for the remiſſion of the. ſins of many, Mat. xxvi. 
. 28—which never can be; for he was juſt in 
ſending him as our ſurety, bearing our ſins in 


his own body on the tree, till he bore them 


away, and that for ever, In no other view 
could he be juſt in ſaggy and bruiſing his 
own Son, but becauſehe made him ſin for us, 
cho' he knew not, nor did any fin himſeit, 
2 Cor, v. 21.— if otherwiſe, he would have 
been as unjuſt in putting him to death as in 
clearing the guilty, which the ſeriptures ſay he 
will by no means do, Exod. xxxiv. 7. But 
as he died for our fins, Rom. iv. 25—the juſt 
Jar the unjuſt, 1 Pet. iii. 18.; God was as 
juſt in decreeing him to die, upon the conditi- 


on of bearing our ſins, as he was in decreeing 


us to ſalvation for his righteouſneſs“ ſake, or 
in · actually fulfilling this his decree. And the 
Jcriptures: ſay, that be is juſt, and the juſtifier 
¶ bim - that believeth in Fefus, Rom. iii. 26. 
and if he was juſt. in delivering his Son to 
death, in the room and ſtead of the guilty, his 
decreeing him to die was not fin but juſtice, 


" 


righteouſneſs, and truth. But if otherwiſe he 


and is it not in every ſenſe highly unworthy 
the Majeſty of heaven and earth to ſuppoſe, 


e chat 


* 
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that he ſhould decree, that his Son who haS 
done no violence, nor any the leaſt tranſgreſ- 
fon, ſhould be put to death as a madman? 
John x. 20. @ raiſer of ſedition, Luke xxiii. 5. 
a braſphemer, Mark xiv. 64. a devil, John vii. 
20. all which things were laid to his charge, 
and for which he was crucified and flain by 
the hands of ſinners ? #7 #0 


But perhaps it will be ſaid, How can it be 
believed that God decreed the death of his 
Son, and not decreed the Jews to do as tliey 
did? To this I anſwer, God from all eternity 


knew that the Jews would put our Lord to. 


death, and he decreed that he ſhould not hin- 
der them, but permit them to do what they 
thought proper, with and againſt him, becauſe: 
he had decreed to make his death the cauſe of 
life to thoſe that were given him, and for 


poſſibility of the Jews not putting to death the 
Son of God, ſince it was abſolutely natural 
for them to do ſo; and this God, who ſaw all 


things, ſaw, and determined to allow them to 


take their own way; and tho* we ſhould not 
ſuppoſe a trajection in the text, or that the 
words, whatſoever thy hand and counſel deter- 
mined before to be done, do not refer to him to 
whom theſe words agree, whom thou . haſt a- 
nointed, (viz. Chriſt) but to the Jews, 


will not prove that God decreed but ſuffered 


M 2 thieny 
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vhom he ſuffered and died. So there was no 


i 
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them to put Jeſus to death. And if I miſtake 
not the original word (v,) is of a negative 
nature, intimating that God was not to hinder 
the Jews to do what he had determined before 
to allow to be done. And ſo the Lord, tho? 
active in permitting the death of his Son, was 
paſſive in the execution of his decree in refer. 
- ence to the Jews, who only were active in do- 
ing what he ſuffered them to do. But what. 
Ever be the real meaning of the words, they 
can never be underſtood to mean that the ſin of 
the Jews in 8 Jeſus to death as a wicked 
man, and an impoſtor, was the decree and will 


Bur tho? we were to admit that God decreed, 
that the Jews were to do to Jeſus what they 
did; and that contrary to his revealed will, if 
that they were in no reſpect neceſlitated to do 
what they did by the decree of God, but were 
led to do ſo at the-time, and in the manner they 
did it, by ſatan and their own wicked hearts, 
the decree of God in this reſpe& muſt be con- 
fidered to be ſuperfluous and of no avail. And to 
ſuppoſe that the decree impelled them to do 
what they did to Jeſus, God who had made the 
deeree muſt be conſidered to be the cauſe of 
their fin, and if the cauſe of it, the cauſe alſo 
of their breaking his law and conſequently his 
decree, ſince it cannot be denied that that law 
vas decreed by him 8 Ne 
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Another opinion of the text is this, and pers 
baps the any true one, that the apoſtles and 


Herod, Pontius Pilate, the Gentiles, and the 
people of Iſrael, for doing, or rather pretending 
to do what God's hand and counſel determi- 
ned before to be done. And to juſtify the 
above view, let it be known, that the Church 
at Jeruſalem, in this prayer, (for they lift up 
their voice. with one accord, verſe 24. and pray- 
ed, verſe 31.) interceded not for but againſt 
the Jews, in doing or rather in pretending to do 
what, God bad appointed, and what he himſelf 
actually — Por as their prayer mar 
of the nature of the prophecy of David, Why 
* did the heathen rage, and the people imagine 
vain things? the kings of the earth ſtood up, 
© and. the rulers were gathered together, a- 
© gainſt the Lord and againſt his Chriſt,* verſe 
25. 26.—which without doubt was not to 
praiſe or commend them for what they did, 
when gathered againſt the Lord's Chriſt, but 
to ix a brand of infamy upon their conduct. 
Their prayer is of an interceſſory nature againſt 
them, for uſing him in the manner they did, 
but it could not be an interceſſion againſt them, - 
for what they did to Jeſus, if what they did to 
him was the determinate counſel of God. It Il 
Elias had reaſon to make interceſſion, ſaying, fi 
Lord, they have killed thy prophets, Rom. Xi. 2. 
3 ſurely the apoſtle bats a like, nay an infinite- 
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greater reaſon to reprove and make interceſ. 
| ion againſt the Jews for killing, or rather do- 
img all they could to kill, the Lord of the pro- 
phets, Jeſus the anointed of God. 


Leet it farther be en that the Jews conld 
do nothing againſt Jeſus, till his hour was come, 
and even then they could do nothing to take 
away his life; he laid it down of his own ac- 
cord, for he had power to lay it down, and 
er to take it again; no man took it from 
him, John x. 18. —for he humbled himſelf 
aac became obedient to the death, even the 
death of the croſs, Phil. it. 8. The Jews in- 
deed pierced his hands and feet, but this was 
not the cauſe of his death; for tho? he was 
God and man, he died ſoon "after he was nailed 
to the tree; and ſooner than they that were 
crucified with him, John xix. 32. 33.— which 
could not have been, if ſomething elſe was not 
the cauſe. What was the cauſe then of this 
his ſadden and unexpedted death? What but 
the hand and counſel of the Lord? He ua. 
| firicken, ſmitten of God and afflicted ; it pleaſed 
the Lord io bruiſe him, Iſa. lai. 4. 10.— le 
went willingly to and died upon the croſs, and 
was dumb and opened not his meuth, becauſe the 
Lord did it, Plal. xxxix. 9.— The ſword of 
divine inflexible juſtice pierced his fide, and 
ed his blood, Zech. xiii. 7. Frue, the Jews 
|  Hada hand in the manner of his _ 
| = 
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ing to the hand and counſel of God. 


without being either aided or hin 


ed hearts ſuggeſted; and that againſt the decree, 


dom, and advance their intereſts But G 
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they neither cbuld haſten; hinder, nor effect 
it; it was the Lord alone that did the whole, 
in making his ſoul an offering for fin, While the 
Jews, in the hour and power of their darkneſs, 
thought they did the whole, and that accord- 


I have faid, that the Jewk had à hand in 
© the manner of the death of Jefus,” but. their 
hue and their cry, their malice, fentence, and 
execution, were only permitted by God, and 
ſo overruled by him, that he wrought his own 
will in doing what his hand and counſel deter- 
mined before from all everlaſtin 5 to be done, 

ered by — 
in his work — They indeed, like a Holen mob, 
roſe up and did what ſatan and their own wick 


will, band and work ef God; ſo that while be 
permitted them to make a ins and a cry, vent 
their malice, and vex themſelves, and that in 
vain, he took his own way, and wrotight his 
own will, not by them, but independent of 
them; and not only fo, but in direct oppoſition 
to chem, and alſo te fatan, their head, ruler, 
and god For they, in their wiſdom and way, 
thought to gain a name, ſupport their king- 


who difappointeth the wiſdom of the efafty, 
bruiſed the Serpent's head, made an end of 
fin, wrought” and brought in- an everlaſting 


righteouſneſs; 
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righteouſneſs ; his hand and counſel did the 
w . ä 


I ſball here take notice of what Mr M Rae 
ſays, in a letter of his, and what Mr Barclay 
ſays in remarking upon it. Mr M' Rae ſays, 
and I ſuppoſe very juſtly, Had not the Jews 
been blinded by the god of this world, he 
©.(Jcfus) eould not have ſuffered.” To this, Mr 
Barclay ſays, with no {mall irony, ridicule, 
and blaſphemy, all of which are. very common 
with him, Here we are taught, that had it 
not been for the devil blinding the Jews, ge- 
© ſus could not have ſuffered.“ Alarm, page 20. 
So it ſeems he believes that it was poſſible for 
Jefus to die upon the croſs, and that by the 
hand of the Jews, though: they had not been 
' blinded by the god of this world, the devil.— 
Quite otherwiſe thought the apoltle ; for ſpeak- 
ing of the wiſdom. of God, revealed in the 
goſpel, he ſays, reſpecting the Jews, had tbey 
own it, they would not have crucified the Lord 
of glory, 1 Cor. ii. 8.—but acted in the ſame 
manner as Joſeph a counſellor, who was a good 
man and a juſt, and conſented not to the coun - 
fel and deed of them that condemned and Kkil- 
led Jeſus, Luke xxiii. 50. 51... 


Mr MRae next ſays, © that had he (ſatan) 
not kept them unmoved, and blind to the 
| £4 utmoſt ſtrength of evidence that God had it 
TH „ in 
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in his power. to give, Jeſus could not have 
© ſuffered.*—This- Mr Barclay, (poor man!) 
thinks downright fataniciſm itſelf, and preg- 
nant with every thing accurſed of 'God. But 
the very reverſe is the truth ; the devil not on- 
ly blinded and kept the Jews in ſuch a caſe, 
till they murdered the Son of God, but it was 
ſimply impoſſible for God; himſelf to prevent it. 
God indeed could, if ſo had been his purpoſe, 
made theſe very Jews that put Jeſus to death, 
do as did Joſeph, have no hand nor counſel i in 
his death; but having once purpoſed to permit 
them to do what they did, it was not e 
that he could interpoſe and hinder them from 
doing what they did to him Jeſus was ordain · 
ed to die, and die he muſt; it was not paſſible 
that the cup, which the Father ordained for 
andgave to him, ſhould paſs. from him, Mat. 


XVVI. 39.7 


But doubtleſs it will be mid, that in ati 
ing that the Jews had a hand in the manner o 
the death of Jeſus, by nailing him to the tree, 
Tam alſo bound to allow that their nailing him 
to the croſs was the decree of God. I have. 
already obſerved, that what the Jews did to 
Jeſus was not decreed, but permitted of God. 
It is indeed allowed, that Jeſus was appointed, 
to die upon the croſs, and the Jews did what 
was permitted them to do, and God did what. 


he himſelf decreed to accompliſh ; ; they were 
5 active 
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ative in doing what they did, and that againſt. 


the decree, will, and law of God.—He was 
active in doing what he did, and that accord. 
ing to his own decree, will, and law. They 
did nothing to accompliſh what he wrought, 
and they did as little to bring to paſs what he 
effected. 5 1 


Again it will be ſaid, that I make God to 
take his own decrees, meaſures, and manner 
of acting, from the purpoſes, views, and mo- 
tions of his creatures—To this I anſwer, God 
taketh his decrees from, and foundeth the 
time and manner of their accompliſhment, not 
from the deſigns, views, and motions of his 
creatures, but from and upon his own eternal 
and abſolute foreknowledge of their deſigns, 


views and motions, as nocent creatures ; and 
at the time that God ordained his Son to die, 


he ordained to permit the Jews to do what he, 
from all eternity, faw they would. do at that 
time againſt the Lord Jeſus ; ſo that his own 
abſolute foreknowledge of future events done 
by mutable creatures, is as ſtable a foundation 
on which to reſt their exact accompliſhment, 
as though he had decreed them to be, and 
more ſo, if that he had not decreed to be a 
helper in bringing them to paſs ; ſo that ſepa- 
rate from the . eee of God, we have 
no ground to believe that he either ordained or 


permitted one ſingle work to be done by ſinful, 


mutable 
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mutable and free agents; ; nay, I may and ds 
add, that the execution of his own eternal de- 
cree of reprobation was founded on his own 
for eknowledge of future apoſtacy and ſin.— 
Apoſtac 175 ſin 1 were indeed the 
uſe of his decree, but not the cauſe why fin, 
the cauſe of this decree, was cauſed ; or if Þo, 
there muſt be ſomething in God prior to eter- 
nity, the date of his decree, and alſo that that 
ſomething was in nature oppoſite to the fore- 
ſeen cauſe of the decree of reprobation, and alſo 
to the execution of that decree. But if God 
decreed to be the cauſe of /in, the cauſe of 
damnation, in this caſe he is not only the de- 
creer and waller, but the author and actor of 
ſin, and ſo the Jews only did what he decreed, 
willed, and wrought ; and if fo, he and they 
are either equally innocent, or equally guilty. 
But it is not ſo; he is juſtified when be ſpealetb, 
and clear when he judgeth, Pal. li. 4.—They 


are, when judged, found guilty and july con- 
Gmned, Acts vii. 52. 


Rom. i. 26. God gave them up unto vile af- 
feftions, is pled as a proof that God decreed 


and willed ſin. That God gave them up unto 
ſin is allowed, but the queſtion i is, if they were 
naturally inclined to fin or fins, or if God in- 
fuſed within them the deſire to commit fin, 
Not the /aft without all doubt, but the firſt is 
the truth; they were naturally addicted unto 


uncleanneſs, 
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unclear;nefs,. or as ſays the text, wile ions, 

bo God ſuffered thein to . een | 
and walk according to their vain imaginarions, 
verſe 21.—And God was juſt in doing fo, be. 
cauſe they changed the truth into a lie, and wor. 
Jhipped and ſerved the creature, (not more than 
the. Creator, as our tranſlation has it,) as if 
they had ſerved both the creature 'and the 
Creator, but (e 19 dee] paſſing by the 
Creator, who is bleſſed for ever, verſe 25. 
Hence we ſee the equity and Juſt judgment of 
God againſt theſe ungodly and idotatrous per- 
ſons, in his fuer ing them to be giyen up to 
vile affeQions; and' all manner of uncleanneſs, 
ſome of the acts of which were againſt. nature 
itſelf, verſe 26. So the apoſtle informs us, that 
they received in themſelves that recompence (or 
reward) of their error which was meet, verſe 
27.— So that the laſt e text ſhews us, that 
God, m permitting ſinners to abide in their 
* Hnful and condemned eſtate, to add fin to fin, 
And fill u up the meaſure of the cup of their ini- 
quities, does nothing wrori; but akts in 2 
_ - conſiſtency to his nature _ will, becauſe he 

is not bound neither by his will which is fr 
nor by his decree which is righteous and a good | 
8e them grace, to renew their affeck 
and place them on things above; or if —— 
wiſe, all the fins and en nden that ever 
were, are, or ſhall be committed on earth, 
or in hell, muſt be charged to God. For it 
cannot 
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cannot be denied but he permitted, permi s, 
and ſhall permit them all to be done; but as 
the end why he permitted, permits, and ſhall 
permit them to be done, was, is, and ſhall be, 
that the performers of them might receive in 
them/elves that recompence of their error which 
is meet, ſince they Iove ' darkneſs rather than 
light, their deeds being evil, John mn. 19. 
His permiſſion is not a willing of fin as fin, 
but as a puniſhment juſtly due for it; and 
herein he acts not oppoſite to, but in a confiſts 
ency with his revealed will; and as his reveal- 
ed will is his decree, IIa. lyii. 2. Acts xx. 27. 
1 Cor. ii. 7.—forbidding ſin, and that under 
the pain of temporal, ſpiritual, and eterfial | 
| puniſhment, his decree, will, law and permife. 
ion, are not oppolite to, but congrupus t6 
, 1 


» l 0 
1 


# H Another text is ready at hand, and foppols 
ed tobe a noble evidence that God decreed 
|| and willed fin, viz. Rom. vi. 17. Got be thank- 
e that ye were the ſervants of fin. Theſe words, 
" | fay they, are clear that fin was decreed and 
| willed by God, becauſe the apoſtle thanket 
God that the Romans were once the ſervants 
of z#.—Excellent divinity this?” fin is the canſe 
: of thankſgiving ! I always thought that men 

had reaſon td mourn on account of ſin, inſtead 
of rejoicing and giving God thanks for it. 
: It ſeems that God is the author of ſin, fince to 


N . 


him 


* 


him the thanks is given, that they were once 
the ſervants of» it But if theſe men were 
not ſpiritually mad and infatuated, beyond 
the ordinary rate of mankind, they muſt ſee 
that the above. words are a ſtrong proof that 
men ought to give thanks to God, not becauſe 
they were once the ſervants of fin, but becauſe 
they are now by the mercy of God. become the 
| ſervants of ri hteouſneſs.— The words there- 
| fore, if] e not, ſhould run on this wiſe, 
and in this manner; But God be thanked 
that thꝰ ye were the ſervants of fin, ) e have 
© obeyed from the heart that form of o rin 
8 which was delivered unto yqu- So that the 
word tho bein  fopplied,* lters the ſens: and 
makes the 2 ſpeak the truth whereas on 
the other hand, = TOR be f 9 4741 
the whole — of divine n and alſo 

himlelf, for he. ſays, © I have great 
© heavipeſs and continual orrow in m yy heart. 
for my brethren, my kinfmen accolding th 
6 the e Rom, ix. 2. 3.—lf ſin was the de- 
erec and the will of God, and matter of thankf- 
giving, why had the apoſtle great heavineſs and 
continual ſorrow in his heart for his brethren, 
and that oply becauſe of it in re ing . the 


Goſpel? 8 R 


Rom. ix. 13- ach have I 8 and Ela 


| have I bated, is Tuppoled to prove that God 


ordzined fin, Hence, ia) they, it is clear 000 
0 


God loved Jacob before he had done good o 
evil, and hated Fu before he was born, or 


meant, reſpecti 
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cendants.— God's chooſing 
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had done either good or evil.—+But what of all 
this? This will not prove that God hated Eſau, 
but becauſe of ſin, tho? when he was hated he 
had done neither good nor evil; men were 
choſen in Chriſt to ſalvation before they os 
Chriſt had done good or evil; they were choſs 
en in Chriſt, from the conſideration of what 
he had engaged to do in time, which was ſeen 


10 be done by God; and Eſau was hated, not 


becauſe he had done no evil, but becauſe God 
ſaw that he would do evil, and had purpoſed 


30 leave him in that eſtate into which Adam 
bfought him andall mankind...» 


I would here obſerve, that I doubt much if 
IN be an eternal love and hatred that are here 

wg 8. perſons. of Jacob and 
Efan.—For it is faid, that the elder ſhall ſerve 


abe yatngers verſe 12. which never. came to 


ecting · their deſ- 
cenda Jacob may mean 
no more, but that he had choſen him as the 
ſeed of whom Chriſt according to the fleſh 
ſhould come, and hated Eſau, or choſe him not 
to be the head of them of whom Chriſt ſhould 
ariſe. Weread of the ſeed of the woman and 
the ſeed of the ſerpent in the firſt promiſe, Gm 
Ii. 15,—which was continued down till the 


Meſſiah came, who is God bleſſed over all. 


but it came to paſs r 


N 2 There 


| 
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There was Iſaac and Iſmael, the ſons of one 
father: the one was the perſon in whom for the 
ume being the promiſed ſeed centered; the 
other was caſt out of his father's houſe, being 
the fon of the bond-woman, Gal. iv. 30.— 
David was choſen from among alt his brethren, 
to be the man in whom then was, and thro' 
whom the feed (our Lord) ſhould ariſe; but 
whatever be the exact meaning of theſe words, 
Jacob have 1 loved, and Eſau have I hated,” 
they can by no means denote that God hated 
Ffan, and that not on account of fin, or that 
he loved Jacob but in the perſon of Chriſt, in 
whom 45 whole election of grace were choſen 
as ſinful and polhnted creatures. 80 of. 7 ge 


God is love, 1 John iv. 8. and cannot but 
dove the work of his own hands, unleſs they 
fall provoke his love by doing what is contra» 
ry to. his nature and will; and nothing is or 
car be contrary thereunts, but fm or moral 
turpitude. Efau then being the creature of 
God, good as made in Adam, could not in 
this caſe be hated of God, but upon the con- 
fideration of him as fallen from that ſtate of 

perfection, and ſo meriting his hatred. Jacob, 
on the other hand, could not be loved of God 
as a fallen creature, but for the ſake of Jeſus 
Chriſt, God's ele& one, in whom the veſſels 
ef mercy were choſen to be holy in time, and 
; holy and happy for ever. The bad 83 
| | <q 


God loved him, but the works of Chriſt his 


woked?* So if God's eternal 
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Eſau, in his on were not the cauſe of 
God's hatred towards him, but the works of 
his father Adam, imputed unto him; and the 
good works of Jacob were not the cauſe 


ſurety; and the ſovereign will of God alone 
was the cauſe why he hated Eſau for his father's 
works, and loved Jacob for the works of his ſure- 
ty and God. — And to this agree the words of 
Mr John Barclay, his (Gor') ig high eternal 
counſel ſtands in love. f God's eternal coun- 
ſel ſtood in love, it muſt be founded upon the 
conſideration of men as loved in Chriſt, and 
loving for his ſake. + Now what is hatred or 
wrath? Why let-the ſame perſon ſay now what 
he ſaid before, © What is wrath, but love pro- 


hatred reſpecting Eſau or any other of Adam's 
race, it muſt be upon the conſideration of his 
love provaked; and what did or could-provoke 
his love, and change it into-hatred or CEE 
but ſin? Sin therefore, and nothing elſe, was 
the cauſe why God hated Eſau; otherwile God 
who is love, would have loved him as well as 
his brother Jacob; for fury is not in God re. 
pecting any of his creatures in time, but an 
account of fin, and what in time is in him, was 
in him from eternity: for he is the ſame ta- 
day, yeſterday, and for ever; he changes not, 


dut is one in nature, decree, will, and works 
in 


purpoſe ſtood in 
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Verſe 18. is alſo ſuppoſed to mean, that 
God decreed fin, and moves men to commit 
R. Ti berefore he hath merey on whom he will 
have mercy, and whom he will he hardeneth.— 
It is freely admitted, that God has mercy upon 
men — — to his own vrill, and not for 
their works of righteouſneſs, but for the right. 
_ eouſneſs of Chriſt imputed unto them, and re- 
ceived by faith alone; but that he hardens 
men, and that a to his will, I deny. 
Let it be known, that when it is faid of God; 
that he has mercy on theſe on whom he will havt 
Mercy, the verb is actlve, densting that he is 
the cauſe, author, and worker of that mercy, 
beſtowed upoh whom he will; but the verb 
muſt be confidered to have a paſſive ſignifica- 
tion, when it is faid, and whom he will he har. 
denith ; intimating, that he'is not the cauſe of 
that hardening, but that he fuffers' it to be 
done; and it is eaſy to know-by whom 
this is effected; by the himſelf, thro' 
the temptations of fatan and his own evil heavt 
of unbelief, independent of almighty God, 
und in direct oppoſition to his n will, and 
vorking. 


E Again, verſes 19. 20. are drought forth 
to view, in all times of ſtrait and difficulty, 
as inſurmountably ſtrong in favour of God or- 
daining fin. Why doth he yet find fault, for who 


Hath refs Wed bis wu f oy 05 O man, * 
"of 


( 143 ) 


ert thou that replieſt againſt God? Shall the 
thing formed Jay 10 him that formed it, Why haſt 
thou made me thus? Here, ſay they, no reaſon 
is given why God has merey upon one, and har- 
dens another, but his alone ſovereign will, and 
that the one whom he hardens has no more 
reaſon to find fault with God in ſo doing, than 
he on whom he has mercy. I have alread 
ſhewn, that God has mexcy upon men, and 
that for no other reaſon but becauſe it was his 
will, and for the ſake of Chriſt, the mercy de- 
creed, promiſed, and ſept unto the fathers, ang 
that they were firſt veſſels of wrath before be 
had mercy upon them, and in this ſtate they 
were conſidered in the divine decree, and that 
he only leaves the reſt to periſn, becauſe it was 
his will; but they were and are in the ſame 
ſtate when God teaves them, and in this ſtate 
they were conſidered in the divine eternal de- 
cree of reprobation; ſo that neither thoſe that 
are taken, nor thoſe that are left, have any 
reaſon to find fault with God, as if he was in 
either caſe unholy and unjuſt; for if he has 
mercy upon men, and according to his will he 
has it upon the footing of his law bein | 
nified, his decree accompliſhed, his 3 


ce 
h || usficd, and his wrath pacified, by the obedi- 
„ | <2ce and death of his ſon. Jeſus Chriſt, their 
-» | faviour and God; and if he leaves men in their | 
„ | fatural eſtate, children of wrath by Adams 
jo || -unputed fin and their own actual tranſgreſſiog, 
th -- 7: 


61) 


it is becauſe his law, his decree, his Nite, 


and wrath, requires it; all which are * vill, 
holy, juſt, and good. | 


But if it be faid, that none reſiſteth his will, 
making his will the cauſe of the mercy given 
and withheld, independent of Chriſt in the one 
caſe, and fin in the other, I deny it, and 1 hope 
have proved that the decree of giving mercy 
and withholding it, reſpects Chriſt and fin, 
as it is only for Chriſt that mercy is given, and 
becauſe of fin that it is withheld, -and none can 
re ſiſt his will in giving or withholding i it. Why? 
{| Becauſe he makes the veſſels of mercy willing 
in the day of his power to receive his mercy, 
| rejoice in, and-adore it; and the veſſels of 
S wrath, who have no juſt claim upon God why. 
| he ſhould give it to them, cannot refiſt his will 
in not giving it; —but it is evident that theſe 
veſſels Fre r reſiſt his will, and reply againſt 
God; for-ſays the apoſtle, O man, auh art thou 
that replieſt againſi Gd: But how any can re- 
ply againſt God and reſiſt his will, I as yet 
cannot conceive, if, as fay our opponents, the 
decree and will of God are that men ſhould 
fin: for ſurely to reply againſt God is to ſin 
| againſt him, not againſt one-part of him only, 
2s if he was divided or made up of oppoſite 
mixtures and parts, a decree againſt a decree, 
and a will againſt a will, but againſt all that 
| be verily, . and ellentially is,. —wiſdom, 
| 55 Power, 

| 
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power, holineſs, juſtice, love, truth, will, and 
ſovereignty; for all the attributes or properties 
of the divine nature being abſolutely perfect, 
infinite, and in themſelves eternal, are expreſ- 
five only of the one divine nature unmixed, 
indiviſible, and uncompounded ; and therefore 
ſin is a replying to and a rejecting the whole, 
and not againſt his revealed will only, as theſt 
blaſphemers * 8 | 


+ Verſe. 21. is adduced for the fame end, God 
deereed ſin. Nath not ihe roger over 2 
riay, of the lump to make one veſſel I 
' nour, As — unto diſbonour? II 
ſhew that God indeed has as mi 
men as the potter has over the clay; but they 
ſhew not that it is God's will, nor that he has 
power to make a veſſel to deſtruction, but bo- 
cauſe of fin. Let us attend a little to the apok - 
e's words, and we will ſee that fin is the 
cauſe that God makes veſſels to difhonous. 
The potter has power over the clay, to make 
of it à veſſel as it pleaſeth him; but it is clay, 
and elay made to his hand, out of which he 
makes veſſels to honour, and others to diſho-» 
nour. This ſhews us, that men are conſider» 
ed as made, when it is ſaid, God makes veſſels 
to honour, and others to diſhonour. Now God 
in men's firſt creation made them veſſels to ho- 
nour, but they ſinned, and ſo it is of his mere 
mercy that he makes any of them veſſels is 

hs honour, . | 


words 


power over 
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honour, and he only leaves the feſt in the 
fame ſtate, as veſſels of diſhonour by their own 


— 


11 ought here to be noted, that tho? our op- 
ponents bring this text to ſhew God's ſovereign- 
ty in deſtining men to wrath, merely becauſe 
he is ſovereign, 1 it ſupports no ſuch 1 
as he is contraſted with a potter, we cannot 
imagine that he decreed to, or does damn any 
man, but hecauſe of fin. No wiſe potter makes 
ou merely to break them ; if he 3 chem, 
it is N they do not anſwer the end in- 
tended by him; and ſhall the only and moſt 
1 Gad make. men merely to damn them? 
. no means; if he ; ali them it is only 

e they have finned, for death only 1s 

agen cf fin; and to eſtabliſh this point 
beyond we; power of diſpute, let it be known 
that the —— lays, that he (God) does nat 


in. 33.—And another perſon informs us, 
that Gad exacteth of man leſs than his iniquities 
| deſerve, Job xi. 6.—And if it be true that 
God does not: affli& willingly, nor grieve the 


children of men, nor exacteth of them as 


much, far leſs more, than their- iniquities de- 
Jerve, it muſt be falſe that God purpaſed to 
damn men becauſe it was his will, and not 
becauſe of their iniquities, but becauſe they 
_ none. Neither will it mend the 


matter 


Laer, willingly, nor grieve the children men, 


* 
Pre i. a. . ˙ A oa... 


1 


without pity and 
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matter to ſay, that God decreed that they 
ſhould fin, and all becauſe it was his will, that 
he might willingly grieve the children of men, 


and that becauſe of it Vea, inſtead of mend- 


ing, it makes the matter worſe, becauſe it a- 
mounts to this, that tho* he decreed: willingly 
td grieve the children of men, but not on ac-. 
count of fin, he willingly grieves none but be- 
cauſe of it.—80 that in grieving them he does 
not fulfil his own decree, nor do his own will, 

but acts in direct contradiction to both; and 
is not this truly deluſive, a ſolemn mock upon 
God, a vile burleſque upon his ſecret and tre- 
menduous judgments? Let ſuch perſons bluſh 
for ſhame, tepent, dr wonder and periſh under 
the avenging arm of the Almighty, and that 
for ever. We find that the 
prophet Jeremiah, from whence theſe words 
of the apoſtle are taken, Hath not the potter 


power over the clay? informs us that he went 


© dowrfito the potter's houſe, and behold he 


+ © Yyrought a work on the wheels, and the veſſel 


that he made of clay was marred in the 
hand of the potter; ſo he made it again, 
another veſſel, as ſeemed good to the potter 
to make it,* chap. xviii. 3. 4.—Here we ſee. 
the exact meaning of the words of the apoſtle. 
God is the potter, and men are the clay. — God 
made man upright, but he was marred in his 


hand; for in him he lived, and it pleaſed God 


to make of the marred veſſel as ſeemed good 
3 ” 
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to kin 86 che yeſſels of mercy were firſt 
veſſels. of wiath, and ſome are The as veſſels 
of N thernſelves by their own actual 


Verte n 22. is alſo hauled i in, to juſtify God 
ordaining fin, and his fitting men to deſtruc- 
tion. Whar if God, willing to ſheto his wrath, 
and to make bis power IN endured with 
mich 3 veſſels of wrath fitted to def- 
truction? Can any but ſuch. as have an * 
tion to rob God SI perfection, pr X 
theſe words as à proof that God by 7 4 fits 
men for deſtradion? ? DO not the words 
that he ſuffers long and bears with tem ? Now 
is there any ſenſe. in ſu poſing that God is fit- 
ting them by ſin for uQion,. all the time 

that he endures them with much long-ſuffering ? 
chere not a great deal of ignorance, impu- 
and ſin in the ſuppoſition ix Men fit them- 
| Aves for deſtruction, by finning againſt God; 
dut if God fitted them for deſtruction, or or- 
dained them to deſtruction, but on account of 
fin, where in this cafe would be the uſe for ſatan 
to deceive and deſtroy the ſouls of men? And 
if God acted the part of ſatan, why do men 


believe the ſcriptures, that God is holy and 
nor 


juſt, that he neither commits ſin himſelf, 
tempts others to do it? It. is indeed of God's 
| mercy that the veſſels of wrath, as all men by 


PAture are, are not conſumed ; but the Lord 
| is 
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is merciful and gracious, flow to anger, patient, 
long- ſuffering, abundant in goodneſs and truth, 
not willing that any of his people ſhould periſh; 
but that they ſhould believe and be ſaved, and 
that the reſt may, by abuſing his wiſdom, 
oodneſs, long - ſuffering and grace, be fitted 
; Pr the deſtruction to which they were appoint . 
ed upon a view of their ſins.— But God is 
good to both; and if finners ſhall go on to fin 
becauſe ſentence, is not ſpeedily executed as 
gainſt them, then they have themſelves and 
not God to blame; tho* God is now long- 
ſuffering reſpecting the workers of iniquity, 
the day is coming and will come, when the 
jult and awful threatnings of his moſt righte= 
ous law will be executed againſt them.—It now 
draws its bow with unpitying zeal; and with 
a ſteady aim direQs the two-edged arrows. of 
Almighty vengeance againſt the life of the 
daring finner, and nothing but [patience pro- 
voked, inſulted, ab ſed | patience, revents the 
fatal darts frqm doing immediate and irredeem- 
able execution upon the greateſt part of man- 
kind. For the ſtrength of fin is the law, and 
God the law-giver is ever faithful, he will not 
nor cannot deny himſelf, 2 Tim. ij. 134. 


Here I would obſerve, that as God hath 
faid in his law, he that believeth not ſhall"be- 
damned, not to put in execution ſooner or 
latter the threatnings of his law againſt the 
„„ * in 


on 
— 


— 05 ; and if this de not to deny God, his 


being, wiſdom, p 
neſs, and truth, 


his word, to know an 


wm even the leaſt fin, is a crime which God 
Fu pardon, without an adequate ſatisfac- 


Shevery 

Either do the one or the other, or all theſe, 
and yet "decree men to, and deceive | them by 
In, is more — Las yet can concei re. 


„0 


umbeliever, 3 is to deny himſelf; now by the 
Tule of contraries, ſuppoſing that God decreed 


men to, and induces them into evil, is to hold 


that God in ſo doing den ies bimſelf.— This is 
the hateful iſſue of the "doftrine which I im- 


Ower, holineſs, Juſtice, good- 
know not as yet what it is 
to deny him; and if it be as Lam ſure it is, 
far, who bath faid and who cannot deny him- 
If, will deny ſuch before his Father and his 
ive them to believe 
i confeſs before men 
That he neither decreed, willed, nor in any 
reſpect was, nor is the cauſe of fin, ms in 


boly angels, except he 


ms nor devils, 


Let me add, that the 6n of apbulicf, 1 


on; an evil which he cannot ſpare, becauſe 


the Lord is holy; he muſt hate it, and that 
with inexorable abhorrence; becauſe he ig 


„ 
; and becauſe he is ever the ſame in being 


juſt, he maſt condemn it, and becauſe he is 
860d he muſt baniſh it from under the heavens 5 


rfections, eternal damnation is the 
impenitent | ſinner. But how he 27 


| Romy, 
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Rom. Al. 36. For of him, and thro' bim, and 
„ him are all things, to whom be glory for ever, 
is, in the eyes of my opponents, a demonſtra- 
tive proof that ſin is decreed, willed ang 
wwokght by Gods for as all things are of him, = 
through him, and to him, fin muſt be includ; 1 
ed among the number; and if fo, ſay they, | 
he muſt be conſidered to have 8 and 
willed it, and in ſome ſenſe works it.—-If it 
could be proved, that among theſe all things | 
that are here ſaid to be of him, and thro* him, 
and to him, fin is included, this text would 
indeed. be a proof that God decreed, wille 
and works fin; but the connection of the 
ſage will not allow us to draw ſuch an abomi- 

nation from them, as that fin is included a- 
. mong them. The apoſtle is only ſpeaking of 

the rejecting or caſting off from a ch 

capacity the Jews, and that becauſe of unbelie 

and of calling and planting the Gentiles, as 
his own 3 pee Pow of the gol. 
pel, verſe. 20. 22.—And he ſhews that the 
rejecting of the. one and the calling of the 
dther were of him, thro* him, and to hin. 
And to ſuppoſe that he was the decreer, wik- 
ler, and worker of the fin of unbelief in theſe 
Jews, and for which they were broken off, 
.whigh muſt be ſuppoſed, if ſin is of him, thro” | 
him, and to him, is the moſt wicked Bi poſe 
tion that can be well ima —To_ | 
and will and alſo 1 in thele Jews, the fn 
| O 2 


— 
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of unbelief, and yet to caſt them off for that ſin, 
is by a natural conſequence to caſt off his own 
decree, will, and work. The juſtice of God 
appears in both the fejecting of the Jews, and 
the calling of the Gentiles. —He is juſt in caſt- 
ing off the firſt becauſe of unbelief, and alſo in 
calling and juſtifying the ungodly Gentiles be- 
Heving in Jeſus. — If he ſhews no mercy to the 
Jews, it is becauſe he has ſo appointed it, and 
if he has mercy upon the Gentiles, it is becauſe 
He bath pre-ordained, for the ſake of Jeſus, in 
whom they were choſen.—So that this text 
fays nothing about God's decreeing, nor wil- 
ling nor 2 fin, but that finners them - 
ſelves decree, will and work it, and for which 
they are rejected, and that God has decreed, 
Wills and works the calling and converfion 
of the Gentiles, independent of their decree, 


—_——— 
Rom. xi. 1. is produced, that God ordained 
Im. There is no power but what is of God ; the 
Powers that be, are ordained of God.—lIt cannot 
be denied but there have been wicked and un- 
believing powers or rulers, over the reſt of 
their fellow. men; and if ſo, ſay our ſagacious 
and ſcripture-ſearching opponents, as it is faid 
that there is no power but of God, it is plain 
he muſt be confidered to have ordained ſinners 
and ſin.— That God. has ordained powers, I 
allow, but that wicked and unbelieving pos 


wers 


* 


are 
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are ordained of him; I deny, and I think that | 
this paſſage juſtifies me; and condemns then. 
The nature of the powers that the apoſtle 
fpeaks of as ordained ef God,, is ſaid to be 
bis ordinance. Is fin the ordinance of God? 
: trow not.—They are ſaid to be a terror, not 
| ”o good! wares but to the evil, verſe 3. Are 
ed rulers a terror not to good works but 
to the evil? The idea is vain.—Again, they 
are ſaid to be miniſters of God to men for 
good. Are wicked unbelieving rulers miniſters 
of God to men for good ? Experience evinces 
the contrary.—This paſſage therefore proves 
not that God ordained ſinful, wicked and um- 
believing magiſtra es, and fo not the ordainer 
of ſin, but of the aithful, and obedient, and 
of conſequence the ordainer of good to men. 
But-if the words, There is no — . but of God, 
and ordained of God, mean all powers what- 
foever, as our antagoniſts fay and ſuppoſe, then 
they include in them that ſatan was ordained 
of God, for he is a ruler and a prince, a ruler 
of the darkneſs of this world, Eph. vi. 12. ruling 
as a prince in and over the children of di 
obedience, Eph. ii. 2. — leading them captive. 
at bis will. 2 im. ii. 26, —not to their good 
but to their eternal evil.— And if 9 was 
ordained of God to rule in and over the hearts 
of men, leading them captive to do his will, 
which is wickedneſs and ſin, then we muſk? 
hold that God is a God that hath pleaſure im 
O 3 wicked- 


is. 6 
wickedneſs ; for ſurely he has pleaſure” in that 
which he himſelf ordained ; and if he has 
pleaſure in wickedneſs, it is not true that the 
prophet ſays, Thou art not à Cod that hath 
pleaſure in wickedneſe, neither ſhell evil deuell 
20ith thee, Pſal. v. 4.— But the-prophet ſpeaks 


tbe. truth, and conſequently i it is falſe to ſay 
1 chat eee fin. I l 


IT Cor. xi. 19. is ſuppoſed to be invincibly 
ſtrong in ſupport of God decreeing ſin. There 
muſt. be hereſies among you, that they which are 
 Epproved may be made manife/t among 70. 
Here, fay they, there was a neceſſity, a nuſt be, 
for hereſies to be in the church of Corinth. That 
hereſies were in her is admitted, and that ſome 
one moved them to this hereſy is alſo admitted 3 
but will any ſay that God had decreed that 

theſe hereſies ſhould be, or that he moved them 
to, or {ſupported them in this hereſy ? Yes, my 

| Ppponents ſurely mean ſo in bringing this text 
co prove that God decreed fin ; the oppoſite of 
hereſy is the faith of the goſpel, or the belief 
| that jeſus is the ſom of God. Now we find in 
| Pal. ii. that the decree of God was not only 
| that Jeſus ſhould be declared to be his ſon, but 
to beibelieved on as ſuch. I will declare the de- 
FC tree g bon art my ſon, ver. 7. Kiſs the ſon, ver. 
12. Can it be believed by any reaſonable crea- 
ture, that God decreed that men ſhould believe 


us to be bis fon, and yet decree 1 50! 
| ſhou! 


( 1 


fhould be hereticks by not believing that Jeſus 
is the fon of God? The queſtion is, by whoſe 
power were theſe hereſies brought into, and |} 
continued in the Corinthian church? Why, the 
Lord by his prophet, ſpeaking of hereticks in 
general, ſays, Behold they ſhall gather together, 
but not by me, Iſa. liv. 15. God, whoſe words 
are perfect truth, ſays that their gathering to- 
gether was to be, but not by. him. By whom 
then? Who but by fatan, whoſe devices are 
many and great; who ſometimes, as here, 
moves men, hoping to divide and deftroy the 
church, not by open force, which he knew by 
experience to be impoſhble, but by ſecret fraud 
or covered ambuſh; and that this may ap- 
pear, let the words and judgment of our Lord 
be produced, which are enough to fatisfy me, 
and that beyond reply, that ſatan was the alone 
cauſe of theſe herefies then in the church of 
Corinth, as alſo of all-that were ſince, and be- 
fore that diſtant period. Our Lord likening 
bis kingdom, or new teſtament church, (a part 
of which was the church at Corinth) unto a 
man which ſowed good ſeed in his field, but 
white men ſlept, his enemy came and ſeaued taret 
among the wheat, aud went away, Mat. xiii. 
24x 25. ſhews in the cleareſt manner, that as 
he by his ſpirit had ſowed ſeed, to wit, his 
word in the hearts of men, called in the para- 
ble-2obeat, ſo his enemy ſowed his lies in he 
pocrites, called fares, Now, from this 2 | 


— 


{ 36 3 


of che matter, we have as much reaſon to fa, 
that God did not ſow, independent of his ene- 
my, the good ſeed in the hearts of men, as 
we have to ſay that the enemy ſowed his tares, 
as induced or neceſſitated by God; and dur 
Lord leaves us not in a ſtate of ſufp ref- 
pecting him whom be calls his enemy, and 
who ſowed the tares among the wheat. The 
enemy that ſowed them is the devil, ver. 39. And 
the apoſtle foreſeeing the unrelenting attempts 
of Py for the purpoſe of: obtaining by pro- 
{eſſed friends, and not by open enemies, the 
ruin of the Corinthian church, ſays, as in the 
words of the text, There muſt be herefies among 
you, thereby. pointing out to us che reaſon why 
the divine wiſdom would allow theſe things, VIZ. 
for the trial and good of his faithful as r 55 who 
ſhould be enabled by his grace to ſt 
duty, and contend for the purity of the 00 
under all theſe dangers. One of the hereſies 
now in this church was denying the reſurrec- 
tion of the dead, 1 Cor. xy. 12. and to ſup- 
poſe that God decreed ſin, is to ſuppoſe, "that 
it was the decree of and conſequenaly IN 
will of God, that they ſhould deny t 
ſurrection of the dead, which was a fin” 74 
them, verſe 34. and if E why did the apoſtle, 
and that by the ſpirit of the Lord, reprove and 
condemn them Be doing the decree and will 
of God, in their denying the reſurrection of 
ths dead? verſes 15. n if he in all 


his 
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his argument did the decree and will of God, 
in order to ſhew them their folly and fin, the 
decree and will of God could- ant be that they 
| ſhould be guilty of that fin and folly, except 
we muſt believe that his decrees are diametri- 
cally oppoſite to each other, which would be 
as ill, if not worſe, than to deny the reſurrec- 
tion of the dead. 


It is truly alarming, that I of any other 
ſhould be under the diſagreeable neceſſity to 
aticate the character of almighty God againſt 
ſuch perſons, who not ty. have the Bible i in 
their hands, but profeſs with an undaunted air, 
that the truths therein contained are wrote TZ 
the finger of God upon the fleſhly table 
their hearts, and that they are ſure of their be- 
ing ſaved, Fleſhly indeed muſt their hearts be, 
fince they affirm * God by his decree in- 
tends ſin, and not ſo, Gin ſets his band 
and ſeal to promote it, ay 9 laying certain of his 
creatures under an unavoidable neceſſity of 
82 it; if ſuch a conduct is not an en · 
tire departing from the faith of the eharacter 
of God, and giving heed to ſeducing ſpirits 
and the doctrine of - devils, I am yet to learn 
wherein lies the diſtinction between the na- 
ture, decree, will, and work of God, and the 
nature of ſatan, his decree, | will, and work. 


Again, = 1. It, is another text which 
8 
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abfolute predeſtinarians take to ſupport them 
in affirming, and that publicly, often and with 
| pleaſure, God:decreed all things that come to 
pals. According to the purpoſe of him who work- 
eth all things after th: counſel of his own will, 
But I am afraid that this text proves more than 
they would wiſh; it not only proves that God 
ordained all things, among which, ſay they, 
fin is included, but that he worketh all things ; 
and, will any have the audacious impudence 10 
fay that God worketh ſin? Indeed this they 
muſt ſay, if they ſay, as: ſays the paſſage, God 
wor erh all things after thecounſel of his ownwill; 
and if they ſay fo, they ſay worſe of God than 
the devil, for he ſaid, thou art the holy one of 
God, Mark i. 24. The 40l things. which the 
text ſays God worketh, and worketh according 
to the counſel of his own will, are all the works 
or parts af hat predeſtination of which the apoſ- 
dle ſpeaks, and he ſpeaks of a predeſtination 
not to ſin and wrath, but a predeſtination an- 
be adoption of children by Jeſus Cbeiſt, verſe 5. 
and to an inheritance, called in the 13th verſe 
the purchaſed poſſeſſion, unto the praiſe of bis glo- 
15. No it is God that worketh all the vari- 
ous parts of this predeſtination; he ſent his ſon; 
he upheld him till he brought judgement to 
victory; he raiſed him from the dead, and 
ave him glory at his own right hand; he 
t his ſpirit ; he juftifieth men, Rom. vii. 


33. He worketh in che juſtiſied both o = 


159) 
and to do of his good pleaſure, Philip. 


Theſſ. v. 23. 24. He raiſeth from the dead, 
and gloriſieth both body and ſaul, and that 
for ever, Rom. viii. 30. Theſe are the works 
which God worketh, as ſays the , and 


ee, tht comnyel of bir own will but 


that he works fin, or pur 
either man or devil, or both, is oppoſite to 
all · trut to the nature, will, and work 
of God. 10 f is by grace that we are ſaved; 


grace contrived, grace works the contrivrance, 
and all to the praiſe of the glory of his Wes 
in J. the beloved. Ty 


Let! it be n thats it is Gd of iert 
that We are created in Chriſt 


we ſhould walk- in il em, Eph. ii. re. Now 
has God ordained that we ſhould walk in 


the when we 2 good works we fulfill his 
ordination, but not when we do evil works, or 
that when we do evil works, we -fulfil his 


conſidered to fulfil: his ordination reſpecting 
the good works ? Lam, [muſt confeſs, wearied 
in laying open and alſo in confuting the truth. 
perverting and ſoul- deſtroying doctrine, God 


ordained ſin; — yet neceſſity compels me to geo 


Ano- 


if. 13. 
He. ſanctifieth both foul, body, 1 ſpirit, 1 


it to be wrought, 


Jeſus unto — 
works, which Gad hath before ordained, that 


works, and yet ordained that we ſhould'do bad 
works ? No ſurely, for this would be to hold 


ordination in doing the evil, but cannot be 


Fl 
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Another text is 2 Thefl. ii. 10. ri. God 
ball fend them ſtrong deluſion, that they ſhould 
believe a lie, that they all might be 23 
The force of theſe words, ſay our opponenis, 
cannot be withſtood, they are ſo much to the 
purpole in proving God's abſolute ſovereignty 
over men; he ſends them ſtrong deluſion that- 
they all mi ght be damned, becauſe it was his 
good — ſo to do.— I deny not but they 
prove God's ſovereignty. over men, tho? not 
his abſolute ſovereignty, as ſhall ſoon be ſhewn ; 
and alſo that he ſends upon men, ſtrong de- 
Iuſiop, that they all might be damned, but not 
without anothèr cauſe than the good pleaſure 
of his will. — The reaſon of their being deluded, 
and of their being damned, is becauſe they re- 
ceived not the love of the truth. verſe 10. And 
as God is holy and juſt, he had determined as 
the ſovereign of men to damn them, 2who be- 
lieve not the truth, but have pleaſure in Jaiſes 
hood. —The Lord indeed damns none ag 
but with his will, but his will is not the alone 
cauſe of dammation ; and ſurely not the only 
cauſe of the decree of damnation; for if his 
will was the alone cauſe of the decree of dam- 
nation, he does not fulfil his alone will in the 
damnation of any, ſince he damns them only 
| becauſe they received not the love of the truth, 
that they might be ſaved ; and to fay that theſe 
| words, God ſhall ſend them ſtrong deluſion, 


means that God has an actiye hand 1 in = 
0 


ing; 
Him that dieth, Ezek. xvill. 23. 24. — which 


words, God ſhall ſend them flrong' deluſion, can 


 lieve a lie, but 


wants. ͤ ꝝ eo awe tr. ce Cs 


: 2x62: )) 


ther; that he = have pleafure in theif de- 
N is extremely vicious and confound- 
for God hath no Pleafure in the death of 


words muſt mean, if words have any meaning, 
God intended not puniſhtnent and damnation. | 
directly, for he made no man on to be 
damned, but becauſe of ſin. Sin therefore, 
and not the decree nor the will of God, is 
the immediate cauſe of a finner's death —Theſe 


only import that God leaves them in their na- 
taral ſtate, ſo that they naturally fin and delude -- 
themſelyes; For the carnal mind is enmity 
< againſt G64, and is not fubje& to the law of 
God, neither indeed can be, Rom. viii. 7. 
ſo that they naturally deſpiſe the riches of God's 
goodneſs, fordearatoe, and long - ſuffering, not 
" that che goodneſs of God intendeth. ii 
to lead them to repentdtice, Rom. f. 4. And 
the ninth verfe ſh us, that God * no 
hand in Wer ing them, that they ſhould be- 
That [their : coming is after 
<*fatan, with all f power, and'figns, -and lying 
< Gyonders, and with all deceivablenefs of un- 
* crighteonlneſs in wie hat $546, becauſe 
He "received not the love of the truth that 
'might be fed. —It would be ſtrange / 
indeed to believe, that God acted the 
F Ktan, in ſending delufion upon | men, 
. * not to be deceived, 


1 Pet. 


(/ 162 ; 


1 Pet. ii. 3, is. greatly inſiſted upon as 6 
f that God ordained men to fin, in order 
That he might have pleaſure in their ruin. 
A ſtone of ſtumbling, and a rock of offence, 

© even to them which ſtumble at the wh 
Th being diſobedient, whereunto they were ap- 
point A is allowed that Chriſt is a ſtone 
of ſtumbling and alſo a rock of offence to men 
but who is the cauſe of his being ſo ? Did he 
come for that end, that he might be a ſtumb- 


block, that men might fall and periſh, 


ling 
while they that ſtumble were innocent before 


they ſtumbled ? No ſurely ; the words ſhew the 
reaſon. that men . ſtumble, becauſe being di- 
obedient ;: this is fet in oppoſition ta them that 
believe, and to whom Chriſt is precious, verſe 
and being diſobedient they ſtumble at Chriſt, 
3 Tuey ſee po form nor beauty in him, why he 
ſhould be deſired, loved, truſted in and obey- 
ed, and therefore they are juſtly, appointed to 
that ſtumbling, the effect of their own diſobe- 
dience. OF ig words may bear another mean» 


ing, Nam 7 this, as they-ſtumbled being dit 
. obedient, 10 do ſo, Or 
they were lee to vo ſtunbie at Chriſt, and o 
emain diſobedient . And that, this 1s the truth, 
cy 4 the apoſtle in the next verſe, 
of the election of grace, ſaying ofithe.faints, . > 
whom he was writing, but-ye are a choſen. g - 
ration, intimating that the reſt. were not 
N cholen, and that t 


therefore 1 ; e 


(- 163 ) 


-tcoſtumblgat the word, and Chriſt the author of 
It, becaule diſobedient ; and alſo becauſe God 
had power to do with his gifts and graces as 
he. himſelf thought proper, and as he had ap- 
pointed. It would be extremely vile and per- 
nicious to ſay, that God had appointed men 
from all eternity to tumble and be diſobedient, 
that he might juſtly damn them; tho God is 
ſovereign, we ought not to ſeparate the divine | 
attributes and excellencies. With the greateſt | 
reverence anil-adiftiration we ought to 'acknow- | 
ledge and adore the infiniteneſs of the divine 
. fovereignty ; but it would be highly prophane |] 
to depreſs one perfection in order to commend || 
: and-advance the other, which our adverſaries - || 
do in extolling his ſovereignty, fo as that he 
decreed inen to fin, which is con to the 
nature of his infinite juſtice and holineſs, which 
Axe the prime role of his a Hen. i am mace || 
loth to think chat theſe perſons mean as they 
_ . ay, and openly, with a ſeeming gladneſs, ex- {| 
Freſs themſelves; their aſſertions beingſo oppo. || 
ite to the ſctiptures af truth, and ſo derogato« || 
2 nature and revealed excellencies of ||| 


Jude verſe 4. is alſo much talked of 


. 


* godly men, turnin g the grace of our Lord 
into laſciviouſneſs, and denying the only Lord 
God and our Lord Jeſus Chriſt. The queſ- 
tion is, to what condemnation were theſe men 
ona? Will any be fo daring as affirm that 
it was to turn the grace of God into laſciviouſ- 

. neſs, and deny the only Lord God and our Lord 
Jeſus Chriſt ? Yes, our opponents ſurely mean 
Io, in affirming that God decreed all manner of 
- fin and blaſphemy, and that for his own: glory 
too. O terrible! that the Moſt High, who is 
moſt juſt and glorious in his holineſs, ſhould be 


ſuppoſed to ordain men to abuſe his and 


grace and 
- manifeſted goodneſs, to deny himſelf and his 
Son Jeſus - Chriſt, and ator: his own glory ? 


ained 


The condemnation to which they were o 
is only to be contended againſt for cheſe abomi- 
nations, by the ſaints among whom they had 
crept᷑ in unaz rares; and. to juſtify this obſerva- 
tion, let it be known, that the above words 
have a reference to what the apoſtle had ſpoken 
of before; ſo in the third verſe we find him 
exhorting che ſaints to contend for the faith 
once delivered, and he in the fourth vesſe 
aſſigns a reaſon, for there are certain men crept 
in unawares, turning the grace of our Lord into 
c baſeivioifutfe,” and formuſt.be contended againſt 
with the utmoſt vigilance and vigour, and the 
-apoſile, to ſpirit. them up to their duty, informs 
„allem, that they need — be afraid of. then, 
not that — be n by God in con- 
N. tending 


—— — — — — —L—ö?ͤ cc —— — — — —— 


- 


s 
— 


2 


4 ws 3 


railing againſt them for the purity of rat | 
and converſation, for tres before of- ol 

ordained to this condemnation, being ungodly 
men. But though we vere to allow. that. 
it is an eternal condemnation that is here meant, 


it will not prove that God ordained them t6 


fin; conſidered as perfect in Adam, fince we 
ave before 


. that the decree of reproba- 
tion is foun 


as made and fallen.— can only mean in the 
utmoſt extent, that God, becauſe of their fin, 
or being ungodly, ordained them to condem- 
nation. — But 1 queſtion if the word ordained 
\be well underſtood. If it be ſuppoſed to mean 
that God from eternity ordained that theſe 
men ſhould turn the grace of our Lord into 


* 


- ſciviouſnels, and den the only Lord Gott ab 1 


qur Lord Jeſus Chriſt, I cannot 
and my reaſons of dident 1 mah 
Hy open. — Phe original word —— ren - 
dered ordained, may much rather be engliſhed 
foretold+ or before ies of.—And ſo we ſee 
he apoſtle in the fame chapter, and repreſent- 
ing the ſame very perſons, fays, that Enoch the 
| 2 (in the line of the promiled ſeed) f - 


opbefied of theſe, ſaying, behold the 1 
5 with ten thoufa rg of 1 2 ſaints, to exe 


Luut 2 upon TT an fo convince all 2 | 


are wngodly, verſe 14 
Prophebed of as wi 
——— = 


1 they wer 


. Es | 


1 I] 


-- Ml 
| 


| 


n the conſideration of men | 


K %s) 


ä» Mc hen, no more 
[= ours the idea, God ordained-fin, "than theſe 
de,, A e 15 wo Le W %y 


; rag? if it Wall be fad that the ward () 
: of 44, ſeems. to be expreſſive of the eternal 
decree of God, in reference to this their con 
demnation, and. not to the time Ven Joch 
propheſied of theſe men and of their e ndem- 
nation, and of conſequence the original word 
ald cannot refer to the propheſying of the 
Prophet Enoch; though we wy to allow that 
: the. word may in its alas cation de- 
note the — decree of aturally 
2 it the preciſe time that 2 pro- 
. eo hat he foretold was ths eternal 
2 of God, Wy therefore . was. of old, or 
Hang before. the. apoſtle Jude wrote his te; 
| * - but zit ſeems evident to me, that the: apoſtl 
refers to the time when Enoch propheſied, c 
bie the words ; of the Lord contained i in the firſt 
5 555 grand 5 1 1. will put enmity between 
A (112. th and the woman, and be- 
8 y feed ne). and unbelieving men) 

- and ber Fed, the faithful, choſen, and called. 
1 + For from that time to this, there have been 
contentions and ſtrifes in the world, ſo that the 
_ words of the apoſlle may with juſtice ſeem to 
reſet to every ume fince men ſinned and fell, 
that can with. propriety - be faid to be of old. 
nh MB indeed e o 5 which ſome 
men 


| pd 


ES, 


mon a hare 12 of the. Ford, (at if ir had 
only a reference to $ time, and to Me 
words which he hid,, Mary falſe 6: bets ſalt 
ariſe, and deceive. Nas, for it would be un- 
. reaſonable and higbly improper to fax * of old,” 
- in reference to any {Fm that was ae or | 
vritten only about 30 years before; and there 
waß Bo more between the time when theſe 
' words. were ſpoken by our Lord, and not fo 
many N the time when they were vrit- 
ten, and when Jude wrote his epiſtle.— 
So that this text has nothing in i — 
God's . lefs bis Eh hin it for 


bis on 9 1 gr * 


Revel. v. 11. 18 alſo fy "MEE +1 t DAY 

- Dance the foreſaĩd idea, Ga ordained- n. 
Thou hou art worthy, O Lord, io receive glory dh 
' bonaur and power, for ther beſt created 30 
things, and for thy pleafure they are and were 

created. — Ihis text proves. Jn vp that God 

1s worthy, and ought. to W honour, 
and power, from all. om he hath. 
created, becauſe. 15 9 — them, and that 
for his pleaſure ; but unleſs it ſhall be ſaid, | 
| 1 4 God created them ſinful, and in doing 10 | 
api eſſed his own law, it will not prove {| 
e ordained fin. God created Adam and | 


. of 


bon mankind in him, free from all fin, and 
"therefore for his pleaſure. But I know it will 
de N chat r Wanne. 


„ 
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and that for his a but be creates them 
now, and that for the ſame end: and as he 
creates or makes them finful, he muſt be con- 
ſidered to have decreed them as Malle. That 
God decreed to make men now arid fince = 


fall of Adam finful, and that for his pleaſure 
too, I allow: but even this will not amount to 


I 2 proof, that he ordained fn. Nothing can 


be conſidered as fin, but what is forbidden by 
| his law, for n only is the tranfgr of on of the 
law, 1 John iii. 4. and will any have the 
impudenc e to ſay, that God wallgreter His 
own law in making men? But tho' we were to 
allow that ſome are or would be fo wicked as 
tay fo, my adverſaries cannot Lk it, and 
be confiftent with themſelves, ſince they affirm 


| - that God cannot commit the iniquity which be 


forbids, Alarm. p. 39. The truth is, though 
God makes men now finful, or having ſin, it 
is not to have pleaſure in fin, but to have 
leaſure i in puniſhing it, which is ſo far from 
eing ſin, the tranſgreſſion of his law, that it 
is the ve ing it requires ; it is the puniſh- 
ment of fin then in which he has pleaſure, 
and not in the fin with which they are made, 
or, if he has pleaſure in fin, or in them as fin- 
ful, the words of the prophet muſt be falſe, 
Thou art ndt a God that bath pleaſure in wick- 
edneſi, neither fhall evil dwell with thee ; 5 thou 
" bateft all 2 & iniquity, Plal. v. 4. 5 
But they are not ſo. As I have faid a Sea 


— 
( 
«+. 


deal on this ſabje& before, I ſhall Gr no more 


at preſent upon it, ſuppoſing that what I have 
now and formerly advanced is REG: to 
An * mind. 


169 Fs. 


| Rev. xvii. 17. is produced as greatly to the 
point, that God wills, and of conſequence de- 
creed fin; For God hath put in their hearts to 
. fulfel his will, and 10 agree and give their king- 
dom unts the beaſt, until the words of God ſhall 
be fulfilled, —ere, ſay our friends, (for I call 
them friends, in the fame ſenſe as our Lord 
called the man that had not on the wedding 
garment), we are informed, that they are un- 
delievers into whoſe hearts God bath put power 
to do his will, in giving their kingdom unto the 
. beaſt ; ſo as unbelievers can do nothing but 
- fin, yet God having put it into their hearts io 
. fulfil his will, his will is that they ſhould fin. 
Jo this I anſwer 
- theſe ten horns that gave their kingdom unto 
the beaſt, are unbelievers, and that they can 
do nothing but ſin, while they 
but I deny, and I truſt am able to prove, that 
though God put it into their hearts to gie 
their kingdom unto the beaſt, this will not 
make him to will fin, It i is * that they 
e ſhall hate the whore, and ſhall make her deſo- 
e late and naked, and ſhall eat her fleſh, and 
burn her with fire, verſe 16.“ for God hath 
rer in their hearts to fulfil his with. in agreg- 


It is freely Allowed that 


are in this ſtate; 


irg 
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| 2 ed, eat her fleſh, and burn her with fire. 


was juſt, there could be no evil in God mak- 


but ſin, in making 


Whore) will what they acknowledge 
in their unbelieving ſervants ; without all doubt 
they do, if their argument in the one caſe have 


( 10 ) 


to hate the whore, make her deſolate and 


This was what-God put in their hearts to do, 
and this they did; and furely none will deny 
that the whore deſerved to be thus uſed; ſince 
ſhe finnet againſt God; and if her puniſhment 


ing uſe of unbelievers to do what was juſt : 

what was juſt to her, and juſt to God, though 
finful to them.—But if be ſaid, that God, who 
knew that theſe unbelievers could do nothing 
uſe of them to hate and pu- 
niſh the whore, willed ſin, ſince they could 
nothing but fin. 1 anſwer : though God will- 
ed that they puniſh the whore for ſin, their pun- 
iſting her was not, and could not be confider- 
ed by God as fin, for if a juſt puniſhment be 


fin, L eannot but look upon unjuſt-puniſhment 
not to be ſin, for theſe are op 
her; but let me ſtop their mouths by 
own conduct. Why do they hire unbelieving 


ſervants to do any thing, fince what they do 
is fin? 


poſite to one ano- 
their 


Do they not upon the aforeſaid prin- 
eiple, (if God made uſe of unbelievers to pu- 
niſh the whore, knowing that they could do 
nothing but ſin, will fin in their puniſhing the 
to bein 


any truth in it. —-But who does not ſee the 


ridiculouſaeſs of ſayings that God in makiaz 
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good is not in their hand, 


( 12. ) 


ule of unbelievers to puniſh men; wills fin ? 
God wills that they ſhould puniſh men, and 
that they do; he wills alſo that they ſhould do 
it right, and for his glory; this they cannot. 
For they have loſt all power to do good, to do 
Jab xxi. 16.— Who 
is. then to blame? themſelves ſurely, who once - 
had power to do aright—And i fo, God is 
not wrong in requiring them to the 
whore me uns in faith, without anch it is 
impoſſible to pleaſe him, nor be unjuſt in re- 
quiring the whore to puniſh them for puniſhing 
her, and not according to his pure and per- 
fett will. Tho? God put in their hearts to give 
their kingdom unta the beaſt, was this put- 
ting fin in.them, or moving them to do it? Ia 
it. not the work of ſatan to fill the beart with 
ſin ? Afts . 3.— 80 if God in any reſ- 
4 . he did in this 
a 8 wark of ſatan, and to think, believe, 
„is ſurely a_cxime: juſtly. deſerving 
2 5 of hell. Do not theſs enemies 
of God's juſtice, holineſs, goodneſs, ſove- 
reignty, power, and his every perfection, know. 
that. all the kingdoms of the earth are the 
8 Xxiv. 48d ge he Hes 
men, and gi in W ver 
de wür Dan. iv. 17. N 


And to ha . of F 1 in FEY 
rene DAS n xrought 
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to view, and greatly inſiſted upon, as appoſite 


to the idea that God decreed, willed, and in 
ſome ſenſe is the cauſe of fin. And qatan ſhall 


be looſed out of his priſon, and ſball go out to de- 


cerve the nations, —Here, ſay they, as it is God 
that looſeth ſatan to deceive the nations, if it 
was not his decree and will, he would not looſe 
him out of his priſon.—It is freely admitted, 
that it was both the decree and will of God 


that ſatan ſhould be bound, in order that he 


ſhould deceive the nations no more till the 
thouſand years ſhould be fulfilled, and this is 


nothing againſt what the ſcriptures preſcribe. 
to God. —He, for wiſe and holy ends, can and 
often does ' reſtrain or keep back ſatan and 


wicked men from doing evil, or — 
him. Let one inſtance out of many, Telative 


to each, which might be now produced; ſuffice. 
Satan could with the fame eaſe have taken a- 
way the life of Job, as he fmote him with boils, ' 
had not the Lord reſtrained him; Job ii. 6. 


I withheld thee from finning againſt me, there- 
fore I ſuffe | 


But tho it is both the decree and will of God 
to reſtrain fatan and wicked men; this will not 

either ſatan or wicked men ſhould fin againſt / 
him.—It is alſo allowed that God loofeth fatan 


pfove that it is both his detree and 


and wicked men; but will any preſume to ſay 
that it is on purpoſe arid with a view that they 


ſhould fin themſelves; ot be the cauſe of it in 


others? 


_— 


a ad. . r .. / a. 


ered thee not to touch her, Gen. xx. 6. 


(7) 


there? No ſurely, for if it is his wil that” 
they i ſhould not decesve nor be deceived, it 
caritjor be believed that it is alſo his will, that 
they ſhould both deceive and de deceived; for 
that, a has been often before obſerved, would 
be ta ſuppoſe: two. wills in God, the 
one willing not to nor be deceived ; 
the other to deceive, and be deceided.— How. 
beit, the words clear themſelves of having any 
ſuch fallaetbus men: a8 8 
ſatan, on purpoſe to deceive, ran | 

fo deceive. the . that HE 
hold be lent nn to date by Vin who look 
ed hin when bound. ' 10 #85 0 TOR E 
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One of late told me, Mat Ged Rm out 

© the devil to e and that in deceiy= 

n TIN filled his will ks my 
ſcrvant would de, if f . p 

Ther an eftand.” _ 4 | 


rd; and did 
in "deceiving the fouly of men 1 
Ne e band ee, „ If 
derte rat, e ee dem kim, and ar 
has done 4e; for farting Hy: tor only ut 
I told bim, chat be had a worſe opinion. ot 
an thas ſatan” himfelf Had, and" which 5 

to be true, Bob 
* 
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Gef Job i- 9% Here le 


Chief part of it too, fince the ſame perſon holds 


( 194 ) 


obſerved, that if God blefſed Job for fearing 
kim, and eſchewing evil, or doing his will in 
ſerving him, he — be confidered to be a par- 
tial maſter, and a reſpecter of perſons, in cur- 
ſing and damning ſatan for ſerving him, and 
if fn be his {a and will, as faithful in dif- 
charging it as Job, and I may venture to af. 
firm, or any other. Satan was no ſooner loof- 
ed from his bonds, or the reſtraint taken from 
him under which he was, than he had and 
ſtill bas a natural inclination to go and deceive 
the nations, and he well knows he cannot 
deceive. nor deſtroy a ſoul of Adam's race, but 
by ſin, for he can only deceive by filling the 
heart with iniquity, or, as ſays o one of the chief 
We, by * 


© Soving diviſion in the heart of man, 
Diviſion from God's, one infinite pan. A 


But how Da can 1 divifion f in de; bart of 
man, and that from the one infinite plan of 
God, I as yet cannot conceive, if ſin be a 
part of his plan; and it muſt be a part and a 


' that God not only: decreed, willed, but Lin 
worketh all GA: not 1090 


1555 


But 1 have Aude and i ppl prov- 
ed from the word of God, reaſon and common 


. that he neither docreed, willed; - nor 
r works 


CW 2 
works { it, but for the moſt wiſe and holy ends 


permits it to be in the world; and that he a 
the ſovereign 
good and ir to he done is too hard, overrules 
it ſo as to educe good out of it, and by ſo doing 


lory to himſelf, both in the falvation and alſo 
Won of men. Satan needs not be un- 


the canſe of it in others, for it is 2 natural for 
him to fin and lead others to do the fame, as 
it is natural for God to live; but tho? we ſhould 
allow him to be under an ' ſolute decree: to 


fin, if God has no active hand in cauſing him 
fin' to fulfil his decree, then his decree is ſus 


perfluous and vain, fince fatan fins not by it 


againſt God, and all manner of If 
on tl:e other hand God is any cauſe of the ſin 
of ſatan, and by him the fin of others, 'no man 


can ſhew the n of God in — _ 


kk 8 


Now Have 1 finiſhed 0 1 TI'S to dog | 
as the ſecond head in the method, and I in- 
form my readers, whoever they are, that I have 
but what I believe, and that as 
Thave learned from the word of God; and 1 
do ſay, and if my word can affure, I aſſure 
you, that! have not willingly nor maliciouſſy 
according to 


12 Nn, on 2 to r the cauſe 


added n 


| perverted one text of ſcripture 


Lord, to whom nothing that is 


der any abſolute decree of God to- fin, or be 


E of his own' will, which is abſolute enmity 


only ſa but from their own writings, to which 


1 opinion as, that God is the decreer, willer, 
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I was defending, and to deſtroy the oppiatite 
opinion, nor have I repreſented my opponents, 


in cheir objections to the various truths I have 


hid down and ſupported, in any ether light 
than their own words naturally bear; neither 
have I learned them from others who' might 


be ſuppo my mind, but from the 


fed to be of 
perſons: themſelves with whom I have had oc- 
cafion to converſe about theſe things, and that 
not only before, bur ſinee I thought it my duty 
to {eparate from their communion ; and not 


pon rig and as . 7 1 
an en, n. 
5 Perhaps my adverfarierwill think this Fhave 
uſed too much ſharpneſs in reprobating the 
idea of God decreeing, willing, and in ſome 
Tenſe, (for they have not yet told us in what 
ſenſe he is the cauſe of ſin, as if in. its nature 
it were dangerous and damnable.—TFhe dangar- 
ous and damnable tendency of ſuch a doctrine 
is not only ſeen ih the above pages, hut in the 
many and great abominations among the pro- 
fedors of ſuch à doctrine in earneſf.— And 1 
wonder not tho* fuck = doarine leads to ſuch 
d practice, for it is natural for men of ſuch an 


ad in ſome ſenſe is the cauſe: of Gi, to think 
t they cannot de better (and indeed they 
r 


* 


(9r } 


to fin; in order to fulfil the decree, will, ant | 

wary of 1 I ſhall at preſent let _ | 
Alone, knowing that every plant which If 
beavenly Father hath not-planted ſhall be — 

p, Mat. NV. tz. — and leave them and all ſuch 
ke to the judgment of God, which is accord- 
ing to truth, for I am well aſſured that tho he 
ſuffered and yet ſuffers them to aſſert and do 
ſach things which are contrary to his decree, 
hw, nature, words, and works, he will one day 
bring them inte judgment, and ſet their wick- 
ednels before their own and others faces, in 
their nature and conſequences, and tear them 
in pieces, if merey prevent not (merey here) 
while none ſhall be willing nor able to deliver. 


| I ſhall now give a brief ſtate of both ſides of 
the. queſtion, hat the reader may have them 
before him at one view. My opponents grand 
© his own glory; that his deſign in creating the 


£ univerſe was to manifeſt his perfections, and; 
. 8 his juſtice and his goodneſs; that 
for this purpoſe he created men with deſigg 
that they ſhould fin, in order that in the end 
dhe might appear infinitely. good in pardoniagg 
4 get ly juſt in condemning. o- 
< thers; ſo God reſolved. to puniſh fuch {| 
and ſuch perſons, not becauſe: he foreſaw they - | 
would fin, but that he reſolved. they ſhould 
© fin, that he might damn them,'——This ina 
few words 1s their ſyſtem. | 


* 


— : ; 
— __ 


— 


eh 

On che other hand, my ſentiments are as 
follow. © That God, * principle of good- 
0 neſs, created Adam; — he was created 
perfect, and with a freedom of will; that 
. | wy abuſed his —_— God only permitting 
< the fame; that his fin, as the ſurety of a 
7 mankind, " renin din rbatdbricndous: 
_ GD eternal: death; ſo that without any the 
7 leaſt in offiehe m ht for ever damn both 
him and them; that having foreſeen from all 
s et „ that Adam would ſin, and all man- 
©: And 1 bin, he decreed from everlaſting to 
take from this finful maſs of creatures a cer- 
© tain number, 4o-be-ſaved by the obedience, 
„death, and intercefion of his-own and only 

© Son, through ſanQification of che en and 

WW —— e . 


n u wich the e impar- 
Bal chriſtian to judge for himſelf which of the 
above views are moſt conſonant wry pc 
= Anger N 1 #4 


- " a 
p " - © n 3 
— = 4 , , ; 
Py ; — 


L me now „ r inte the dex of 
my opponents. aſfuming che name of Berean ; 


. and} truſt that Ewilt make it appeal that they 


' have ho more Tight to take this name from that 
claim, 


en wherein they * br their gore 


#8 
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have to maintain that God deereed, 
willed, and im ſome ſenſe is the cauſe of figs 
They only found cheir title to the noble name 
Ban RAM upon: Afs xvii. 21. Theſe (via. the 
people of Bered) wane. aire .ndble thay tbeſe in 
ker) oP e in. that they necetued the word 
þ ork 2 u A and fearched 15 
u things were 

* ** 1 ſay K the Bereangs 
of old received Rt AT 3 and ſearch⸗ 
ed the ſcriptures daily; and ſo they take the 
ſame name in imitation of them, and. to diſs 
tinguith themſelves from all others who neithes' 
— nor believe the ſcriptures. But nothing 
but a miſunderſtanding of the words, and an 
exorbitant pitch of pride and. preſumption, | 
could induce them to ks fe ey | 

Le to ane een of all a | 


that daily; is true; ut from. this the Beraang: 4 
have.no more right to aſſume this name, am 
others who ſearch the ſcriptures as well as they; {|| 
neither can it .convey.an idea ſufficient to diſ- 
tinguiſh them from the reſt of mankind.-Fhat 
the above words, they received the war d, de- 
notes that they hen believed, cannot well be 
admitted, ſinee it is faid 7 in che follows. - 

wards, they ſearched the ſeriptures. daily. 
= obether 2% in, were /os They mult: 
ol been but poor believers indeed of the 


At or 


sand 


a 


( wo F 


apoſtle's $ dofltine, when -_ were under the 
neceſſity of ſearching th teſtament ſcrip- 
tures to ſee whether iebie they believed was 
true or not. heir believing is not to be dated 
from the time to which the apoſtle alludes in 
faying. they received. the word, for their be- 
Keving is mentioned in the next verſe, only as 

the eee of their receiving the word and ſearch- 
ing the ſcriptures daily; thergfore many of thent 
belicved. Theſe words, they received the word, 
may mean no more than that they attended to, 
or made a profeſſion of the word, as did theſto- 
* HA hearers, who are ſaid to have receiv- 
| ſeed that was fown, yet they believed not 
nor underſtood what they profeſſed. So that 

our modern Bereum muſt ſearch for and find 
- out ſome other text, to ſhew that the Bereans 
of did believed in God, and that in aſſuming 
the ſame noble name in imitation of them, 
they want to be diſtinguiſhed from all others, 
as the people only that ſearch and Os. the 
&criptures.. * 


- But theta we were to allow that the above 
text was concluſive, that the Bereaxs of old: 
believed God, yet as they were called Bereant 
not account of their religious principles, but but. 
after the place of their abode, the name Berean 
is not ſuitable to any, but thoſe reſiding in the 
fame place, or others of the ſame name. A 


ative hes Edinburgh, dwelling in the ſame 
place, 


( a8: ) 


Place, may wich as much propriety ſtile him- 
an Aberdonian, in order to enn him 
from the inhabitants of the me lis, and 
their manners, though he and they in point of 
citizenſhip and manners are one and the ſame; 
as any perſon. a native of and dwelling in any 
other place than Berea to aſſume the name Be- 
rean; to diſtinguiſh him from all others among || 


whom he dwells, and in imitation enn men 
of Berea. | 


4 If my ;ents ; tales the name Berean in 
imitation of — cunduct of the antient-Bereans, 
in their ſearching the ſcriptures, and attending 
to the apoſtle's do rie, which, as we have 
een from the text, the men of Berea only did 
in order to, and which iſſued in their beliew 
ing, or at leaſt in their confeffing ſo, all who 
act in the ſame way have an N ight to the 
fame name. Now as the generality 5 mankind 
ſearch the old teſtament ſeriptures, and attend 
to the apoſtleꝰs doctrine, recorded in the new, 4 
the pride of the Bereans who alone aſſume this | 
name, excluſive of all others, muſt not only | 
de great, but obviouſly manifeſt ; but as they 
have taken it to themſelves, and in which they 
triumph over others, let them have it. But let 
them have it as a mark of delerved cenſure, 
ridicule, and deriſion, and not expreſſive of a 
noble 8 relative to them only, N n 
others have as great, if not. a greater, right ta 
claim than they. 5 Ap x 
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If our modern Bereans, (for I now. give . 
them that title, not indeed becauſe they de- 
ſerye it, but becauſe they. have taken it to 
themſelves,. and by which their folly is diſcloſ- 
ed to view) want to imitate the people of Be. 
rea in a name expreſſive thereof, let them ſtile 
themſelves /earchers and attenders to the apo. 
tles dedtrine, and fo we according to common 
ſenſe may, tho' not upon the footing. of truth, 
call them ſo, and that in diſtinction from and 
excluſive of all others, as the antient Bereans 
were from the Thefſalotians. Tho” the apoſtle 
then had no bad reaſon to call them noble: 
and that more ſo than thoſe . of Thefalonica, 
in proceſs of time he had doubtleſs reaſon to 
change his voice, for he wrote to, and highly 
commended the Theſſalonians, 1 Theſſ. i. 7 
but we haye no account that he wrote or 75 
reaſon to praiſe the Bereans; a clear proof that 
they had left their firſt love, and. made ſhip- 
wreck of their profeſſion.— And if our mation 
noble Bereans ſhall turn out like them, as I 
1 in the preceding pages endeavoured to 
ſhew, the name ignoble ſearchers and recei- 
vers of the word of God,” is more like their 
, and reli gious profeſſion. 


I will here obſerve, that the people of Beres 
were a very cautious, meek, and enquiring 
people, not . to judge, approve of, or 


Fondemn, till they made r ſearch, and 


14 


's 
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Rad ſufficient reafon' either to dv the one or 
the other. They attended tc the word-ſpoken |} 
by the apoſtle, and ſearched the ſcriptures dai» | 
ty, to ſee whether theſe things were ſo. But the 
people. who want to paſs in the world as their 
fucceflors in principle and conduct, are other- 
wiſe diſpoſed. They are a raſh, haſty, and 
 cenforious kind of people, judging and damning 
all who do not agree with or fay amen to them 
in every punctilio; juſt like the GLagsiTEs, 
or the people who are known in Aberdeen by 
the name BroTHITEs, a pretty diſtinctive ap- 
pellation, and truly deſcriptive of their charac- 
ter, 'who hold fo tenacious to their whimſical 
and ſuperſtitious formalities of love kiſſing, 
feet waſhing, (I wiſh it was face-waſhing, for 
| they have fo much mind of their feet, that 
ſome of them appear to me that they have for- 
got their face) love feaſting, ſaying amen, 
and the like, as their terms of union and 
communion, that they who agree not with | 
them in theſe, with the reſt of their all things; 
as their order and worſhip upon Sabbath, are 
not viewed by them as ſound in the faith, nor 
Friends to the laws of-our Lord Jefus. Tho® 
as ſoon as they join the daily bill of fare, they 
ſhut their eyes, determined to 


more, leſt they ſhould be convicted of error, 
and converted by the rd. 


The Bereans cenſures are more , 


” 


and ſet their buns fo that they may well 


TEE) 


adviſed than the anathemas of his Holinef 
at Rome; their vociferations and thundering 
threatenings ' are, when inforcing' their crecdg 
more horrible and than thoſe of tha 
Fatican: itſelfz and their ſpirits are more fiery 
and bent on 4 — oppoſed, than 
the Spaniſh Inquiſition, : Tis Shdecd g. for us 
and others, that the powers: :fiat'be in fubordi= 
nation to the power of God, keep chem under 


3 ee ood ye" 425mg 
ma re, roar, and em: 
Lions — paſſion, ſhame, 3 — 
ee Hero it bene ene 
U , £11790 zins bas 
F233 wr „ ud 343 
5 1 is adder attic War At of whoſe 
orks I have quoted a few. lines, hat deſerted 
the noblocadſe wegn which: he ſet dut, ind is 
dow with all his art, power, and ddmning (in | 
the laſt of which he appears to excel) building 
what he once deſtroyed; ' und undermining 
| pune brett, ahdfce ics he wks junk 
e to W EC Was eſ. 
1 by all who ſearched and believed the 
word ef God, that had an opportunity of hears 
ing him preach, and ſeeing his works. But 
ahl thieſe das ate de gene, and not likely m re. 
turn. I really pitys and in my pity pra df 
it be the decree and will of God, that he may 


d ee e 4 


% -_ 


be — 
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and conduct, and * thoſe who are under his 
care, eſpecially thoſe who retail, with mote 
ſound than ſenſe, his new invented doctrines; 
and thoſe alſo over whom they ignorantly rule 
and hypocritically keep together, may be 

plucked as brands from the burning; for with 
them I have done, till they reps pent and believe 
the Goſpel, except to and apply the 


whole, by a few inferences from van! has been 
aid. 


„ FIRST place, we may and do ſee, 
that nothing is more unreaſonable, than that 


my opponents ſhould be offended with, and | 
highly cenſure men who. believe not the word 


ef God, ſince in ſo doing they only fulfil the 
5 eG: and do the will of God. 


. 


o- 


SeconDLY, From what has been obſerved, | 
ve behold the ſelf-contradiQtion of the. abaxe 1 
mentioned people, in reproving any* of their | 

;omn.members: for doing 2 fault, Hhowever:cri- 
minal, or for excommunicating them, of the 


Jaſt of which they are uncommonly liberal, 


_ line they only do what God had decreed — 


e they ſhould do. 


Tin Dx, We behold them 161 
in allowing that the word of God is the only rule 
af n and n. and * n for the | 


* * 
— 
p - 
1 - * * 1 
ur 5 1 . 6 


ligbt, 


4 


faith and practice of ſin, as the decree and 
will of God recorded therein. 


FourTHLyY, We ſee from the above doctrine 
of theſe gentlemen, a door opened for all manner 


ol fin and immorality to their credulous adhe- 


rents, who believe all manner of ſin and blaſ- 


phemy is according to the decree, purpoſe, 
and will of God, in whatever mode or mea- 
ſure committed. 


Ftirr nv, We behold them taking from 


the being and perfections of Almighty God his 


utter and unrelenting abhorrence of ſin, in his 
decree, will and working, and ſo making him 
to have the ſame nature, deſign and ern with 


| thedevil, who, on purpoſe the eaſier to.deceive 


and deſtroy, transforms himſelf into an angel of 
giving himſelf out to be what he is not, 
W I nature, deſign nor acting. . 


Sixrnur, We allo view their goctrine and © 
Londuck as not only ſet againſt the laws aud 

overnment of the Lord Jeſus Chriſt, but alſo 
ng to the hurt and ruin of the civil and 
private rights of mankind ; for if righteouſneſs 
exalteth a nation, fin, the reverſe, i is a reproach 
and tendeth to the deſtruction of any people. Fr 


; SEVENTHLY, From what has been obſerved, 


Ve judge it to be our duty to warn men of their 


danger 
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danger in having any the leaſt concern for, or 
connection with them in theſe their antichriſti- 
an proceedings, but to avoid them, paſs not 
by them, but turn from them and pals away. 


_ FiexTHLy, From the above we have the 

moſt humiliating proofs of human weaknels, 
and clearly ſee into what depths of folly and fin 
the mind of man is capable of falling, when 
left to its own ſtrength and direction. 


NinTHLY, We alſo ſee the divine patience | 
and forbearance exerciſed, in his incomprehen- | 
 fible and righteous judgments towards, theſe | 

men, who follow their own inventions, and 
fubmit not to the law and word of God. 


© TznTHLyY, From what has been obſerved,” 

we manifeſtly behold the immutability of the 
counſel and will of God.— For tho* God, for 

the moſt wiſe and beſt of ends, permits men to 
depart from the ſound words of faith. and love | 
Which are in Chriſt Jeſus, and to endeayour to 
ſeduce others, and if poſſible make lies and error | 
triumph over the law or word of the Lord I, 
all is in vain; for God will vindicate, in his own 
time and way, the cauſe that truly is his g, 
and demonſtrate the truth of the words of is 
apoſtle, they fhall proceed no further, for Hir 
folly ſhall be made manifeſt to all men, 1 Tim. 


as Se. 
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ELEveNTHLY, From what has been faid we 
behold the obligation that lies upon us to at- 
tend to the word of God, and make it the alone 
rule of our principle and practice, and endea- 
vour to ſet the way of life and death before 
our fellow. men, that God may give, as he will, 
the knowledge of the truth to all whom he 
hath choſen in Chriſt to falvation, as alſo ſtrive 
in the ſpirit of the gentleneſs and meckneſs of 


Chriſt, to recover any that may have n 
fallen into the fnare of the devil. 


Twz1LeTHLY, We alſo, from what has been 
faid, ſee the exceeding evil of fin, that it is the 
very oppoſite of the nature, decree, will, and 
work of God, and the direct image of ſatan, 
its author and unwearied worker; and that 
nothing could make an end of it, or deſtroy it 
in nature, guilt and dominion, but the obedi- 
ence and death of the Lord Jeſus. 


THIRTEENTHLY, We alſo ſee, from what 
has been ſaid, in the life and death of the Son 
of God, the law magnified and made honour- 
able, and all the adorablz awful but perfect 
| attributes of Jehovah, ſatisfied to the full. 


OURTEENTHLY, We alſo "TY a moſt table 


| and laſting foundation laid, for the complete 


and everlaſting ſalvation of e every one that 5 
hieves the golpel. 2 
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And in fine we ſee, that as God hath promiſ- 
ed the purchaſed ſalvation to all and every one 
that believeth, ſo the man that believeth not 
that he hiraelf ſhall be ſaved as well as others 
who believe, believeth not God, but maketh 
him a liar in the record which he hath given, 

3 John v. 10. with a peremptory command 
ha believe it, not for others, which is ſimply im- 
poſſible, but for himſelf, and that under the 


— of being damned without pity, and for 


ever. 


THE END. 


